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WHY HITCHCOCK IS STILL OUR CONTEMPORARY?

Slavoj Zizek*

There are pieces of classical music which, in our culture, became so deeply associated
with their later use in some product of commercial popular culture that it is almost impossible
to dissociate them from this use. Since the theme of the second movement of Mozart’s Piano
Concerto No 20 was used in Elvira Madigan, a popular Swedish melodrama, this concert is
even now regularly characterized as the “Elvira Madigan™ concert even in editions by serious
classical music editions like Deutsche Grammophon Gesellschaft... But what if, instead of
exploding in an Adornian rage against such commercialized music fetishism, one makes an
exception and openly confesses the guilty pleasure of enjoying a piece of music which is in
itself worthless and draws all its interest from the way it was used in a product of popular
culture? My favorite candidate is the “Storm Clouds Cantata” from both versions of Alfred

Hitchcock’s The Man Who Knew Too Much.

When, in 1934, Hitchcock was preparing the first version, he hired Arthur Benjamin
(1893-1960), an Australian composer, pianist and conductor, to write a piece of music
especially for the climactic scene at Royal Albert Hall. (A curious anecdote: on 31 July 1918,
Benjamin’s aircraft was shot down over Germany by the young Hermann Goering, and he
spent the remainder of the war as a German prisoner of war.) The music, known as the “Storm
Clouds cantata”, on words by D. B. Wyndham-Lewis (called by Auden “that lonely old
volcano of the Right”), is also used in the 1956 remake, one of Hitchcock’s underrated
masterpieces. Bernard Herrmann, who was given the option of composing a new cantata,
found Benjamin’s piece to be so well suited to the film that he declined. Herrmann can be
seen conducting it during the Royal Albert Hall scene - the sequence runs 12 minutes without
any dialogue, from the beginning of Storm Clouds until the climax, when the Doris Day

character screams.

Although the Cantata is a rather ridiculous piece of late-Romantic kitsch, it is not as

devoid of interest as one may think. Already the words are worth quoting:

There came a whispered terror on the breeze
And the dark forest shook
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And on the trembling trees

Came the nameless fear

And panic overtook each flying creature of the wild
And when they all had fled

Yet stood the trees

Around whose heads

Screaming

The night birds wheeled and shot away

Finding release

From that which drove them onward like their prey
The storm clouds broke and drowned the dying moon
The storm clouds broke

Finding release

Is this not a minimal scenario of what Gilles Deleuze called an “abstract” emotion-
event: peace full of tension which grows unbearable and is finally released in a violent
explosion? One should recall here Hitchcock’s dream of by-passing the narrative audio-visual
medium altogether and provoke emotions in the spectator directly, manipulating through a
complex mechanism his emotional neuronal centers. To put it in Platonic terms: Psycho is
really not a film about pathological or terrorized persons, but about the “abstract” ldea of
Terror which is instantiated in concrete individuals and their misfortunes. In the same way,
the music of the “Storm Could Cantata” does not illustrate the words, and even less does it

refer to the cinema narrative; on the contrary, it directly renders the emotion-event.

It is in this spirit that the pages on Hitchcock in my Looking Awry should be read: as
an attempt to subtract from Hitchcock’s films all their narrative content and to isolate the
intensity of their formal pattern. If we want to do a serious socio-critical reading of Hitchcock,
we should discern social mediation already at this purely formal level. So let me add to the
analyses contained in the book a new example of how a hidden social mediation sustains
formal paradoxes. One of the most revealing, although apparently trivial, features of Alfred
Hitchcock studies is the extraordinary amount of factual mistakes — much greater than the
(already low) cinema studies standard. These misrepresentations concern narrative elements
as well as formal features of a film: how often, when a point is being made through a detailed

description of the exchange of subjective (point-of-view) and objective shots and the cuts
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between them, when we take care to check it on video or DVD, we discover with surprise that
the description is simply false. And, since the theoretical point of the analysis based on such
misperceptions is often very perspicuous, we are tempted to adopt the attitude (falsely)
attributed to Hegel: »If facts do not fit theory, so much worse for the facts!« The outstanding
cases of such persisting misrepresentations concerns one of the most famous scenes in
Vertigo: the magic moment when, in Ernie’s restaurant, Scottie sees Madeleine for the first

time.! More precisely, the misrepresentation concerns the status of two shots.

After seeing the entrance to Ernie’s from the outside, there is a cut to Scottie sitting at
the bar counter in the front room of the restaurant and looking through a partition into the
large room with tables and guests. A long panning shot (without a cut) then takes us back and
to the left, giving us an overview of the entire crowded room, the soundtrack reproducing the
chatter and clatter of a busy restaurant — we should bear in mind that this, clearly, is not
Scottie’s point-of-view. All of a sudden, our (or, rather, the camera’s) attention is caught by a
focal point of attraction, a fascinum which fixes our gaze, a bright dazzling stain which we
soon identify as the naked back of a beautiful woman. The background sound is then drowned
out by Hermann’s passionate music, which accompanies the camera in its gradual approach to
the fascinum — we first recognize Elster, Madeleine’s husband, facing us, and from this fact
we deduce that the woman must be Madeleine. After this long shot, there is a cut back to
Scottie peeping at Madeleine’s table, and then another cut to Scottie’s point-of-view and what
he sees (Madeleine covering her back with her jacket and getting ready to leave). After
Madeleine and Elster leave their table and approach Scottie on their way out, we get another
famous shot. Scottie sees that the couple is getting close and, in order not to betray his
mission, he looks away towards the glass across the partition of the bar, just barely peeping
over his back. When Madeleine comes close to him and has to stop for a moment (while her
husband is settling things with the waiter), we see her mysterious profile (and, the profile is
always mysterious — we see only the half, while the other half can be a disgusting, disfigured
face - or, as a matter of fact, the »true« common face of Judy, the girl who, as we learn later,
is impersonating Madeleine). This fascinating shot is thus again not Scottie’s point-of-view
shot. It is only after Elster rejoins Madeleine, with the couple moving away from Scottie and
approaching the exit from the restaurant, that we get, as a counter-shot to the shot of Scottie
behind the bar, his point-of-view shot of Madeleine and Elster.
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The ambiguity of subjective and objective is crucial here. Precisely insofar as
Madeleine’s profile is not Scottie’s point-of-view, the shot of her profile is totally
subjectivized, depicting not what Scottie effectively sees, but what he imagines, that is, his
hallucinatory inner vision (recall how, while we see Madeleine’s profile, the red background
of the restaurant wall seems to get even more intense, almost threatening to explode in red
heat turning into a yellow blaze — as if his passion is directly inscribed into the background).
No wonder, then, that, although Scottie does not see Madeleine’s profile, he acts as if he is
mysteriously captivated by it, deeply affected by it. What we get in these two shots which are
subjectivized without being attributed to a subject is precisely the pure pre-subjective
phenomenon. The profile of Madeleine is a pure appearance, permeated with an excessive
libidinal investment — in a way, precisely too subjective, too intense, to be assumed by the

subject.

We thus get, twice, the same movement from the excess of subjectivity without
subject to the standard procedure of what in the cinema theory is called »suture« (the
exchange of objective and subjective shots, when we are first shown the person looking and
then what he sees). Through such »suturing« the excess is domesticated, clearly located
within the subject-object mirror relationship as exemplified by the exchange of objective shot
and point-of-view counter-shot. And it is in order to erase the intensity of this subjectless-
subjective shot, displaying a kind of acephalous passion, that the large majority of
interpreters, from Donald Spoto and Robin Wood onward, strangely insist, in their detailed
description of the scene at Ernie’s, that the two excessive shots render Scottie’s point-of-view.
In this way, the excess is contained, reduced to the level of the standard exchange of objective

and subjective shots.

What we encounter in this excess is the gaze as object, free from the strings which
attach it to a particular subject. We all know the uncanny moments in our everyday lives when
we catch sight of our own image and this image is not looking back at us. I myself remember
once trying to inspect a strange growth on the side of my head using a double mirror, when,
all of a sudden, | caught a glimpse of my face from the profile. The image replicated all my

gestures, but in a weird uncoordinated way.

It is in such weird experiences that one catches the gist of what Lacan called gaze as

objet petit a, the part of our image which eludes the mirror-like symmetrical relationship.
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When we see ourselves from outside, from this impossible point, the traumatic feature is not
that I am objectivized, reduced to an external object for the gaze, but, rather, that it is my gaze
itself which is objectivized, which observes me from the outside, which, precisely, means that
my gaze is no longer mine, that it is stolen from me... This eccentricity of the objet a has
unexpected temporal consequences, which bring us back to Hitchcock: in his admirable text

on Vertigo, Jean-Pierre Dupuy deployed a temporal logical paradox:

“An object possesses a property x until the time t; after t, it is not only that the object
no longer has the property x; it is that it is not true that it possessed x at any time. The truth-
value of the proposition ‘the object O has the property x at the moment t’ therefore depends

. .. . . 2
on the moment when this proposition is enunciated.”

One should note here the precise formulation: it is not that the truth-value of the
proposition “the object O has the property x” depends on the time to which this proposition
refers even when this time is specified, the truth-value depends on the time when the
proposition itself is enounced. Or, to quote the title of Dupuy’s text, “when I’ll die, nothing of
our love will ever have existed”. Think about marriage and divorce: the most intelligent
argument for the right to divorce (proposed, among others, by none other than the young
Marx) does not refer to common vulgarities in the style of “like all things, love attachments
are also not eternal, they change in the course of time”, etc.; it rather concedes that
undissolvability is in the very notion of marriage. The conclusion is that divorce always has a
retroactive scope: it does not only mean that marriage is now annulled, but something much
more radical — a marriage should be annulled because it never was a true marriage. And the
same holds for Soviet Communism: it is clearly insufficient to say that, in the years of
Brezhnev “stagnation” it “exhausted its potentials, no longer fitting new times”; what its

miserable end demonstrates is that it was a historical deadlock from its very beginning.

How is this circle of changing the past possible without recourse to travel back in
time? The solution was already proposed by Bergson: of course one cannot change the past
reality/actuality, but what one can change is the virtual dimension of the past — when
something radically New emerges, this New retroactively creates its own possibility, its own
causes/conditions. A potentiality can be inserted into (or withdrawn from) past reality. Falling
in love changes the past: it is as if | ALWAYS-ALREADY loved you, our love was destined,

“answer of the real.” My present love causes the past which gave birth to it. The same goes
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for LEGAL POWER: here also, synchrony precedes diachrony. In the same way that, once |
contingently fall in love, this love was my necessary Fate, once a legal order is here, its
contingent origins are erased. Once it IS here, it was always-already here, every story of its
origins is a myth, like the Swift story of the origin of language in Gulliver’s Travels: the result

is already presupposed.

In Vertigo, it is the opposite that occurs: the past is changed so that it LOSES objet a.
What Scottie first experiences in Vertigo is the LOSS of Madeleine, his fatal love; when he
recreates Madeleine in Judy and then discovers that the Madeleine he knew already was Judy
pretending to be Madeleine, what he discovers is not simply that Judy is a fake (he knew that
she is not the true Madeleine, since he recreated a copy of Madeleine out of her), but that,
because she is NOT a fake — she IS Madeleine -, Madeleine herself was already a fake — objet
a disintegrates, the very loss is lost, we get a “negation of negation.” His discovery

CHANGES THE PAST, deprives the lost object of objet a.

Are, then, today’s ethico-legal neoconservatives not a little bit like Scottie in
Hitchcock’s Vertigo: in wanting to recreate the lost order, to make a new distinguished
Madeleine out of today’s promiscuous and vulgar Judy, they will be sooner or later forced to
admit not that it is impossible to restore to life Madeleine (the old traditional mores), but that
Madeleine WAS already Judy: the corruption they are fighting in modern permissive, secular,
egotist, etc. society was there from the beginning. It is like with Zen Buddhism: those who
criticize the Westernized New Age image and practice of Zen, its reduction to a “relaxation
technique,” as the betrayal of the authentic Japanese Zen, obliterate the fact that the features
they deplore in the Westernized Zen were already there in Japanese “true” Zen: after World
War 11, Japanese Zen Buddhists immediately started to organize Zen courses for business

managers, during the World War 1l their majority supported Japanese militarism, etc.

In true love, after discovering the truth, Scottie would have accepted Judy as “more
Madeleine than Madeleine herself” (he DOES that just before the rise of the mother
superior...): here Dupuy should be corrected. Dupuy’s formula is that Scottie should left
Madeleine to her past — true, but what should he have done upon discovering that Judy IS
Madeleine? Past Madeleine was an imaginary lure, pretending to be what she was not (Judy
played Madeleine). What Judy is doing now in playing Madeleine is TRUE LOVE. In

Vertigo, Scottie does NOT love Madeleine — the proof is that he tries to recreate her in Judy,
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changing Judy’s properties to make her resemble Madeleine. The result like Marx brothers
joke: “Everything about you reminds me of you — your lips, hair, arms, legs... everything
except you yourself.” A person doesn’t resemble itself, it IS itself No wonder Vertigo can be
read as a variation of the Ravelli-joke from Marx brothers: “You look like Emmanuel
Ravelli!” “I AM Emmanuel Ravelli!” “Well, no wonder, then, that you look like him!” No
wonder Judy looks like Madeleine — she IS Madeleine... This is why the idea to clone a child
to parents who lost him (or her) is an abomination: if the parents are satisfied, their love was
not true love - love is not love for the properties of the object, but for the abyssal X, the je ne

sais quoi, in the object.

In his Wissen und Gewissen, Viktor Frankl reports on one of his post-WWII patients, a
concentration camp survivor who reunited with his wife after the war; however, due to an
illness contracted in the camp, she died soon afterwards. The patient fell into total despair,
and all Frankl’s attempts to drag him out of depression failed, till, one day, he told the patient:
“Imagine that God would give me the power to create a woman who would have all the
features of your dead wife, so that she would be indistinguishable from her — would you ask
me to create her?” The patient was silent for a short time, then he stood up, said “No, thanks,
doctor!”, shook his hand, left and started to lead a new normal life.® This patient did what
Scottie, who precisely tried to recreate the same woman, wasn’t able to do: he became aware
that, while one can find the same woman as to her positive features, one cannot recreate the

unfathomable objet a in her.

There is a science-fiction story, set a couple of hundred years ahead of our time when
time travel was already possible, about an art critic who gets so fascinated by the works of a
New York painter from our era that he travels back in time to meet him. However, he
discovers that the painter is a worthless drunk who even steals from him the time machine and
escapes to the future; alone in today’s world, the art critic paints all the paintings that
fascinated him in the future in made him travel into the past. Surprisingly, it was none other
than Henry James who already used the same plot: The Sense of the Past, an unfinished
manuscript found among James’ papers and published posthumously in 1917, tells a similar
story which uncannily resembles Vertigo, and caused penetrating interpretations by Stephen
Spender and Borges. (Dupuy notes that James was friend with H.G.Wells — The Sense of the
Past is his version of Wells” Time Machine.) After James’ death this novel was converted into

a very successful play Berkeley Square, which was made into a movie in 1933 with Leslie
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Howard as Ralph Pendrel, a young New Yorker who, upon inheriting an 18" century house in
London, finds in it a portrait of a remote ancestor, also named Ralph Pendrel. Fascinated by
the portrait, he steps across a mysterious threshold and finds himself back in the 18th century.
Among the people he meets there is a painter who was the author of the portrait that
fascinated him — it is, of course, his own portrait. In his commentary, Borges provided a
succinct formulation of the paradox: “The cause is posterior to the effect, the motif of the
voyage is one of the consequences of this voyage.” James added a love aspect to the trip into
the past: back in the 18™ century, Ralph falls in love with Nan, a sister of his (18" century)
fiancee Molly. Nan eventually realizes that Ralph is a time-traveler from the future, and she
sacrifices her own happiness and help him return to his own time and to Aurora Coyne, a
woman who had previously rejected Ralph but would now accept him... This story just
psychotically (in the real) mystifies the circle of symbolic economy, in which effect precedes

the cause, i.e., retroactively creates it.

And — here is the surprise - exactly the same holds for the legal status of the rebellion
against a (legal) power in Kant’s legal philosophy: the proposition “what the rebels are doing
is a crime which deserves to be punished” is true if pronounced when the rebellion is still
going on; however, once the rebellion wins and establishes a new legal order, this statement
about the legal status of the same past acts no longer holds. Here is Kant’s answer to the
question “Is rebellion a legitimate means for a people to employ in throwing off the yoke of

an alleged tyrant?”:

“The rights of the people are injured; no injustice befalls the tyrant when he is
deposed. There can be no doubt on this point. Nevertheless, it is in the highest degree
illegitimate for the subjects to seek their rights in this way. If they fail in the struggle and are
then subjected to severest punishment, they cannot complain about injustice any more than
the tyrant could if they had succeeded. /.../ If the revolt of the people succeeds, what has been
said is still quite compatible with the fact that the chief, on retiring to the status of a subject,
cannot begin a revolt for his restoration but need not fear being made to account for his earlier

administration of the state.”

Does Kant not offer here his own version of what Bernard Williams developed as
“moral luck” (or, rather, “legal luck™)? The (not ethical, but legal) status of rebellion is

decided retroactively: if a rebellion succeeds and establishes a new legal order, then it brings
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about its own circulus vitiosus, i.e., it erases into ontological void its own illegal origins, it
enacts the paradox of retroactively grounding itself — Kant states this paradox even more
clearly a couple of pages earlier: “If a violent revolution, engendered by a bad constitution,
introduces by illegal means a more legal constitution, to lead the people back to the earlier
constitution would not be permitted; but, while the revolution lasted, each person who openly

or covertly shared in it would have justly incurred the punishment due to those who rebel.”

One cannot be clearer: the legal status of the same act changes with time. What is,
while the rebellion goes on, a punishable crime, becomes, after a new legal order is
established, its own opposite — more precisely, it simply disappears, as a vanishing mediator
which retroactively cancels/erases itself in its result. The same holds for the very beginning,
for the emergence of the legal order out of the violent “state of nature” — Kant is fully aware
that there is no historical moment of “social contract”: the unity and law of a civil society is
imposed onto the people by violence whose agent is not motivated by any moral
considerations: “since a uniting cause must supervene upon the variety of particular volitions
in order to produce a common will from them, establishing this whole is something no one
individual in the group can perform; hence in the practical execution of this idea we can count
on nothing but force to establish the juridical condition, on the compulsion of which public
law will later be established. We can scarcely hope to find in the legislator a moral intention
sufficient to induce him to commit to the general will the establishment of a legal constitution

after he has formed the nation from a horde of savages”.

What Kant is struggling with here is nothing other than the paradoxical nature of the
political ACT. Recall, from the history of Marxism, Karl Kautsky’s defense of the multiparty
democracy: Kautsky conceived the victory of socialism as the parliamentary victory of the
social-democratic party, and even suggested that the appropriate political form of the passage
from capitalism to socialism is the parliamentary coalition of progressive bourgeois parties
and socialist parties. Lenin saved his utmost acerb irony for those who engage in the endless
search for some kind of "guarantee" for the revolution. This guarantee assumes two main
forms: either the reified notion of social Necessity (one should not risk the revolution too
early; one has to wait for the right moment, when the situation is "mature” with regard to the
laws of historical development: "it is too early for the Socialist revolution, the working class
is not yet mature”), or the normative (“democratic”) legitimacy (“the majority of the

population is not on our side, so the revolution would not really be democratic™) - as Lenin
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repeatedly put it, it is as if, before a revolutionary agent risks the seizure of power, it should
get the permission from some figure of the big Other — say, organize a referendum which will
ascertain that the majority supports the revolution. With Lenin, as with Lacan, the point is that
a revolution ne s‘autorise que d'elle-meme: one should assume the revolutionary ACT not
covered by the big Other - the fear of taking power "prematurely,” the search for the
guarantee, is the fear of the abyss of the act nicely rendered in the anecdote about the
exchange between Lenin and Trotsky just prior to the October Revolution: Lenin said: “What
will happen with us if we fail?” Trotsky replied: “And what will happen if we succeed?” Se

non e vero e ben trovato...

Even some Lacanians praise democracy as the “institutionalization of the lack in the
Other”: the premise of democracy is that no political agent is a priori legitimized to hold
power, that the place of power is empty, open up to competition. However, by
institutionalizing the lack, democracy neutralizes — normalizes — it, so that the big Other is
again here in the guise of the democratic legitimization of our acts — in a democracy, my acts
are “covered” as the legitimate acts which carry out the will of the majority. In contrast to this
logic, the role of the emancipatory forces is not to passively ,reflect the opinion of the
majority, but to create a new majority — as Trotsky put it, a revolutionary subject should act
“not in statically reflecting a majority, but in dynamically creating it.“ Kautsky’s worry that
the Russian working class took power ,,too early* implies the positivist vision of history as an
,objective process which in advance determines the possible coordinates of political
interventions; within this horizon, it is unimaginable that a radical political intervention would
change these very ,,objective coordinates and thus in a way create the conditions for its own
success. An act proper is not just a strategic intervention into a situation, bound by its

conditions — it retroactively creates its conditions.

We can see where Kant’s weakness resides: there is no need to evoke “radical Evil” in
the guise of some dark primordial crime — all these obscure fantasies have to be evoked to
obfuscate the act itself. The paradox is clear: Kant himself, who put such an accent on the
ethical act as autonomous, non-pathological, irreducible to its conditions, is unable to
recognize it where it happens, misreading it as its opposite, as the unthinkable “diabolical
Evil.” Kant is here one in the series of many conservative (and not only conservative) political
thinkers, from Pascal and Joseph de Maistre, who elaborated the notion of illegitimate origins

of power, of a ‘founding crime’ on which state power is based; to obfuscate this origins, one
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should offer to ordinary people “noble lies,” heroic narratives of origins. And the surprise is
that a formal analysis of the works of great artists like Hitchcock enables us to disentangle

such ideological mystifications.




105 Slavoj Zizek

END NOTES

*Professor of Philosophy and Psychoanalysis, European Graduate School, Switzerland.

N rely here on Jean-Pierre Esquenazi, Hitchcock et I'aventure de Vertigo, Paris: CNRS Editions 2001,
p. 123-126.

2 Jean-Pierre Dupuy, “Quand je mourrai, rien de notre amour n'aura jamais existe,” unpublished
manuscript of the intervention at the colloquium Vertigo et la philosophie, Ecole Normale Superieure,
Paris, October 14 2005.

3 Viktor Frankl, Wissen und Gewissen, Frankfurt: Suhrkamp 1966.

* Available online at http://www.mtholyoke.edu/acad/intrel/kant/kant1.htm.
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MARKSIST ESTETIK VE SINEMA: ERKEN TARTISMALAR

Ozgiir YAREN"

OZET

Bu makale yirminci yilizyilin ilk yarisinda, 6zellikle Georg Lukacs, Bertolt Brecht,
Walter Benjamin ve Theodor Adorno gibi diisiiniirlerin katkilariyla bigimlenen marksist
estetik tartigsmalarinda ortaya ¢ikan temel egilimleri 6zetler. Bu erken donem tartismalarin
genel olarak seyirci yetkinligiyle iliskili oldugu iddiasinda bulunur ve bu tartismalarin
sinemayla iliskisine odaklanir.

Anahtar Kelimeler: Sinema, Marksist Estetik, Brecht, Benjamin, Adorno, Lukacs,

Modernizm, Klasik gercekgilik.

MARXIST AESTHETICS AND CINEMA: EARLY DISCUSSIONS

ABSTRACT

This article abstracts essential positions in the early debates on Marxist Aesthetics at
the first half of the 20" century, which has been shaped by prominent Marxist thinkers such as
Georg Lukécs, Bertolt Brecht, Walter Benjamin and Theodor Adorno. It claims that these
early debates are at large related with the competence of the audience. It also focuses the
relation between these debates and film.

Key Words: Film, Marxist Aesthetics, Brecht, Benjamin, Adorno, Lukacs,

Modernism, Classical realizm.
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Marksist estetik tartigmalar1 yirminci yiizyilin ilk yarisinda, 6zellikle Georg Lukécs,
Bertolt Brecht, Walter Benjamin ve Theodor Adorno gibi diisiiniirlerin katkilariyla bigimlenir.
Ancak bu tartigmalar diger sanat dallarii dislamamakla beraber, biiyiik 6l¢iide bir yazinsal
anlat1 tlirli olarak roman {iizerinden siirdiiriiliir. Ciddi akademik ilgi konusu olmak icin
1970’lerin sonuna dek beklemesi gereken Film Calismalari alaninin serpilmesi ise
Marksizmin ve simf temelli siyasetin toplumsal muhalefet akimlari ig¢inde popiilerligini
yitirmesine, buna kosut olarak bilimsel ¢alismalarin uzaginda kalmasina denk diiser. Bu
durumda marksist estetik, film caligmalarinda yeterince iizerinde durulmus bir alan

olamamustir.

Kuskusuz, film estetiginde marksist bir perspektif gelistirmek icin Oncii estetik
tartismalar1 g6z Onilinde bulundurmakta fayda vardir. Ancak iki diinya savasi arasinda,
Bolsevik devrimi sonrasinda ve Fasizmin golgesinde gecen bu tartigmalar1 biiyiik olclide
donemin 6zel sartlarinin belirledigini unutmamak gerekir. Bugiin, 1930’larin halk cephesi
(Front populaire) doneminden ¢ok farkli bir tarihsel noktadan bakarak, Oncii tartigmalari
degerlendirirken, tartismalarda ortaya ¢ikan kamplardan birini segmek yerine, daha mesafeli
yaklasip kirilma hatlarmi elestirmek, giiniimiizdeki karsiliklarin1 sorgulamak ya da yeni
kirilma hatlar1 yaratmak olasidir. Klasik ger¢ekeilik — modernizm gerilimi bugiin bize modasi
gecmis ve anlamsiz goriinebilir. Ancak bu erken tartigmalar, giiniimiizde gecerliligini
korudugunu ileri siirebilecegimiz pek ¢ok dnermeyi de igermektedir. Bu durumda yapilacak
13, Marx ve Engels’in estetik baglama oturtulabilecek smirli soézleriyle baslayip bugiine
uzanan marksist estetik tartismalarina ve tartismalarin film estetigi boyutuna géz atmaktir ve

bu tartismalar1 giiniin kosullarina uygun yeni gerilimlere siiriiklemek olacaktir.
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Estetik Tartismalar

Marx ve Engels klasik anlamda bir estetik teorisi kurmus degillerdir. Ancak bu,
Marksizmden estetik bir teori cikarilamayacagi anlamina gelmez. Murat Belge, diinyayi
aciklamaya yonelik genel bir teorinin gergekten i¢ tutarliliga sahip oldugu siirece daha 6zel ve
dar bir hayat alanin1 da agiklayabilecek sekilde gelistirilebilecegini soyler (1989:30). Marksist
bir estetigin niivelerini ilk olarak Marx ve Engels’in roman elestirilerinden ya da birbirlerine

yazdiklar1 mektuplardan ¢ikarabiliriz. Belge, marksist estetik anlayisi soyle 6zetler:

Marx’a gore sanat, diinyay1 algilama bigimlerinden biridir. O halde sanat, 6ziinde bir
bilgi bi¢imidir. Bir kere sanati bir bilgi bi¢imi olarak kabul edersek, sanata hayati yansitma
(mimesis) gorevini yiiklemis oluruz. Bu da ister istemez karsimiza estetik bir problematige
yol agmak pahasina, vazgecilmez bir Olgilit olarak gergekeiligi getirir. Sanatin hayati
yansittigint  kabul ettigimiz anda, sanati degerlendirmede hayatin nasil yansitildigina
bakmamiz gerekir. Boylece diialist bir 0Ol¢li sorunuyla kars1 karsiya kalinz.
Degerlendirmemizi sadece estetik ol¢iitlerle yapacak olursak hayat sorunu havada kalacaktir,
aksi halde ise gergeklige uygunlugunu degerlendirdigimizde, yapitin sanatsal boyutu islevsiz
kalir. Bu da bizi “sanatsal bakimdan giizel ama diinya goriisii yanlis” ya da “savundugu
degerler dogru ama sanatsal bakimdan yetersiz” gibi diialist degerlendirmelere siiriikler.
Olgiitler bu noktada ikilesince, bu ayrisma ancak bir baska ikilesmenin teorik olarak hakli
gosterilmesiyle giderilebilir: bi¢im/igerik ayrimi. Yukaridaki tlirden yargilar mantiki
kalabilmek i¢in, bdyle bir ikilige ihtiya¢ duyarlar. Clink{i o zaman, “bi¢imi 1yi, igerigi koti”

(ya da tam tersi) gibi laflar edebiliriz (Belge, 1989:41).

Kuskusuz, bahsedilen ayrim marksist estetik i¢cinde Zdanovizm gibi istisnai donemler

disinda bu denli kaba ve dikotomik bir bicimde glidiilmemistir. Ancak yine de bu ayrimi
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aklimizda tutalim ¢iinkii simdi bahsedecegimiz ikinci bir dikotomiyle birlikte bu ayrim tiim

marksist estetik tartismalarini belirleyecektir.

Marksist estetik tartismalarinda sozii gecen ikinci belirleyici ayrim ise is¢i sinifinin
kiiltiirel niteligine iliskindir. Bu konuda diisiiniirlerin kendi duruslarina, ¢oklukla da karsit
duruglara iligkin tanimlamalara gore popiilist/elitist, iyimser/kotiimser, formalist/yanilsamaci,
modern/klasik olarak adlandirilabilecek bu ¢atallanma biiylik 6l¢iide seyircilerin (halkin ya da
is¢i sinifinin) kiiltiirel konumuna ve biling diizeyine iliskin bir saptama ve bu genellenmis

saptamadan hareketle yapilan estetik tercihlerle belirlenmistir.

Yukarida bahsettigimiz iki ana ayrimin yarattig1 ¢atallanma hem genel olarak marksist
estetik tartismalarinda hem de 6zel olarak marksist film estetigi tartigmalarinda etkili
olmustur. “Bir yandan Sovyetler’de devrimin hemen ardindan Eisenstein, Vertov ve
Pudovkin, diger yandan Almanya’da daha sonraki yirmi yilda Theodor Adorno, Walter
Benjamin ve Bertolt Brecht gibi Marksist aydinlar sinema ve toplum arasindaki iliskiyi
anlamaya ve Marksist film estetiginin kapitalist kiiltlir endiistrisinin estetiginden nasil
farklilasmas1 gerektigini bulmaya calismislardir” (Wayne, 2005:1-2). Eugane Lunn’un,
“Marksizmin ve modernizmin siyasal ve estetik bulugsmas1” olarak bahsettigi bu catallanma,

hem Sovyet sinemacilarin hem Alman diisiiniirlerin tartismalarinin odaginda yer alir (1995:7).

1917 sonrasinda devrimin agiga cikardigi muazzam Kkiiltiirel enerji, Marksizm ve
(Kiibizm, Ekspresyonizm, Fiitiirizm, Dadaizm, Siirrealizm, Konstriiktivizm gibi farklh
akimlar1 kapsayan bir semsiye terim olarak) modernizm arasinda siradis1 bir ¢apraz dollenme
meydana getirmistir (Wayne, 2001:27). Sovyetler’de 6zellikle Sergey Eisenstein, Vsevolod

Pudovkin ve Dziga Vertov gibi devrimci sinemacilarin yarattigi modernist ve marksist dil,
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“Zdanovizm” tarafindan bogulmazdan Once batida, onde gelen marksist diisiiniirleri
etkilemeyi basarir. Nitekim 1920’lerin sonlarina gelindiginde Rusya’da devrim durmus,
sanatin her alanindaki modernist deneylere coktan son verilmistir (Wayne, 2001:27). Ancak
modernizm ve Marksizmin bulusmasi Almanya’da Georg Lukacs, Bertolt Brecht, Walter
Benjamin ve Theodor Adorno gibi disiiniirlerin tartismalarinda kendisini gosterir. Chuck
Kleinhans, entelektiiel caligmalar1 devrimci bir igerikle cakisan yaratic1 formlar sorunu
lizerine deneylere girisen ve bicimci yaklasimlar gelistiren Rus big¢imecilerinin ¢abalarinin
karsiliginin batida da bulundugunu kaydeder. Bu donemde Kracauer, Brecht ve Benjamin gibi
diistiniirler 6zellikle sinemanin yayginlagsmasiyla, “kitle seyircisinin gelismesine, bir yandan
pasifliginden endiselenerek, diger yandan yeni medyanin Ozgiirlestirici olanaklarmi

saptayarak, kendi gozleriyle taniklik etmislerdir” (1998:107).

Soziinii ettigimiz tartismalarin iginde Lukacs ve Brecht’in tartismast hem daha erken
donemde gerceklesmesi, hem de gercekgilik, big¢imcilik, popiiler, avangard gibi marksist
estetik tartismalarinda 6nemli yer tutan kavramlarin tanimlanmasi nedeniyle 6nem tasir. Bu
tartisma biiylik Ol¢lide hangi edebi geleneklerin anti-fagist miicadelede kullanilabilecegine
dairdir. Elbette bicimcilik — gergekeilik tartismasinin biiyiik 6l¢iide i¢inde dogdugu tarihsel
kosullar tarafindan belirlendigini unutmamak gerekir. Lukécs’la Brecht’in tartismasinin
yasandig1 yillarda Nazi iktidar1 tiim Avrupa’da bir tehdit olarak yiikselmektedir. Ahmet
Oktay, 1935 Komintern’inde kararlagtirilan bir strateji olan Halk Cephesi hareketinin,
yiikselen fasizme kars1 sinif temelli miicadeleyi gecici olarak erteleyip ilerici burjuvalarin da
icinde yer aldig1 genis tabanli bir anti-fasist cephe kurulmasini igerdigini aktarir (1986:154-
157). Yukarida sozii edilen tartisma hem Lukédcs’in hem de Brecht’in destekledigi Halk

Cephesi’nin aktif oldugu yillarda olgunlasmistir.
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Lunn, Lukécs’1, oziinde patrisyen ve idealist vurgular tasiyan, klasik Avrupa
kiltliriiniin stirekliligine bagl, geleneksel etik ve estetik hiimanizm nosyonuna sahip bir
diistiniir olarak tanimlar. Ona gore teknik ve kolektivist vurgulara sahip olan Brecht ise
20.yilizy1la uygun bir modern estetik arayisi i¢inde, sanata bilimsel deneyim ve ekonomik
iiretim nosyonlarini uygulamaya calismistir (Lunn, 1995:108-109). Kleinhans, Brecht’in
egemen dramatik formlarin narkotik etkilerine karsi ¢iktigini, Ibsen’den bu yana Aristocu
katarsis modeliyle uyusan realist-natiiralist gelenek i¢cinde ortaya atilan siyasal konularin
sadece seyirciyi degisim atesinden arindirmaya yaradigini gordiigiinii kaydeder. Bu nedenle

Brecht, seyircileri yeni diisiincelere sevkeden kafa karistirict formlart savunur (1998:107).

Diistinsel geriplanlarindan da ¢ikarilacagi gibi Lukécs, elitist bir anlayisla is¢i sinifinin
heniiz kendi kiiltiiriinii iiretebilecek diizeyde olmadigini1 kabul etmis ve sanatta herkesge
anlasilabilecek gergekeiligini antifagist bir miicadelede kullanilabilecek tek gecer yol olarak

Onermistir.

Bu noktada Stalin doénemi Sovyetleriyle Lukdcs’in goriisleri cakisir. Wayne,
Sovyetlerin sosyalist realizminin, modernist kiiltiirel iiretimi salt entelijensiyanin kiiltiirii
olmasi ve kitlelerin popiiler kiiltiiriinden uzak olmasiyla elestirdigini kaydeder. Modernizmin
kitlelere olan mesafesi, Lukacs’in modernizm elestirisinde de vurguladigi bir noktadir
(Wayne, 2001:41). Zira ona gore avangardin is¢i sinifiyla arasinda higbir bag yoktur. Lukécs,
Adorno’nun da elestirdigi gibi, sanatta avangardi onaylamak bir yana gericilikle suglar. Hatta
disavurumculugun daha sonra fasizme doniisecek burjuva akimlarindan biri oldugunu bile
ileri siirer (Slater, 2007:199). Lukacs’a gére modernistler bicime asir1 dnem verirler, insani
tarih dig1 bir varlik olarak tanimlar ve boylece degisimin olanaksizligini vurgularlar. Bu arada

dis gergekligi yadsir ya da Katka orneginde oldugu gibi insanda yilginlik yaratan gercekdisi
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bir karabasan diinyas1 olarak betimlerler (Lukacs, 2000: 21, 25, 41). Bu elestirileri dile getiren
Lukécs’in aklinda ideal bir yol olarak Marx’in da yazilarinda olumlu bir vurguyla andig
“insanligin estetik alanindaki klasik miras1i” ve onun uzantis1 olarak 19. yiizyil gercekgiligi
vardir. Lukacs’in isaret ettigi yazarlar arasinda sozgelimi monarsi yanlis1 olmasina ragmen
gercekei eserleri sayesinde Marx’in biiylik onem atfettigi Balzac ve Lenin’in biiylik Rus
gergekeisi olarak takdir ettigi Tolstoy bulunmaktadir (Lukacs, 1997:11,12-30). Lukacs’a gore
sanat antik Yunandan bu giine gelen mimesis (s6z konusu Lukacs oldugunda bu kavrami
“sanatin gergek hayati goriinenin altinda yatan olgularla birlikte yansitmasi1” olarak okuyunuz)
gercekeiligin - (Lukdcs’in  kastettigi anlamiyla 19. yy. klasik burjuva gercekgiliginin),
gercekeilik ise Marksizmin olmazsa olmaz kosuludur. Bu yiizden Lukécs, 1920’ler ve 1930
baslarinda Kiibist estetigin eylemci potansiyellerini gelistiren Marksist avangarda karsi sert
bir tutum almig, 1932°de Weimar Cumbhuriyeti doneminde modernist bir “proleterya
edebiyat1” olusturma girisimlerine itiraz etmis, Brecht’in dgretici (Lehrstiicke) oyunlarini da
(dogru bir sosyalist gercekeilik temeline sahip olmadigi i¢in) bu egilimlerin en gelismisi

olarak degerlendirerek kiyasiya elestirmistir (Lunn, 1995:109).

Lukécs’in estetik alanindaki yazilar1 arasinda sinemanin rolii son derece smirlidir.
Tom Levin’in ileri slirdiigli gibi, disilinliriin  sinema iizerine fikirleri elestirel
degerlendirmeden fazla nasibini alamamis, dahasi, onun sinema tizerine fikirleri biiyiik dl¢iide
1913 gibi erken bir tarihte yazdig: “Sinema Estetigine iliskin Diisiinceler” makalesi {izerinden
degerlendirilmistir (Levin, 1987:35). Lukacs bu makalede sinemay:r deneyim ydniinden
tiyatroyla karsilastirir ve filmde oyuncu varliginin eksikliginin sinemanin 6ncelikli karakteri

oldugunu soyler:
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Bu (oyuncunun eksikligi) sinemanin “kusuru” degil, onun limiti, principium
stilisationis’idir. Bu sayede sinema tekinsizce gercekmis gibi olur. Sinemasal imgeler salt
tekniklerinde degil efektlerinde de dogadaki 6zlerine denktir. Bu nedenle onlar sahnedeki

imgelerden daha az organik ve daha canli degildirler (Lukacs, 2001:14).

Lukécs’in bu makalede vurguladigi bir diger sinemaya 6zgili unsur ise sessizliktir:
Sinema sadece aksiyon sunar, giidii ya da anlam degil. Sinemanin karakterleri sadece harekete
sahiptir, ancak bu karakterlerin ruhlar1 yoktur. Meydana gelen sey salt bir olaydir, kader degil.
Bu nedenle -ve belli ki giintimiizde teknigin kusurlari nedeniyle- sinema sahneleri sessizdir.
(Halbuki) edilen s6z ve ses konsepti kaderin araglarindir. Ancak onlar yoluyla dramatik

karakterin psikesinde baglayici bir devamlilik olusur (Lukacs, 2001:15).

Tiim makale, sinemanin kendine 6zgii bir anlatim dili ve kendi yarattigi, gergek
diinyadan ayri, fantazmatik bir ger¢ekligi oldugu fikrini savunur. Ancak tiim yasami boyunca
kat1 bir bicimde gercekcilige bagli olan Lukécs’in bu betimlemesi Levin’e gore sinemasal
medyumda gergekligin ya da doganin yikimi ya da ¢ignenmesi degil yeni bir
kavramsallastirilmast olarak yorumlanabilir (Levin, 1987:40). Zira Lukacs, sinemanin
kendisine has yeni bir gercekligi oldugunu, bu gercekligin hem fantastik hem gercekgibi
yonleri oldugunu ileri siirer. Bu yorum, Lukécs’in 1913’deki makalesini elestirel ve litopyact

bir konuma yerlestirir.

Yukarida andigimiz makale disinda, 1913’den 1958’e¢ dek Lukécs’in gergekgilik,
anlat1 ve betimleme tartigmalarinda sinemaya iligkin agik referanslar neredeyse hi¢ yer almaz.
1958°de ise Lukécs’in eski dostu Béla Balazs’in film kuramimi elestirdigi makalesine,

sinemaya dair fikirlerinde kesin bir degisime taniklik ederiz. (Levin, 1987:44-45). Levin,
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Lukacs’in Baléazs elestirisinin, marksist film kuramcisi ve yonetmen Umberto Barbaro’nun
[talyan Komiinist Partisinin yaymn organ L'Unita’da onu idealizme takilip kalmis bir “paleo-
marksist” olarak su¢glamasina neden oldugunu aktarir. Barbaro’ya gore marksist estetigi iginde
bulundugu ¢ikmazdan kurtarabilecek sey tam olarak teknolojinin Onceligidir. Lukacs’in

Balazs elestirisi ise bu gergegi géorememektedir (Levin, 1987:45-46).

1963°de Estetigin Yapisi kitabinda yer verdigi “Estetik Mimesis’in Olagandist
Sorunlar1” baglikli boliim, Lukacs’in sinema {izerine yazdigi en uzun yazidir ve 1913°de
filmde medyumun 6zgiinliigiine ve fantastige yaptig1 vurgu bu yazida biitiiniiyle normatif bir
tonla yer degistirmis, Lukécs, sinemanin 6zgiinliigiinii ihmal ederek gergekeilige kaymistir
(Levin, 1987:48). Levin, bu yaziyla birlikte 1913’{in proto Benjamin’ci tavrinin yerini 1963’te
Benjamin elestirisine biraktigin1 kaydeder. Lukacs, Benjamin’in sinemayla iligkili olarak
kapitalizmin anti sanatsal egilimlerini ‘“auranin yikimi1” olarak pozitif bir bigimde
betimlemesini kiyasiya elestirir. Ona gore film hem teknolojik hem spiritiiel olarak
sermayenin tiriindiir. Sinemada elestirel pratik ihtimali ise hi¢ yok degilse bile, baska herhangi
bir mecrada oldugundan ¢ok daha diisiiktiir (Levin, 1987:48). Boylece Lukécs’in, iitopyaci bir
cizgide baslayan filmle ilgili diisiince evrimi, Adorno’nun piir kétiimser konumuna demir
atarak sona erer. Adorno ile Lukacs’in kotiimser ucunda durduklari aksin diger yaninda ise
Benjamin ve Brecht’in bulundugunu goriiriiz. Benjamin ve Brecht, modernizmin sadece
entelijensiyanin kiiltiirel sermayesi olmadigini, ayni zamanda kitle kiiltiirii ve endiistriyel
kapitalizm i¢inde yasayan kentli kitlelerin yasanmis deneyimlerini dile getirdigini diistiniirler

(Wayne, 2001:41).

Brecht modernist stratejilere basvururken popiiler olandan sakinmaz. Ona gore

popiiler, genis kitleler yani tarihsel olarak roliinii oynayan, diinayy1 ve kendini degistiren halk
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tarafindan algilanabilir olandir (2002:81). Brecht bir yandan 19.yy romaninin burjuva
gercekeiligine takilip kalmis Lukacs’t elestirirken gercekeiligi  belli  bir  bigimle
iliskilendirmekten ya da onu formiillestirmeden kaginir: “Gergekei demek, toplumun giindelik
karmasikliginm1  kesfetmek, seylerin lizerindeki iktidardakilerin egemen bakis agisiyla
bicimlenen maskeyi kaldirmak, (...) (is¢i) sinifin(in) durdugu noktadan yazmak, gelisme
Ogesini vurgulamak, somut olani ve ondan yapialcak soyutlamayi olas1 kilmak demektir”

(Brecht, 2002:82).

Lukacs’in gelenek¢i edebi kurallarini elestiren Brecht de onun gibi soyut sanata,
Baudelaire’e, Rilke’ye, Dostoyevski ve Katka’ya mesafelidir. Dehalarini ve Ongdriilerini
takdir etse de hatali olduklarina inanmistir (Benjamin, 2002:88 vd). Disavurumculugu yerden
yere vurur (Brecht, 2002:74). Ancak Lunn’un da belirttigi gibi Brecht, Lukécs gibi tiim
modernist (yenilik¢i) ¢alismalari, ger¢ekeiligin tam karsisinda yer alan gerici ya da gericilige
hizmet eden tek bir kategori olarak degerlendirmeyip bazi modernist estetik tekniklerin
(mesafe koyma, montaj) sosyalist kullanimini savunur. Ona gore “Nasil kapitalizm fiiretici
giiclerini yeniliyorsa; petrol trostleri, buharli makineler, film endiistrisi gibi”; edebiyat
formlar1 da yenilenebilir, kapitalizme kars1 donanabilir, mevcut edebiyat formlarinin sinifsal
ya da ideolojik kullanimlarindan ayrilabilir. Bunu saglamak icin ¢esitli deneylere girisen
Brecht, izleyicisini yarattigi karakterlerle basit empatiden uzaklastirmaya c¢alismak, onlari
eylem iizerine elestirel diisiinceye tesvik etmek, Ozellikle de Epik tiyatro kuraminda yer
verdigi yabancilastirma, mesafe koyma gibi, Lukacs tarafindan yapay ve formalist bulunan

teknikler gelistirir (Lunn, 1995:158).

Lukécs gibi geleneksel hiimanistlere kars1 ¢ikan Brecht, sinemanin kitlesel bir eglence

tiirli oldugu i¢in degersiz bir sanat bigimi olarak goriilmemesi geregini 6ne siirer. Ona gore
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“kitlelerin sorunu her durumda ‘begeni yoksunlugu’ degil iktidar yoksunlugu”dur (Lunn,
1995:158). Brecht, ilerici kiiltiir emekgileri tarafindan islevsel olarak yeniden yonlendirilmesi
halinde sinemanin grafik goriisii sayesinde eski “etik olmayan” anlati sanatinin i¢e doniik
psikolojisini asarak, algisal islevlerin toplumsal etkilesiminin digsal dinamiklerini
kapsamasini saglayabilecegini diigiinmiistiir. Ona gore “sinemanin kolektif teknolojik iiretimi,
sanatin dinsel bir coskuyla daha yiiksek bir gerceklik olarak yiiceltilmesini gizemsizlestirerek
(demystification), hayalci (iliizyonist) estetige Oliimciil bir darbe indirilebilir” (Lunn,

1995:158-159).

Benjamin, Brecht’in gizemsizlestirme kavramini hatirlatircasina “insanlik oyle bir
kendine yabancilasma derecesine ulasmistir ki artik kendi yikimini birinci dereceden estetik
bir haz olarak yasayabilir. Bu fasizmin politikay1 estetize ettigi durumdur. Komiinizm buna
sanat1 politize ederek yanit verir” (1988:334) diye bitirdigi “Mekanik yeniden iiretim

b

caginda...” makalesinde, geleneksel sanatin “aura”sini tanimalama ¢abasi {izerine
yogunlasmistir. Ozellikle sinemanin ¢ogaltilabilir olma 6zelligiyle Rénesans’dan bu yana
tarihsel islevlerini biiyl ve ritiielin, dinsel tapinma ve sekiiler giizellik kiiltiiniin bir pargasi
olarak yerine getiren sanat tizerindeki “auratik” izleri dagitma egilimi gosterdigini one siirer
(1988:318). Benjamin iyimserlikle sanatin c¢ogaltilabilmesinin onun demokratiklesmesi
anlamina gelecegini belirtir. Boylece sanat kitlelerin 6zgiirlesmesinde potansiyel bir ara¢ olur
ve tarihsel yoriingesi dinden siyasete gecer. Bu iyimser potansiyel arayisi, Benjamin ve
Brecht’i Adorno’nun karamsarliginin karsisina gegirir. Benjamin ve Brecht her ne kadar kitle
iletisiminin sermayeye boyun egdigi olgusuna itiraz edemeseler de film ve diger medya
formlarimin bu egemenlik iligkilerinin dibini oyma ve bu iligkileri asma potansiyelini

aramiglardir. (Wayne, 2005:4). Benjamin ve Brecht, bu potansiyeli salt medya formlarinda

degil kitlenin kendisinde de goriirler ve iyimserlikleri i¢in bu potansiyelden gii¢ alirlar.
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Benjamin Aura’nin ¢okiigiindeki toplumsal temeli, sanat eseri gibi benzersiz
nesnelerin bile yeniden tretim araciligiyla hizmet ettikleri “seylerin evrensel esitligi”
duygusuna baglar (Benjamin, 1988:318). Fotograf ve sinema, bu duyguyu yaratmak i¢in 6zel
yeteneklerle donatilmiglardir. Benjamin film {iretim mekanizmasinin dogal olarak ilerici
oldugunu, ancak bu etkinin kapitalist toplumda sinemanin yapimcinin sermaye ¢ikarlarina
tabi olmas1 nedeniyle kiiciildiigiinii 6ne siirer. Filmin izlenmesine gelince, Benjamin daha az
yogunlagsmis ve daha ¢ok dagilmis zihin durumunun tagidigi olumlu degeri vurgular. Seyirci
kitlesi sinemay1 bu zihin durumuyla izler. Nesneyi anlik, neredeyse bir zihinsel dagilma
durumunda algilayan izleyiciler, materyali bir aligkanlik olarak elle dokunurcasina
algilayabilirler. Burada izleyenlerin elestirel ve alimlayici tutumlar1 ¢akismaktadir. Benjamin,
insanlarin sinemaya tiim elestirel yeteneklerini uyanik tutarak tepki verdikleri konusunda
srarcidir. Film izlemek ona gore aktif ya da reaktif ancak her halde katilime1 bir durumdur
(Leslie, 2005:46). Adorno’yla taban tabana zit diistiikleri nokta burasidir. Adorno ayni eylemi
kolelestiren bir tiir eylemsizlik olarak lanetler. Benjamin, “Bisikletlerine dayanmis bir grup
gazeteci cocuk™ arasinda bir bisiklet yarisinin “uzmanca” tartisilmasina yol agan spor alaninda
oldugu gibi, benzer bir aktif farkindaligin, 6rnegin bir Chaplin filmi seyrederken izleyenlerin
gorsel ve duygusal zevklerini birbiriyle kaynastirdigini iddia eder. Bu birlik, diye vurgular

Benjamin, “ilerici” olanin sanatsal olarak algilanmasini saglayan seydir (1988:322).

Yukaridaki satirlardan da anlasilacagi gibi Walter Benjamin Kitlelere ve yeniden
uiretilebilme 6zelligiyle kitlelerin tiikketimine sunulan sanata iligkin iyimser duygulara sahiptir.
Benjamin’in iyimserliginin kokenleri bir dl¢lide Brecht’e dayanmaktadir. Ancak Brecht’ten

~ 199

farkli olarak Benjamin zihinsel dagilmanin “is gorebilirligi”ni ileri siirer.
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Ote yandan Adorno, zihin daginikli§1 kuramin inandirict bulmaz. Ona gére “Ben’in
kendi kendine olusturdugu hapishanenin Gtesini bir an olsun gorebilmek i¢in gereken zihin
dagimiklig1 degil, azami gerilimdir. Ancak gerilim Ben’in lirpermesini, geri ¢ekilme sirasinda
ortaya ¢ikan bu istemsiz hareketi korur”. Urperme ise kiiltiir endiistrisinin degil sanatin estetik
dist hale getirilmesinin amacidir (Adorno, 2002:245). Adorno zihin dagmikliginin ise
yaramazligi konusunda Benjamin’i ikna edebilmek iizere, ona yolladig1 bir mektupta her
zamankinden daha devrimci bir ton kullanir: “Komiinist bir toplumda is Oyle bir tarzda
orgiitlenecektir ki insanlar artik zihin daginikligina ihtiya¢ duyacak kadar yorgun ve
ketlenmis olmayacaktir.” Adorno, agikg¢a bugiin sanatin baskici bir diinya ile erken
islevsellestirilmis bir uzlasmaya girdigini diisiiniir, bu da onu popiiler sanattan uzaklastirir.
Ozellikle de Benjamin’in yeni kitle iletisim araglar1 iizerine iyimser goriislerini elestirir
(Lunn, 1995:188). Adorno kitle kiiltlirline ve onu bi¢imlendiredigine inandig1 kiiltiir
endistrisine iligkin kararli bir karamsarlik i¢indedir. Horkheimer’la birlikte yazdiklar
Aydmnlanmanin Diyalektigi kitabinin kiiltiir endiistrisi ile ilgili bdliimiinde sinemanin

kapitalist endiistriyel iiretim tiiketim zincirine entegre oldugunu ilan eder:

Bugiin kiiltiir herseye aynilik bulastiriyor. Film, radyo ve magazinler bir sistem
olusturuyor. Kiiltiiriin her dali kendi i¢inde ve hepsi birden kendi aralarinda ayni fikirdeler.
Politik muhaliflerin estetik tezahiirleri bile ayni kati1 ritmi izliyor (Adorno ve Horkheimer,
2002:94). Adorno’ya gore film, izleyicileri bir yandan ¢ocuklastirir, bir yandan kapitalizm altindaki
yasamin zorbaliklarini kaniksatir. Bu nedenle film, kendi boyun egdirilmisliklerinin ve
somiiriilmelerinin su¢ ortagi olan izleyiciler tarafindan tutkuyla kabul goriir (Leslie, 2005:34). Ona
gore filmin hicbir sanatsal degeri olmadig1 gibi, artik kendisini sanat olarak takdim etme ihtiyac1 da

duymaz. Ustelik radyo ve sinemanin ekonomik bir etkinlikten baska birsey olmadiklar1 gercegi, bile
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bile tirettikleri ¢opliigii mesrulastirmaya yarayan bir ideoloji olarak kullandigini ileri stirer (Adorno ve

Horkheimer, 2002:95).

Adorno’nun sinemada tahammiil edemedigi sadece filmin ticari bir iiriin olmasi
degildir. Ona gore ticari olmayan filmler, ticari filmlerin cilasindan da yoksun olduklarindan
daha beceriksiz goriiniirler. Hatta, Adorno alayla bir filmin “ne kadar az sanat yapit1 olarak
goriiniirse sanat yapiti olmaya o kadar yakin” oldugunu séyler (Adorno, 1981-82:199, 205).

Donemin film dili ona goére biitiiniiyle kitsch 6gelerden olugsmaktadir:

Film teknolojisi fotografik prosese 0Ozgii gercekegilige karst bir dizi teknik
gelistirmistir. Fotografta goktan modasi gegmis sanatsi1 bir gelenek olan Soft-focus ¢ekimler,
siiperimpozeler ve ayrica son zamanlarda flashbackler. Boylesi efektlerin giiliin¢liiglinii

anlamanin zamani geldi (Adorno, 1981-82:204).

Yukaridaki alintilarda izlerini siirebilecegimiz, sinemaya, genel olarak kiltiir
endistrisine ve kitle kiiltlirline iliskin umutsuz koétiimserlik, Adorno’nun genel kuramsal
cercevesini belirler ve onu marksist estetik tartismalarinda 6nemli gerilim akslarinin bir ucuna

yerlestirir.

Yazinin basinda marksist estetik tartigmalarinda belirleyici rol oynayan bir ayrimdan,
kabaca bi¢imsel olarak klasik ger¢ekeilik ve modernizm, kitleye (halk, sinif, seyirci vs.) ve
kitle kiiltiiriine iliskin olarak da iyimserlik ve kotiimserlik olarak tasnif edilebilecek bir
catallanmadan sdz etmistik. Iki ana baslikta toplayabilecegimiz kamplasma bize dort farkl
durus saglar. Oyleyse Lukacs, Brecht, Adorno ve Benjamin’in tartismalardaki konumlarini bir

makasa benzetebiliriz. Buna gore Brecht ve Adorno modern estetigi (bigimci), avangardi,
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bicimsel deneyleri savunurlarken Lukacs ve Benjamin yansitmaci ve yanilsamaci (gergekei),
zihin dagitici, klasik estetigi savunmaktadirlar. Ote yandan Lukécs ve Adorno kitlelere (isci
siifina) kars: kiiltiirel diizlemde giivensiz, elitist, kotlimser bir tavir takinirlarken, Brecht ve
Benjamin iyimser bir tavirla popiiler kiiltiire, kitle kiiltlirline, yeniden iretilebilir sanat

yapitina, sinemaya, devrimei olanaklara sahip oldugu gerekcesiyle daha sicak yaklasirlar.

LUKACS

Z

Klasik gercekgilik Kitle kotumserligi

ONdOav

Kitle iyimserligi Modernizm

i BRECHT

Marksist estetik tartismalarina iliskin yukarida sunulan sema, semalarin dogasina

BENJAMIN

uygun olarak pozisyonlari sabitler, diisiinlirlerin ortaya koyduklar1 niianslar1 gérmezden gelir
ve onlar1 hak etmedikleri kadar mekaniklestirir. Ancak bize tartigmalarin ana gerilim akslari
hakkinda fikir verir. Yine bu sema ve oncesinde sz konusu tartismalara iliskin sunulan 6zet,
Marksist yaklasimlarin estetik konusunda olduk¢a farkli sonuglara varabilecegini gosterir.
Leslie, Adorno’nun sinemay1 elestirel ve deneysel bir ara¢ olmasi yolunda umut saglayacak
“negatif” estetige rast geldigi istisnalar haricinde genellikle onaylamayan bir tavir takindigini
belirtir. Benjamin ise daha olumludur. Filmin diinyayla teknolojik olarak gii¢lendirilmis ve
daha kolay erisilebilir bir karsilasma durumu sagladigina olan giliveni tamdir (Leslie,
2005:53). Ayrica diisiiniirlerin fikirleri yukaridaki semada sunuldugu gibi sabitlenmis ve kati
da degildir. Ozellikle Benjamin, Nazilerin elinde propaganda amagh kullanimimin, sinemanin
elestirel ve demokratik dogasina iliskin soylediklerini ciiriittiiglinii gordiigiinde elestirel tutum

alir. Bir marksist olarak Benjamin, sinemanin nitelik ve olanaklarinin simif miicadelesinin
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durumundan etkilendiginin farkindadir. Benjamin’inki potansiyel durumun analizidir (Leslie,

2005:54).

Sinema ve Estetik

Yukarida ana hatlarina degindigimiz tartisma aslinda okuyucunun/seyircinin yetkinligi
ekseninde gelisen bir estetik tartismadir. Yukarida sablonda sunulan gerilim akslarindan her
ikisi de seyircilerden olusan kitlenin yanilsamaci, zihin dagitict ya da avangard sanati nasil
deneyimleyecegi, estetik deneyim sirasinda sorgulayict ya da 6zdeslesen, uyum saglayan
ozelliklerinin hangisini, ne derecede kullabilecegi, manipiilasyona ne kadar agik oldugu,
estetik deneyimden yola ¢ikarak toplumsal alanda doniistiiriicii bir rol iistlenme kapasitesinin
ne diizeyde oldugu lizerine farkl: diisiinceleri yansitir. Bu yoniiyle estetigin tarih i¢indeki ele
almisindan oldukga farkli bir yol izlendigini sdylemek olasidir. Ne antik estetik kuramlarinda
ve onlardan esinlenen ortacag estetiginde, ne hlimanizm sonrast insan merkezli oldugu
sOylenebilecek modern estetikte ne de 19. yy burjuva estetik kuramlarinda izleyici ve onun
olusturdugu kitle bu denli tartismanin merkezinde yer almamistir. Kuskusuz marksist estetik
tartismalarinin bu dogrultuda gelismesinin nedeni Marksizmin simif miicadelesi nosyonu ve
bu diisiince c¢ergevesinde gelisen yararcit endisedir. Bu endise nedeniyle marksist estetik
tartismalarinda edilen her s6ziin ardinda seyircinin yetkinligine iliskin iyimser ya da kotiimser

varsayimlar yatar.

Ozellikle 60’larin ortalarindan itibaren film calismalarmin bir disiplin olarak
yayginlagsmaya baglamasiyla seyircinin yetkinligine iligkin tartigmalarin yeniden canlandigini
gorliriiz. 80’lerin kiiltiirel g¢alismalar1t marksist zeminini yitirmesine, sinif nosyonunu
kaybetmesine ragmen dikkatini yine, (etnik, ulusal, cinsel, irksal) yeni kimlikler altinda

tanimlanan seyirciye verir. Bu arada insan psikesi ¢oktan yeni bir belirleyici olarak devreye
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girmis, seyirciyi, farkli biling halleriyle tikel 6zneler olarak ele alan psikanalitik yaklagim
mesruiyet edinmistir. Ozetle sanatc1 yiice konumunu yitirip fildisi kulesinden inerek bir
siifin temsilcisi, “tarihsel blok™un bir iiyesi, hegemonyay1 yeniden kuran ya da ona direnen
bir propagandist, haz iireten bir endiistriyel sektoriin iiretimi saglayan mekanizmasi i¢inde
isgdren bir ¢ark olarak yeniden konumlandiginda, estetik tercihler de bir burjuva, bir is¢i, bir
orta sinif mensubu, A ya da B grubundan bir tiiketici, bir siyah, bir egitimli, bir escinsel, bir
miisliiman, bir batili ya da biiyiimiis bir ¢ocuk olarak, bir grupla paylastig1 ya da kendi basina
edindigi 6zgilin deneyimlere, hatiralara, zevklere ve yasam kosullarina sahip olan ve tekrar

tekrar tanimlanan seyirci akilda tutularak yapilir hale gelmistir.

Seyirci kimligine iligskin bu miithis ¢esitlilik dogal olarak beraberinde estetik ¢esitliligi
de getirmis, Griffith ile Eisenstein arasindaki u¢suz bucaksiz goriinen araziler yerlesime acilip
farkli dillerin konusuldugu, gosterigli ya da algakgoniillii mahallelerden olusan koca bir
metropol ortaya c¢ikmistir. Bu metropoliin is¢i mahalleleri de en az kentin kendisi kadar
cesitlilige sahiptir. 1968°’de Ogrencilerin ve aydinlarin onciiliiglindeki muhalif hareketlerin
farkli taleplerle tiim diinyada yarattig1 dalga sinemayi da etkilemis, marksist estetigi Brecht -

Lukécs geriliminin 6tesine tagimistir.

Bati Avrupa’da Marksist-Leninist, Dogu Avrupa’da anti-Stalinist, Cin’de Maocu,
Kuzey Amerika’da karsi-kiiltiirel, Ugiincii Diinya’da antiemperyalist tavir olarak beliren 1968
hareketleriyle sinemada Yeni Gergekeiligin ve Yeni Dalganin uyanist ve Avrupa disina
yayilmasi arasinda bir kosutluk kurmak olasidir. Robert Stam’in siraladigi alternatif pratik
ornekleri; Arjantin’de Tercer Cine, Brezilya’da Cinema Novo, Meksika’da Nueva Ola,
Almanya’da Neues Deutsches Kino, italya’da Giovane Cinema, ABD’de Yeni Amerikan

Sinemasi, Hindistan’da Yeni Hint Sinemasi, Iran’da Iran Yeni Dalgasi soziinii ettigimiz
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metropoliin arka sokaklarindan birkag¢idir (Stam, 2000:132). Marksist ya da yeni solcu sinema
dergilerinin ve film caligmalarinin takip ettigi bu canlanmay1 Benjamin’i hatirlayarak, sanatin
siyasallagmasi olarak okumak gerekir. Tiim bu akimlar ve diger alternatif film pratiklersi,
Stam’in deyimiyle estetik stratejilerindeki cesitlilikle “geleneksel ve modern, gergekci ve
modernist, modernist ve postmodernist gibi kaba dikotomileri sorunsallastirirlar” (Stam,
2000:157). Eger vaktimizi giderek yas ortalamasi diisen bir seyirci toplulugunun eglence
achigint doyurmak {izere birbiri ardina iiretilen fantastik yapimlarin kirdiklart her gise
rekorunda yeniden ve yeniden Adorno’nun g¢aresiz alayciligini hatirlamak, Yiiziiklerin
Efendisi i¢in yazdigimiz elestiriyi Harry Potter, Avatar ve bir sonraki fantastik blockbuster
film icin tekrarlamakla gecirmek niyetinde degilsek, marksist estetik tartismalarina iliskin
sOylenecek yeni sozlerin, her durumda marksist olmasa da muhalif bir 6z barindiran alternatif

film pratikleriyle ilgili olmas1 gerektigini unutmamamiz gerekir.

Sonu¢

Marksist estetik tartismalarinin genel olarak seyircinin (is¢i smifinin) yetkinligi
lizerine cerayan ettigini sdyleyebiliriz. Kitle kiiltlirline yonelik iyimser ya da kotiimser tavrin
ardinda bu yetkinlik meselesi bulunur. Tartismaya katilan diisiiniirler, varsaydiklar1 seyirci
kitlelerine yonelik olarak klasik gercekeilikten modernist bigimlere uzanan farkli estetik
stratejileri savunmuslardir. Bu tartigmalarda sinemanin yukarida amilan gerilim akslar
dogrultusunda bir medyum olarak (o giinler i¢in bile hayal kiriklig1 yaratacak bi¢gimde) toptan
degerlendirilmeye tabi tutuldugu goriiliir. Oysa marksist film estetiginden bahsedebilmek icin
oncelikle bu toptanci degerlendirmenin Stesine gegmek gerekir. Bugilin seyirci yetkinligi
meselesi tekrar tartisacaksak, bunu ancak boliinilip cesitlenerek kamusal alanda goriintirliik
kazanan farkli kimlikleri hesaba katarak ve bir resmi estetik strateji dnermeksizin, giinyiiziine

cikmis sayisiz alternatif, muhalif estetik stratejiyi degerlendirmekle gergeklestirilebiliriz.
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MODERNLESME PROJESININ TEMSILINDE ONEMLI BiR YAPI: iSVICRELI
MIMAR ERNST ARNOLD EGLIi VE ANKARA SiYASAL BILGILER OKULU*

Leyla ALPAGUT*

“Bu iilkeyi, yorelerini, insanlarini, dilini
ve ananelerini sevdim. Ayrica hayatimin
zenginlesmesi, yenilenme ve yeni bir
egitim siirecinde yer almaktan mutlu
oldum. Ulkede kazandigim sohretten,
ictenlikle kabul gérmekten de mutluluk
duydum.” Egli, 1969.

OZET

Erken Cumbhuriyet Donemi (1923-1950) mimarlik ortami, Cumhuriyet yonetiminin
siyasi ve kiiltiirel yonelimlerini agikga ortaya koyan etkili bir dile sahiptir. Bu ortamda
ozellikle 1930’lar boyunca uygulanan Uluslararast Mimarlik Uslubu’nun Tiirkiye’ye
yerlesmesinde Almanca konusulan iilkelerden gelen mimarlarin 6nemli katkilar1 olmustur.
Bu mimarlardan Isvigreli Ernst Egli, 6zellikle baskent Ankara’daki cok sayida tasarimu,
egitimci ve yonetici kimligi ile bu “modern” iislubun onciilerinden birisidir. Egli, Cumhuriyet
yonetiminin titizlikle ve 6zenle ele aldig1 ve agikca prestij sembolii olarak gordigii egitim
yapilar1 alaninda 6nemli ¢aligmalar yapmistir. Milli Egitim Bakanligi Ingaat Biirosu
yoneticiligi, Istanbul Giizel Sanatlar Akademisi Mimarlik Subesi yoneticiligi ve egitimciligi
ile bagta egitim yapilar1 olmak iizere Ankara’daki 6nemli kamu binalarmin tasarim ve
uygulamalar1 sézkonusu ¢aligmalar arasindadir. Makalemizde Ernst Egli’nin Tirkiye’deki
calismalarinda belirginlesen mimarlik anlayis1 ile 1936 yilinda tasarimimi ve yapimim
gergeklestirdigi  Siyasal Bilgiler Okulu Binast 6zellikle Eidgenodssichen Technischen
Hochschule Ziirich (ETHZ) Arsivi’nden elde edilen 6zglin belgeler ile tanitilmis ve
degerlendirilmistir. Uluslararasi Mimarlik Uslubunun Cumbhuriyet’in  “modernlik”ten
beklentilerini nasil karsiladigi, Siyasal Bilgiler Okulu binasinda bu bi¢im dilinin nasil
kullanildig1 ve yapinin baskentin mimari estetigine nasil bir katki sagladigi bu makalenin ana
tartigmasidir. Makalede 6nce Erken Cumhuriyet Donemi mimarlik ortaminin 1920’ler ve
1930’1ar kesiti kisaca ele alinmistir. Daha sonra Ernst Egli’nin Tiirkiye’deki ¢aligmalar1 ve
mimarlik anlayisi tanitilmistir. Ardindan Egli’nin Ankara’daki 6nemli uygulamalarindan olan
Siyasal Bilgiler Okulu binasi ele alinmis, son boliimde ise yapi, Ernst Egli mimarlig1 ve Erken
Cumhuriyet Donemi Mimarlig1 baglaminda degerlendirilmistir.

Anahtar Kelimeler: Errnst Egli, Siyasal Bilgiler Okulu, Erken Cumhuriyet Donemi

Mimarlig1, Yabanc1 Mimarlar.
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AN IMPORTANT BUILDING AS FOR THE REPRESENTATION OF MODERNIZATION
PROJECT: SWISS ARCHITECT ERNST ARNOLD EGLI and ANKARA POLITICAL
SCIENCES SCHOOL

ABSTRACT

Architectural environment of Early Republic Period (1923-1950) has an effective
language explicitly revealing political and cultural aspects of the Republic. Under such
conditions, architects coming from German-speaking countries contributed quite significantly
in the establishment of International Architectural Style of 30’s in Turkey. Throughout 1930s
when the Building of School Political Sciences constituting the subject of the study was
constructed, International Architectural Style brought to Turkey by the means of architects
coming from Germany-speaking countries became effective. Enrst Egli, one of those
architects, is one of the pioneers of this “modern” style with his numerous designs, and his
educator and manager identity. Egli, carried out significant works in the field of educational
buildings which he dealt with cautiously and fastidiously and explicitly regarded them as a
symbol of prestige. Primarily educational buildings together with National Education
Ministry Construction Office management, Istanbul Fine Arts Academy Architecture Branch
management and teaching, design and application of important public buildings in Ankara are
among the said studies. In our article, Ernst Egli’s architectural understanding which became
clear with his works in Turkey and the Building of School Political Sciences of which design
and construction was carried out by him in 1936 was introduced and evaluated especially by
means of the original documents acquired from the archive of Eidgendssichen Technischen
Hochschule Ziirich (ETHZ). International Architectural Style’s way of meeting of Republic’s
expectation from “modernity”, it way of use of such formal language in the building of the
School of Political Sciences, and this building’s contribution to the architectural aesthetics of
capital was the main discussion of this article. In the article, 1920s and 1930s of architectural
environment of Early Republic Period was initially dealt with in brief. Later Ernst Egli’s
works in Turkey and architectural understanding were introduced. Afterwards, the building of
School of Political Sciences that is one of the important applications of Egli in Ankara was
dealt with, in the last section Ernst Egli architecture and Early Republic Period Architecture
was evaluated.

Key Words: Errnst Egli, School of Political Sciences, Architecture of Early Republic

Period, Foreign Architects.
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1. 1923-1940 Yillar1 Arasinda Ankara’nin Mimarhk Ortamm

Milli Meclisin kurulmasi ile birlikte ydnetim, Istanbul disinda bir merkeze,
Anadolu’nun kalbine, Ankara’ya taginir. 1909 yilinda kente gelen bir gazeteci tarafindan,
“insanlari gevsek, tembel, durgun, yorgun, bezgin, hasta ve sikayet¢i; genel havasti ise, eski ve
ihtiyar, ilime, maarife ve saglik kurallarina kapali, hos olmayan bir diizensizlik icinde biiyiik
bir koy” olarak tanimlanmaktadir (Bademli 1985: 10; Yasa Yaman 2003: 217). Ancak
Ankara, 27 Aralik 1919’da Mili Miicadelenin, 13 Ekim 1923’te Tiirkiye Cumhuriyeti’'nin
yonetsel merkezi olur. Bu, kiigiik bir Orta Anadolu kentinin Batili, ¢agdas bir baskente

donlisme Oykiisiinlin de baglangicini olusturmaktadir.

“Ankara’nin Insas1” Erken Cumhuriyet Dénemi modernite projesinin énemli bir
asamasini olusturur. Bu donemin mimarligi, insa edilmekte olan yeni sistemin bir pargasi
olarak, Tirkiye Cumbhuriyeti’nin kurumlarim1 da barindiran fiziksel mekani yaratmakla
ywiikiimh'idiir.2 Diger yandan, mimarhigin etkili gorsel dili toplumsal doniisiim igin bireyin

egitilmesinde ve yonlendirilmesinde ara¢ olarak kullanilacaktir.

Politika, hukuk, egitim birligi, kamu sagh@ ve Harf Devrimi ile yeniden
yapilandirilmaya ¢alisilan toplum, ayni zamanda gereksinim duyulan yeni fiziksel tasarimlari
da ortaya ¢ikarir.® Kamu yapilarmin hizla yiikseldigi 1924-1925 yillari arasinda Biiyiik Millet
Meclisi, Maliye ve Adliye Vekaleti, Divan-1 Muhasebat, Lozan Palas, Posta Telgraf Umum
Miidiiriyeti binalari, Gazi ve Latife Kemal ile Ismet Pasa ve Yeni Hayat adli ilk mektepler
yapilir. Ayn1 zamanda Vakif Oteli, Etnografya Miizesi gibi bazi binalarin yapimina da bu

yillarda baglanur.*

Bu ilk yillarin Ankarasi'nda sergilenen “Milli Mimarlik Uslubu” (1908-1927),
Cumbhuriyet’in “ulus insa etme”de bagvurdugu ulusal anlamlarla yiikliidiir. Cumhuriyet’in
cagdas anlayisla bigimlenen yeni kurumlarinin binalarinda, islevlerinden bagimsiz olarak
Selguklu ve Osmanli anitsal mimarligina bigimsel gondermeler yapilmaktadir. Birinci Ulusal
Mimarlik Uslubu olarak adlandirilan bu anlayis, Cumhuriyet’in ilk yillarinda, ulusal birligin
ve bagimsizligin saglanmasi asamasinda toplumsal gereksinimleri karsilar. Ancak siyasal ve
kiiltiirel yonelimlerin degismesine bagli olarak gecerliligini yitirir ve yerini modern mimariye
birakir. Artik yeni yap1 anlayisinin, i¢cinde bulundugu kiiltiirel ve ulusal kimlige uygun, ancak
tasarim ilkeleri bakimindan evrensel olmasi hedeflenmektedir. Bu iisluptan kopusun en

onemli gerekgelerinden birisi ise Diinya Ekonomik Krizi’nin (1929) yarattigi olumsuz
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kosullardir. Malzeme ve is¢i sikintilarinin yaninda ulusal islup, islevsel ve pratik olmadigi
gerekgesi ile elestirilmekte, 6rnegin mimaride kullanilan oymalarda “toz biriktigi” i¢in
hijyenden de uzak oldugu seklindeki olumsuz diisiinceler donemin yaymlarinda dikkati

(;ekmektedir.5

Vedat Bey, Ankara Palas Oteli’nin yapimi sirasinda yonetim ile bazi anlagmazliklar
yasamis, Italyan mimar Guilio Mongeri’nin kuleli olarak tasarladigi “Gazi Koskii” projesi
reddedilmistir. Bunlar, daha 1926 yilinda baslayan kirilmanin iki 6nemli gelismesi olarak
dikkati c¢ekmektedir (Eldem, 1973: 6). Ulusal Mimarlik Uslubunun uygulayicisi ve
savunucularindan Vedat Bey ve Italyan Guilio Mongeri’nin Giizel Sanatlar Akademisi’ndeki
gorevlerinden uzaklastirilarak yerine 1927°de Isvigreli mimar Ernst Egli’nin getirilmesi,
yonetimin tercihini ve kararliligini agik¢a gdsteren diger bir dnemli gelismedir.6 Celal Esat
Arseven, Atatiirk devrimleri ile mimarideki bu uslup degisikligi arasindaki kosutlugu
kagmilmaz bir iliski olarak soyle degerlendirmektedir: Sanat iisluplarint daima devirler
yaratmistir. Inkilaplar cemiyetin biinyesini degistirdigi zamanlarda bunlarin kiiltiirlerinin de

degistigi goriiliir. Diinyanin bir yerinde goriilmeyen bir biiyiik Atatiirk inkilabinin sanatta da

bir tislup yaratmamak imkani yoktur (Arseven, 1938: 13).

Sozkonusu ““Atatiirk inkilabi”nin belirleyiciliginde, 1920’lerin sonunda devlet¢i
ekonomi politikas1 cercevesinde kapsamli bir imar programi hazirlama yoluna gidilir.
Cikarilan “Tesvik-i Sanayi Kanunu (1927)” ile sanat, mimarlik, miihendislik gibi meslek
alanlarinda yabanct uzmanlardan yararlanma artik bir devlet politikasidir. Boylece
amaglandig1 gibi, Bati’min bilimsel ve teknik alandaki diizeyine birinci elden ulagmak
miimkiin olacaktir. Mimarlik uygulamalarinda ve egitiminde modern olana yonelme, “muasir
medeniyetler seviyesine ulagma’nin temel gerekliligi olarak goriilmekte ve bu yonde kararlar
alimmaktadir. Bu dénemde soylendigi gibi yeni mimarlik bir his, bir ayrilis icin degil, ihmal

edileni elde etmek igin, ihtiyag ve zaruret igin dogmustur.7

1924 yilindan baglayarak once Lorcher Plani, daha sonra da Jansen Planinda (1928)
belirginlesen Yenisehir’deki ¢ok sayida kamu yapisi ve konut, Batili mimarlar eliyle
Tiirkiye’ye getirilen Uluslararast Mimarlik Uslubunda tasarlanmislardir.® Bu bélgede insa
edilen yapilar, sosyal devlet diizeninin {riinleri olarak ¢ogunlukla, saglik, egitim, kiiltiir ve
giivenlik yapilaridir. Celal Esat Arseven, Yeni Mimari adli kitabinda, modern mimarinin

islevselligini sOyle anlatir: Yeni insa usulii sayesinde artik hayata lazim olan ziya ve havanin
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her tarafa girmesine miisait binalar yapilmasi, binanin dahilindeki taksimat gibi haricindeki
seklin de o binanin gérecegi hizmetle hemahenk olmast imkanlart hasil olmaktadwr (Arseven,
1931). Arseven’in Ovgiiyle sozettigi, Almanca konusulan {ilkelerden gelen mimarlarin
katkilar1 ile gelisen bu mimarlik anlayisi “Viyana Kiibik”i olarak da adlandilir.” Ancak
uygulamada baz1 farkliliklarin ortaya ¢ikmasi da kaginilmaz goriinmektedir. Ornegin, modern
mimarinin Bati’daki uygulamalarinda ¢ogunlukla yer bulamayan simetri, Cumhuriyet’i temsil
eden kamu yapilarinda tercih edilmis, mimarideki bu doniisiim, beklentileri karsilayacak

sekilde, “devleti ve Cumhuriyet’i temsil etme” islevine uygun olarak kullaniimugtir.*

Kentin imar1 konusundaki bu yeni yonelimlerin sonucu olarak, 1909’daki iimit kirici
Ankara degerlendirmesinin aksine 1936 yilinda Tiirkiye’ye yolu diisen yabancilarin da
dikkatini ¢ektigi gibi bagkent degisim ve modernlesme yolundadir. 21 Mart 1936 tarihli Ulus
Gazetesi’'nin 6. sayfasinda Harold Denny imzasiyla yayinlanan “Ankara, Yeni Tirkiye’yi
Anlatan Sehir” baglikli makalede; Sehrin, i¢inde yasayan insanlardan daha modern oldugunu
soylemek giictiir. Istanbul camileri arasinda dolasarak binbir gece hayatim hatiwrlayan bir
vabanct seyyah, burada gorecegi modernlikten miiteessir olabilir. O dar ve kivrik sokaklar,
kirmizi fesle ve cedik pabugla dolasan halka yarasirdi. Halbuki Ankara sirtlarinda, Avrupa
usuliinde dikilmis elbise ve baslarinda giizel sapkalarla dolanan erkekler ve siklikta onlardan
geri kalmayan kadinlar icinde yasadiklar: sehre ziyadesiyle yarasmaktadir. Yeni Tiirkiye de
en onemli ve bilhassa ¢ok manali olan miiesseseler ilkten baslayarak meslek ve ticaret

okullarina kadar kurulmus okullardir denilmektedir.'*

Modernist estetigin propaganda islevinin en belirgin oldugu bina tipleri, yabancilarin
da dikkatini c¢ektigi gibi, ulusal egitime ve Cumbhuriyet ilkelerinin halka yayilmasima iliskin

olan, okullar, Halkevleri, sergi binalaridir.

II. Yabanci1 Mimarlar ve Ernst Arnold Egli

Modernlesmenin ana kriterlerinden birisi olan kentsel mekanin kurgulanmasi biiyiik
ol¢tide Batili kent plancilarina ve mimarlara birakilmistir. Toplumsal ve kiiltlirel modernlesme
stirecine kosut olarak mimarligin ¢agdaslastirilmas1 amaciyla 1926 yilindan itibaren, 6zellikle
Almanca konusulan iilkelerden mimarlar Tiirkiye’ye davet edilir. Bu mimarlar sadece yap1
etkinligi degil, egitim ve danmigmanlik islerini de ylriiterek, heniiz yolun basinda olan
modernlesme ya da c¢agdaslagsma siirecine dogrudan katkida bulunurlar.’> Bu dénemde

ozellikle Avusturyali Clemens Holzmeister, isvigreli Ernst Arnold Egli ve Alman Bruno Taut
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uygulamalar1 ve egitimci kimlikleri ile 6ne cikarlar. Theodor Jost tarafindan 1925-1926
tarihinde gergeklestirilen Sthhat ve Ictimai Muavenet Vekaleti (Saglik Bakanligi) binasi,
yonetimin yabanct mimar tercihini ortaya koyan ilk uygulamasidir. Bu donemde “Yeni
Mimari” ya da “Modern Mimari” olarak tanimlanan Uluslararast Mimarlik Uslubu, basta
baskent Ankara’da olmak iizere uygulanmig, bu yeni mimarlik tslubunu bilen Tiirk
mimarlarin yetistirilmesi i¢in Glizel Sanatlar Akademisi Mimarlik Bolimii’nlin 6gretim

programinda da yerini almistir.

Almanca konusulan iilkelerden gelen mimarlarin iginde Ernst Egli ise o6zellikle
yonetimin titizlikle ele aldig1 egitim yapilari konusunda varlik géstermis, Ankara’nin ¢agdas
bir baskent kimligi kazanmasina 6nemli katkilar saglayan ¢ok sayidaki egitim binasinin

tasarimini ve yapimini gerceklestirmistir.

1. 1. Cumhuriyet’in Mimart Ernst Arnold Egli (1893-1974)

1893 Yilinda Viyana’da dogan Egli, mimarlik egitimini, Viyana Teknik
Universitesinde 1918 yilinda tamamlamustir (Sekil 1). Mezuniyetinin ardindan bir siire serbest
calismis, 1925 yilinda, Viyana Giizel Sanatlar Akademisi’nde, Clemens Holzmeister’in
asistant olmustur. Egli, 1927 yilinda 34 yasinda gen¢ bir mimar olarak, Tirkiye’de ve
diinyada onemli doniisimlerin yasandigi bir donemde, Tiirkiye Cumbhuriyeti tarafindan
Istanbul Sanayi-i Nefise Mektebi programlarini tanzim ve islah eylemek ve konferanslar
virmek ve tedrisatta bulunmak iizere gorevlendirilir (TCBCA 030.18.01/026.60.9). Sanayi-i
Nefise Mektebi’nin egitim programin1 Orta Avrupa’daki “Technische Hochschule’nin egitim
programina uygun olarak yeniden diizenler.™ Ayn1 zamanda, Cumhuriyet’in 6zenle iizerinde
durdugu, devrimlere bagli ¢agdas bireylerin yetisecegi modern egitim binalarinin tasarlanip
gerceklestirilecegi Milli Egitim Bakanligi’nin da bag mimaridir. Egli bu gorevi sirasinda
insaat biirosunun kadrolarinin olusmasini saglamis, bu kadrolar ile hazirladig1r ¢ok sayida
proje Cumhuriyet yoneticilerinin begenisini ve giivenini kazanmis ve s6zlesmesi birkag kez
uzatilmistir. Maarif Vekaleti’ndeki bu g¢aligmalarinin yogunlugu nedeni ile Giizel Sanatlar
Akademisi’ndeki gorevini ancak 1930°da iistlenebilecek, biiroyu da Istanbul’a tagimak

zorunda kalacaktir.

1936 yilinda her iki kurumdaki gorevinden ayrilan Egli, 1940 yilinda anavatani
Isvigre’ye donene kadar Tiirk Hava Kurumu Bas Mimar olarak calisir. Arkitekt dergisinin

1936 tarihli 2. Sayisinda Egli’nin istifas1 ve bunun gerekgesi okuyucularina soyle
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duyurulmaktadir: Alt1 yildan beri Akademinin Mimari subesinin basinda bulunmus ve slah
etmis olan Mimar Doktor Profesor Egli istifa etmis, istifas: Kiiltiir Bakanligi tarafindan kabul
edilmigtir. Ogrendigimize gore istifaya sebep profesér tarafindan birkag seneden beri Mimari
subesinin 1slahi i¢in vermis oldugu programin kabul olunmayarak Mimari subesine lazim
olan tahsisatin verilmemis ve icraatin yapimamis olmasidir. Bu istifay: teesstirle karsilariz. 14
Egli, 1953 yilinda Tirkiye’ye tekrar geldiginde Birlesmis Milletler Teknik Yardim
Orgiitii’'nde gorev yapmis ve aym donemde, Orta Dogu Amme Idaresi ve Siyasal Bilgiler

Fakiiltesi’nde Sehircilik ve Bolge Planlama konularinda dersler Vermistir.l5

Egli'nin Tirkiye’de gergeklestirdigi tasarimlarinin  ¢ogunu egitim yapilari
olusturmaktadir. Almanca konusulan iilkelerden gelen Batili mimarlar arasinda Tiirkiye’de en
fazla sayida tasarim yapan Ernst Egli’nin Tiirkiye’deki mimari ve kentsel tasarim projelerinin

toplam sayis1 yaklasik yetmisbesi bulmaktadir.

Modern Tiirk mimarliginin 6ncii projelerinden olan 6nemli Egli yapilar1 arasinda,
Musiki Muallim Mektebi (Devlet Konservatuvari) (1927-1928), Ismet Pasa Kiz Enstitiisii
(1930), Ankara Universitesi Ziraat Fakiiltesi, Zootekni, Anatomi-Patoloji, Sarap, Siit
Enstitiileri Rektorliik (Ziraat Fakiiltesi-Veterinerlik Fakiiltesi) (1933), Divan-1 Muhasebat
(Sayistay) (1928-1930), Irak Biiyiikel¢iligi (1936-1938), Tiirk Hava Kurumu Idare Binasi
(1936-1940) yer alir. Ayrica, 1930’lu yillarda “numune kdy” olarak ele alinan Etimesgut’ta
Yat1 Mektebi, Hava Alani, Ugus Okulu, atdlye ve hangarlarin tasarimlar1 da Egli’ye aittir.
Yine bu donemin 6nemli bir projesi olan ve Atatiirk Orman Ciftligi’'nde Marmara Koskii
(1929), Bira Fabrikas1(1937), fabrika ¢alisanlar1 i¢in Hamam (1937), Isci ve Memur konutlar
(1937) ile Lokanta’y1 Egli tasarlamis ve gergeklestirmistir. Imar planini hazirladigi kentler

arasinda ise Edirne, Balikesir, Nigde bulunmaktadir.*®

Egli’nin Erken Cumhuriyet Donemi modernite projesinin basica temsilcileri olan
yapilari, Uluslararast Mimarlik Uslubu'nun 6nemli 6rneklerini olusturmaktadir.’” Yapilar
cogunlukla simetrik olarak bi¢imlenmis, iki ya da {i¢ kath ve yatay etkilidir. Cepheler
edelputz siva ile kaplidir. Bazi yapilarin ana giris diizenlemelerinde kullanilan kolonlar anitsal
gorliniim saglar. Kirma catili az sayida tasariminin disinda, ¢atilar az egimli ya da parapet
duvarlarinin arkasina gizlenerek diiz cati izlenimi saglanmis, boylece yatay etki daha da
gﬁg;lendirilrnistir.18 Doénemin diger modern kamu yapilar1 gibi kiibik olan bu ornekler, dis

mekanlari, kiitlelerin dik ag¢1 ile bir araya gelisleri ve kolon dizileri ile Cumhuriyet
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yonetiminin temsili olan bir anitsalligi da barindirirlar. Egitim yapilarinda islevselci bir
anlayisla, L, U bi¢imli ya da dikddrtgen bir avlu ¢evresinde bi¢cimlenen kiitleler kullanmaistir.
Egli bu yapilarinda, islevleri ile uyumlu farkli tasarim anlayislaria gitmistir. Giintimiiziin tip
projelere karsi istekli tutumu ile karsilastirildiginda Egli’nin ¢ok daha 6zenli, duyarl, duygulu

ve incelikli ¢oziimler getirdigi daha iyi anlagilmaktadir.

Egli, Tiirkiye’ye gelisini, Ankara’da nasil karsilandigini1 ve sonrasinda neler oldugunu
sOyle anlatir:

...Ertesi sabah Ankara Istasyonu’nda, Milli Egitim Bakanligi’'min bir temsilcisi ve
Tiirk mimarlarin temsilen, son derece saygideger bir sahsiyet olan Mimar Kemaleddin Bey
tarafindan karsilandim. Bakanliga, ardindan da gen¢ Milli Egitim Bakani Necati Bey’in
huzuruna ¢ikarildim. Bakan beni dikkatlice siizerken, elini ¢enesine dogru getirip Avrupali bir
profesorii daima sakalli olarak tasavvur ettiginden, benim neden sakalim olmadigini sordu.
Bu son derece hos karsilama, ‘hos geldiniz, sefalar getirdiniz” seklindeki karsilama ciimleleri
ve herhangi bir sorunum olursa kendisine basvurabilecegim yolundaki nazik ifadeler ile

devam etti (Egli, 1969: 79).

Atatiirk, Kemalettin Bey’in tasarimi olan Gazi Ilk Muallim Mektebi (Gazi Egitim
Enstitiisi, Gazi Universitesi Rektorliigii) binasmnin tamamlanmasi gorevini Egli’den

istemektedir. Egli, bu gorevin ilging dykiisiine anilarinda yer vermistir:

Ayrica Bakan, Kemaleddin Bey’in yaptig1 plana gore insaati baglamis olan 6gretmen
okulunu ertesi giin ziyaret ederek, detayli bir incelemede bulunmami istedi. Ertesi giin
incelememi tamamladim. Aymi giin Bakan’dan Ankara Palas’taki resmi baloya katilma
davetini aldim...Maarif Bakani yamma geldi ve beni Kemal Paga’min bulundugu locaya
gotiirerek kendisi ile tamstirdi. Kemal Pasa beni séyle bir siizdii ve selamladiktan sonra
hemen konuya girerek ‘Sayin Profesér, insaatina yeni baslanan Ogretmen Okulu ve insaat
planlar size gosterilmis, ne dersiniz, gordiikleriniz sizde modern bir okul izlenimi uyandirdi
mi acaba? ’dedi. Kisa bir duraksamanin ardindan soyle dedim: ‘Ekselanslari, Kemaleddin
Bey ile birlikte ¢calisirsak, insaati elbette modern bir okul haline getirebiliriz.” Bunun iizerine
Kemal Pasa: ‘Size bunu sormadim, sadece gordiigiiniiziin sizde modern bir okul izlenimi
uyandwrip uyandirmadigini sormustum’ dedi. Anlasilan gercek diistincelerimi soylemek
zorundaydim ve de bu yapt ve planlarin modern bir okulu yansitmadigint agik¢a belirttim.

Kemal Pasa, Maarif Bakani Necati’ye donerek ‘planlari rafa kaldirin, okulun profesor Egli



Alternatif Politika, Cilt. 2, Say. 2, 126-150, Ekim 2010 134

tarafindan insa edilmesini istiyorum’ dedi. Pasa’min verdigi bu karardan sonra, nazikge
miisaadelerini isteyip, karmakarisik diisiincelerimle bas basa kalmistim. Salonda bir asag bir
yukart gezinirken Kemaleddin Bey’i diisiintiyordum...Ayagimin tozuyla, daha yeni geldigim
Ankara’da kendimi iste boyle bir olayin icinde bulmustum (Egli, 1969: 79).

Mimar Kemalettin, Ernst Egli tarafindan yeterince modernist olmadigi i¢in elestirilen
yapinin yiizeylerinin yalinlastirilmaya calisilmasina oldukea tiziilmiistiir. Bu son gelismenin
de acikca ortaya koydugu gibi, Gazi Ilk Muallim Mektebi, Tiirkiye’de Birinci Ulusal
Mimarlik Dénemi’ni sonlandiran yap1 olmaktadir (Yavuz, 2009: 140; Cengizkan, 2002: 85).

Emnst Egli binay1r tamamladiktan hemen sonra egitim yapilarin1 yerinde incelemek
iizere Anadolu’ya gezilere zcg,é')nderilmistir.19 Burada gordiikleri kendisini bekleyen gorevin
boyutlarin1 daha iyi anlamasinm1 saglayacaktir. Egli, Anadolu’da pek ¢ok alanda oldugu gibi
ingaat alanindaki yoksunluklara ragmen modern bina yapmanin zorluklariyla kars1 karsiyadir.
Tiirkiye’de modern mimari i¢in gerekli malzeme, teknik ve endiistriyel kaynaklar ne yazik ki
bulunmamaktadir. Egli mimarlik anlayisini, bu olumsuz kosullara uygun ancak Cumhuriyet’in

modernlikten beklentilerini karsilayacak sekilde gelistirir.

Egli, Turkiye i¢in gelistirilecek bir mimarlikta Anadolu’nun roliiniin biiylik oldugunu,
geleneksel degerlerin unutulmamasi gerektigini vurgular. Herhangi bir esya gibi disaridan
ithal edilmis bir mimarlik yerine, ¢evresi ile yabancilasmayacak bir mimarlig1 savunur (Egli
1930, s.36). Giizel Sanatlar Akademisi’nde Sedat Hakki Eldem’in yiriittiigli Milli Mimari
Semineri’ni baslatmasi, yerel ve bolgesel mimarhiga verdigi 6nemi gosterir. Diger yandan,
Mimar Sinan’1i tanitan bir kitap yayimlamasi bu ilginin bir baska boyutudur. Tiirkiye’de
modern mimarligin yaratilmasinda Anadolu’yu 6ne ¢ikaran Egli, mimarliginda modernizm
yerine islevselcilik ile bolgeye uygun yerel yapr geleneginin sentezini aramistir. Uluslararasi
Mimarlik Uslubu’nun asimetrik mekan anlayisi, hafiflik, malzemenin sade kullanimi gibi
kimi 6zellikleri Cumhuriyet’in mimarliktan bekledigi anitsallik kavrami ile ortiismemekte,
celiski olusturmaktadir. Bu nedenle Egli’nin, Tiirkiye’deki uygulamalarinda Uluslararasi
Mimarligin kiibik bi¢im dilini, simetri gibi anitsallig1 saglayan ve bdylece yeni toplumu temsil

eden niteliklere bagh kalarak uyguladig1 goriiliir.

Toplumsal doniisiim icin gerekli olan insan giiciiniin yetistirilecegi okullarin egitim

programlar1 ve bu programlara uygun modern egitim binalar1 Cumhuriyet’in hassasiyetle ele
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aldigi konulardir. Atatiirk’iin ¢agdas bir ulus kurma kararliligi, her alandaki yeniliklerin
temelini egitimin olusturacag: diislincesini daha da giliglendirir. Cumhuriyet’in ilk yillarindan
baslayarak iilkenin her yerinde yayginlastirilmaya calisilan modern diisiince, modern yasam,
modern kent gibi kavramlarin ¢cagdas egitim kurumlarinda bilimsel yontemlerle yerlestirilmesi
amaclanir. Bu nedenle her kademedeki okullar hizla ac¢ilmis, Tanzimat sonrasinda baslayan

“okullagsma”, Cumhuriyet Donemi’nde biitiiniiyle bilimsel temellere oturtulmaya ¢aligilmistir.

Ozellikle egitim yapilarinin, kent i¢indeki konumlari, kurgular1 ve modern egitim
programlarinin gereklerine uygun tasarim 6zellikleri ile Erken Cumhuriyet Dénemi’nin prestij
tasiyict nesneleri olduklar1 anlasilmaktadir. Ornegin, aralarinda Egli’nin tasarimi olan Ismet
Pasa Kiz Enstitiisii binasinin da bulundugu egitim ve kiiltlir yapilarinin bir boliimii Atatiirk
Bulvari iizerinde ya da bulvara yakin konumlanirlar. Modernite projesinin énemli bir hatt1
olan bu ana yol tlizerinde 6zelikle kiz okulunun varlig1 dikkat ¢ekicidir. Bu, modernlesmenin
vitrinini, kadin kimligi iizerinden gorsellestirme istegini agia ¢ikaran, kizlart modern
iiniformalar1, c¢agdas goriintimleri ile kentin odagina koymayr amaglayan bir bilincin

urunidur.

Ankara’daki egitim yapilarinin birgogu Sihhiye ve ¢evresi ile Cebeci semtinde yer
almaktadir. Yapilarindan ¢ogunun Jansen Plani uygulanmadan once tamamlandigr ya da
yerinin belirlendigi bilinmektedir. Alman kent plancisi Herman Jansen 1928 yilinda
hazirladign Ankara planinin, 1936 yilinda Bayindirlik Isleri dergisinde yayimlanan raporunda

“Sehrin Taksimati” baslig1 altinda, yeni yapilacak okullar i¢in Cebeci semtini Snerir’:

Eski sehrin cenubunda hiikiimet mahallesi (Yenisehir), cenubi sarkisinde de mektepler
merkezi olmas: miinasip gériilen Cebeci sahasidir...Cebeci nin zirveleri, manumental insaat
icin son derece miisait sahalar teskil etmektedir. Gitgide mekteple, (Dartilfunun, Miihendis
Mektebi-i Alisi ve b.g.) Ankara’ya nakledilecegine nazaran, bu miiesseselerin mezkiir zirveler

tizerinde bir grup halinde tevhidi tavsiye olunur....(Jansen, 1936: 31).

Jansen’in sdziinii ettigi Miihendis Mektebi Istanbul’dan Ankara’ya hi¢ gelmese de,
yeni kurulanlarin yamsira, daha once Istanbul’da acilmis olan, aralarinda “Miilkiye
Mektebi’nin de bulundugu yiiksek oOgretim kurumlarinin bazilart Cumbhuriyet’in ilk
yillarindan baglayarak Ankara’ya tasinmistir. Boylece Baskent Ankara’nin, bilim ve egitim

merkezi olarak canlandirilmasi siireci tamamlanmis olacaktir.?!
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I1I. Siyasal Bilgiler Okulu Binasi

Jansen’in belirttigi alanda konumlanan okullardan birisi de Cumbhuriyet’in ¢agdas
siyaset adamlarin1 yetistiren, bu donemdeki adi ile “Siyasal Bilgiler Okulu” binasidir (Sekil
2). Egli, Ankara’daki diger egitim yapilarinda oldugu gibi bu yapida da okul tiiriine,
kademesine ve bulundugu konuma uygun, islevselci anlayisla modern bir tasarim yapmustir.
1935 tarihli Arkitekt Dergisi’nin 4. Sayisinda “Yeni Miilkiye Mektebi” binasinin yapilacagi
haberi soyle verilmistir: Ankara’da yeni bir Miilkive Mektebi” binasi yaptirilmasina karar
verilmistir. Bu bina 400.000 lira degerinde bir yapi olacaktir. Projeler Profesér Egli
tarafindan yapilmistir (Anonim, 1935: 127)

“Miilkiye Mektebi” adiyla 1859 yilinda kurulan okul, 1922 yilinda Milli Egitim
Bakanligi’na baglanmis, 10 Haziran 1935’te Tiirkiye Biiyiik Millet Meclisi’nde onaylanan
2777 sayili yasa ile “Siyasal Bilgiler Okulu” adin1 almustir. 2 Meclis’te konu ile ilgili kararin
alindigr 1935 yilinda Milli Egitim Bakani, Miilkiye Mektebi’nin 1911 yili mezunlarindan
Abidin Ozmendir. Bakan, Miilkiye Mektebi’nin Ankara’ya gelisi ile ilgili yaptig1 konusmada
okulun, Yalmiz ilim degil, Atatiirk Inkilabiyla yogrulmus bir muhitte bulunmasi, oradan
ilhamlar almasi lazim oldugundan Ankara’ya nakil edilmesini zorunlu gormektedir. Ayni
konusmada ayrica, mektebe serefiyle miitenasip bir bina yapilmasimi onermekte, okulun
egitim kadrosunun derecelerinin tiniversite diizeyine ¢ikarilmasini arzulamaktadir (Aslantepe
2009: 195-196). Okul, 1936-1937 dgretim yilinda yeni binasina taginmis, 1950 yilinda ¢ikan

yasa ile Ankara Universitesi’ne baglanarak adi Siyasal Bilgiler Fakiiltesi olmustur.?®

Siyasal Bilgiler Okulu binasi, islevine gore bicimlen mimari 6zellikleri, simetrik
olarak diizenlenmis yalin ve sade cepheleri, diiz ¢at1 izlenimi veren, boylece kiibik etkiyi daha
da giiclendiren parapet duvarlarinin arkasindaki az egimli gatisi ile Uluslararas1 Mimarlik

Uslubunun baskent Ankara’daki énemli temsilcilerinden birisidir.

Yapida, donemin diger kamu yapilar1 ile benzer sekilde, parcali bir kiibik kiitle
anlayis1 dikkati ¢eker. Diger yandan yapidaki genis holler, rahat koridorlarin iki yanindaki
derslikler ve biirolar ile, yatakhane, yemekhane, kiitliphane gibi islevlerine gore bicimlenen
mekanlarin arasindaki iliskilerin akilci bir anlayisla ¢6ziimlendigi gorilir. Derslikler ve
biirolar, bol 151k alan aydinlik ve ferah mekanlardir. Ozgiiniinde, yemekhane, yatakhane,
kiitliphane, konferans salonu, spor salonu ile birlikte degerlendirilen mekanlar, bu dénemde

egitim anlayisini, bu anlayisa uygun mekanlarin biitiinciil bir anlayisla nasil kurguladigini,
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bilimsel yontemlerin ve ¢oziimlerin nasil {iretildigini anlamay1 saglar (Sekil 11). Okulda,
Cumhuriyet’in ilkelerini benimseyen, alanlarinda donanimli bireylerin yetistirilmesi
amaglanmaktadir. Bu nedenle, egitim islevinin yaninda barinma, yeme-i¢gme, spor ve sosyal
etkinliklere uygun mekanlar, cagdas yasamin gerektirdigi bilgi ve gorgiiniin tiretildigi alanlar

olarak egitim islevine katkida bulunurlar.

Cebeci Semti'ndeki yapi, Hukuk Fakiiltesi binasinin yaninda, ana cephesi Cemal
Giirsel Caddesi’ne doniik bicimde, caddeden daha yiiksek bir konumda ve caddeye paralel,
dikdortgen bigimli yatay bir ana kiitle ile bunun kuzeyine bitisik, dogu-bat1 dogrultusundaki
daha biiyiik bir bloktan olusur (Sekil 3,4, 5). Ayrica yapinin dogusunda biiyiik bir spor salonu
yer alir. Yarim bodrum iizerine ii¢ katli ana kiitlede derslikler ve biirolar, kuzeyindeki iki katli

blokta ise konferans salonu gibi genis mekanlar bulunmaktadir.

Ana kiitlede, giris aksinin belirledigi simetri eksenindeki giristen kii¢iik bir hole,
buradan ortasinda iki sira siitunun yer aldigi mermer kapli ¢ok amagli mekana ulagilir (Sekil
6,7). Zemin katin biiyiik bir boliimiinii kaplayan bu mekan, dogu yiiziindeki dokuz biiyiik
pencere nedeni ile oldukca aydinlik ve ferah bir etkiye sahiptir. Birinci kata, bu mekanin iki
ucundaki merdivenlerden ulasilir. Ozgiiniinde, kiigiik giris holiiniin iki yanindaki
merdivenlerden de ulasilan birinci katta, koridorun iki yaninda farkli biiyiikliikte biirolar
siralanir. Koridorun dogu yiiziindeki biirolar ahgap kapli zeminleri ve kartonpiyer gerceve ile
kusatilmis tavanlar ile bicimlenmistir (Sekil 8). Dersliklerin ve diger biirolarin bulundugu
ikinci katta ise birinci katin plani yinelenmistir. Ana kiitlenin kuzeyine bitisik olan blokta
simetrik anlayisla yerlestirilmis, dogu-bati dogrultusunda dikdortgen planli, 6zgiliniinde
yemekhane, yatakhane gibi genis mekanlar1 barindiran dort boliim yer alir (Sekil 5) Bunlardan

sadece giineydogu kosedeki konferans salonu, ilk halini biiyiik 6l¢iide korumaktadir (Sekil 9).

Ana yapinin biitiin cepheleri birbirinden farkli anlayisla tasarlanmistir. Caddeye bakan
yatay etkili bat1 cephe oldukga yalindir (Sekil 3). Ankara tas1 kapli yarim bodrum kat, yapinin
kaidesi gibidir. Zemin katin orta boliimii disa tasirilarak iizeri balkon olarak diizenlenmis ve
pencere dizilerinin yarattig1 biteviyelik kirilmistir. Oldukga gosterissiz ve sade olan giris ile
zemin ve birinci kat pencereleri ylizeyden tagkin ¢erceve igine alinarak vurgulanmis, ikinci

katta ise yatay bir dizi olusturan pencereler boydan boya biitlin cepheyi kaplamistir.
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Yapimin dersliklerin ve biirolarin bulundugu ana kiitlesi ile buna bitisik, caddeye dik
uzanan diger kiitlesinin cepheleri, arkalarindaki isleve uygun olarak farkli bigimlenmistir
(Sekil 12). Ancak her ikisi kendi i¢lerinde simetrik 6zellikler tasir. Egli’nin, devleti temsil
eden diger yapilarda oldugu gibi bu yapida da simetriden kopmadig goriilmektedir.
Kiitlelerin 6nde ve geride konumlanmalar1 ve farkli bigimsel 6zellikleri, cephenin monoton
etkisini azaltmakta, ana kiitlede sik yerlestirilmis li¢ sira pencere dizisinin tekdiizeligini,
zemin katin orta boliimiinde yapilan disa taskin bolim ve lizerindeki balkon kirmaktadir.
Egli’nin biitiin yapilarinda oldugu gibi bu yapida da bayrak direginin 6zenli konumlanis,

incelikli yaklagimin bir baska ayrintisi olarak goze carpar.

Betonarme iskelet sisteminde insa edilen yapi, ince bir sacak silmesi ile kusatilmis
parapet duvarlarinin arkasindaki kiremit kapli kirma cati ile oOrtiliidiir. Biitiin cepheler,

1930°1u yillarin diger kamu yapilarinda oldugu gibi edelputz siva ile kaplanmistir.

Gliniimiizde, ne yazik ki baska orneklerde de karsilagildigi gibi, yapmin 06zgiin
kimligine zarar veren bazi degisiklikler yapilmistir. Ornegin, ana kiitlenin koselerindeki,
cephede simetriyi artiran portikler kapatilmis, girisin 6nilindeki merdivenler artirilmis, girig
holiiniin diizenlemesi biitlinliyle degistirilmistir. Girigin iki yanindaki kiitiphane ve okuma
salonu boliinerek biliroya doniistiiriilmiistiir. Diger yandan caddeye dik uzanan, yemekhane,
yatakhane ve konferans salonu gibi biiyiik mekanlarin yer aldigi boliimlerin aras1 cam kapl
bir ortli ile kapatilmis, konferans salonu disindaki biitiin boliimlere derslik ve biiro islevi
kazandirnlmistir (Sekil 12). Biitiin bu degisiklikler cephelerin 6zgiin goriiniimiinii biiyiik
Olclide degistirmis, 0rnegin, her iki kiitlede kullanilan siitunlu diizenlemelerin cephelerde

yarattig1 derinlik etkisi yitirilmistir.

Ancak yapildig: yillarda, eski birka¢ ev disinda binalarin hatta agaclarin bile olmadig:
bu ¢iplak alanin, okulun sade oldugu kadar ciddi ve vakur goériinlimiinii daha da artirdig,
Cumhuriyet’in ihtiyaci olan siyaset adamlarim yetistiriyor olmanin sorumlulugunu hissettiren
etkili bir goriiniim kazandirdig aciktir. Yalin, kiibik, diiz ¢atili kiitleleri ile yap1, 1930’larin
hemen basinda, heniiz gelenegin etkilerini siirdiirdiigii binalarin arasindaki goriinimii ile
Cebeci’nin egitim yapilarina ayrilan kimligine uygun modern bir ifade katmais, yetistirdigi cok
saylda siyaset adami ile gorsel ve islevsel anlamini gegmisten bu yana korumus énemli bir

Erken Cumhuriyet Donemi yapisidir.
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V. Sonuc¢

Siyasal Bilgiler Okulu 6rneginde agikga goriildiigii gibi Cumhuriyet, kendisini ifade
edecek nesnel ve gorsel kimligi yapilar yolu ile aramakta, bu nedenle mimarlik egitimini ve
uygulamalarini yeniden kurgulamakta, Cumbhuriyet vatandasina, c¢agdas ve ilerlemeci
sOylemler barindiran yeni bir anlayis sergilemeyi amaglamaktadir. Yapildigi donemde okul,
cagdas Tirkiye’'nin siyaset adamlarini yetistiren ayricalikli kimligi, modern {isluptaki
mimarisi ve bulvar iizerindeki etkili konumu ve egitim yapilarinin prestij tasiyict anlamiyla
baskentin sembollerinden birisi ve hemen yanindaki Hukuk Fakiiltesi binasi ile birlikte kentin
onemli bir egitim odag1 olmustur. Atatiirk Bulvar {izerinde ya da yakininda bulunan ismet
Pasa Kiz Enstitlisii ve Kiz lisesi binalarinin, kentin vitrinini modern kadin kimligi ile
kurgulama istegini belirginlestirdigi gibi, Siyasal Bilgiler Okulu da Jansen planinda okullar
icin ayrilan Cebeci’de olduk¢a merkezi bir konumda, kente ve kentliye mimari agidan oldugu
kadar ¢agdas goriiniimlii 6grencileriyle de dnemli bir katki saglamig, Cumhuriyet kimliginin

etkili araglar1 arasinda goriilmiis ve bundan yararlanilmistir.
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1. Ernst Arnold Egli (1893-1974)

2. Siyasal Bilgiler Okulu, Genel Gorunumv,;hET Hs 785-127
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3. Siyasal Bilgiler Okulu, ETHZ, Hs 785-127
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4. Siyasal Bilgiler Okulu
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6. Siyasal Bilgiler Okulu, Giis Holii, ETHZ Hs 785-127
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8. Siyasal Bilgiler Okulu, Salon, ETHZ Hs 785-127
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9. Siyasal Bilgiler Okulu, Konferans Salonu, La Turquie Kemaliste 1939




145 Leyla Alpagut

i LT
(e,

e

et

12. Siyasal Bilgiler Okulu, Genel Gériiniim, ETHZ Hs 785-127
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13. Siyasal Bilgiler Okulu, Genel Goriinim, TMMOB Mimarlar Odas1 Ankara Subesi Arsivi
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SON NOTLAR

*Yrd. Dog. Dr., Abant izzet Baysal Universitesi, Mimarlik Bélimii, Bolu.

' Bu makale, Ocak 2010'da, Siyasal Bilgiler Fakiltesi’'nin 150. Kurulus Yildonimu etkinlikleri

kapsaminda, yazar tarafindan gerceklestirilen “Cumhuriyet’in Mimari ve Bir Egitim Yapisi: Ernst Arnold
Egli ve Siyasal Bilgiler Okulu” adl sergi sirasinda izleyicilere sunulan kitapgik metninin gelistiriimis
halidir.

Zlhan Tekel, bdyle bir modernite projesinin, gercekte bir kentsel gelisme projesi oldugunu belirtmekte,
bu projenin basarisinin blyuk o6lglide basarili bir kentsel gelismenin gerceklestiriimis olmasina
baglamaktadir. (Tekeli, 1998: 1)

® Her alandaki projelendirme yaklasimlari icin ayrica bkz. (Yasa Yaman 1993: 183-196, 1994: 28-31).

* Daha 1922 gibi erken bir tarihte, Ankara’nin imarinda calistinimak (izere bir amale taburu bile
olusturulmustur (Cengizkan, 2004: 5). Erken Cumhuriyet Dénemi’nin 6nde gelen mimarlarindan Arif
Hikmet Koyunoglu anilarinda, ingaat malzemesi, bunlarin tagimacilidi, yapi ustasi ve isci gibi, insaat
alaninin temel gereksinimlerinde sikinti yasandigini etkili bir dille anlatmaktadir (Kuruyazici 2008).

® Bu konuda ayrica bkz. Z. Yasa Yaman, 2009: 201-230. Makale calismamin biitiin asamalarinda,
konu ile ilgili bilimsel ¢alismalara dikkatimi ¢geken, s6zli ve yazili pek ¢ok degerli katkilar saglayan
Sayin Zeynep Yasa Yaman’a ve Sayin Mustafa Akpolat’a tesekkiir ederim.

® Ernst Egli, Guzel Sanatlar Akademisi’nin egitim programini, Orta Avrupa-Viyana Teknik Yiksek
Okulu’'nu 6rnek alarak olusturmustur. Bu konuda ayrnintili bilgi igin bkz. (Atalay Franck 2004), ss. 110-
119.

! Behcet Bedrettin “Mimarlik’ta Uslup”, Mimar, 1933, 1, s. 245-250.

8 1928 yilinda yarigmaya agcilarak ayni yil sonuglanan Jansen Planina kadar Lércher Plani Ankara’nin
olusumuna katkida bulunmayi surdiiren tek plandir. Lércher’in 1924 yilinda Eski Ankara ve 1925 yilinda
Yenisehir icin hazirladidi iki plan, sonraki bes yil igin yeni yerlesim yerlerini belirlemislerdir (Cengizkan
2002, s. 44). Lércher Plani konusunda ayrintili bilgi icin bkz. (Cengizkan 2004).

° Bu dénemde Klbizm, Futurizm, Konstriiktivizm gibi akimlara kaynaklik eden modern bilim, teknoloji
ve endustri, Turkiye’de ulus kurma programinin araglari olarak idealize edilmislerdir. Mimarlik alaninda
oldugu gibi plastik sanatlarin diger alanlarinda da bu bi¢im dilleri etkilidir. Aynintil bilgi i¢in bkz. Yasa
Yaman 1993: 183-196;1994: 28-31; 1993: 56-59.

1% Erken Cumbhuriyet Dénemi’nin demokrasi kavrami ile iligkilendirilen sanat anlayisi, bu anlayisin
Bauhaus 6gretisi ve estetigi ile olan bagi konusunda bkz. Yasa Yaman, 2009: 201-240.

" Makalenin basinda, “Harold Denny Imzasiyla Ankara'dan Nevyork Taymis'e yaziliyor’ notu

bulunmaktadir. Ayrica benzer Ankara tasvirleri igin bkz. Yasa Yaman 2003: 217-229

2 Ali Cengizkan Batili uzmanlardan yararlanma egilimini s6yle acgikliyor: “Nitelikli yapi Gretimini isteme
“bilen kisi” arayisini giindeme getirmekte; geleneksel ve alisilageldik olandan uzak kalma istegi,
yonetimi yabanci mimarlara yoneltmekte, eski itilaf ve ittifak devletleri cagnsimlarindan kurtulma istegi
de, Alman, Fransiz ve ingiliz uzmanlardan ¢ok belki biraz da 1914-18'de dagilan imparatorluk olarak
ayni kaderi paylasmis olmaktan kaynaklanan Avusturyali mimarlar Gzerinde karar kilmayi
getirmektedir.” (Cengizkan, 2002: 90). Yabanci mimarlar konusunda ayrica bkz. Aslanoglu, 1992: 119-
124; Altan Ergut, 2007: 73-84.

'3 Bu konuda ayrintili bilgi icin bkz. Atalay Franck: 2004: 110-119.
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" Ernst Egli, Balikesirin sehir planlamasini diizene sokmak icin 1941 yilinda Turkiye’ye kisa bir sire
icin gelmistir (Egli, 1969: 96).

1 Egli 1937 yilinda Avusturya vatandashgini birakip isvigre uyruguna gectikten sonra yasami, Tirkiye
(1927-40 ve 1953-55), Zirih (1940-47, 1952-53, 1956-74) ve Libnan’da (1947-51) gecti. 1942-1963
yillan arasinda ETHZ'de (Eidgendssichen Technischen Hochschule Ziirich) sehircilik tarihi ve kurami
Uzerine dersler vermistir. (Aslanoglu, 1984: 15). Egli'nin Ankara’da gergeklestirdigi bazi egitim
yapllarinin ¢izimleri ve fotograflarnr ETHZ'nin arsivinde bulunmaktadir. Makalede yer alan Siyasal
Bilgiler Okulu’nun ¢izim ve fotograflart ETH Ziirih Arsivinden edinilmistir..

"% inci Aslanoglu’nun 1984 tarihli Mimarlik dergisinin 11-12. Sayisinda yer alan “Ernst A. Egli Mimar,
Egitimci, Kent Plancisi” adll makalesinde verdigi bu bilgi disinda, Egli'nin kent planlan konusunda ETH
Zurich Arsivi’nde belgeye ulasiimistir. Dia 194 No’lu kutuda, Kizilcabdlik, Gal, Samsun ve Edirne imar
planlarinin slaytlari bulunmaktadir.

Y Bu yapilar, dénemin Turkiye ve Almanya’daki mimarlik yayinlarinda, modern mimarinin Turkiye’deki
ilk 6rnekleri olarak évguyle tanitilirlar.

'8 Ticaret Lisesi, Etimesgut Yati Mektebi ve Lojmani ile isvigre Biiyiikelciligi binalan diger yapilar ile
ayni yalinhdi géstermekle birlikte, Ust ortlleri digerlerinden farkli olarak, Orta Avrupa yapilarina benzer
sekilde oldukga egimli ¢ati ile 6rtilmustar.

9 ETH Ziirich Arsivi'nde Egli'nin Anadolu seyahatlerine ait oldugu anlasilan gok sayida bulunmaktadir.
Dia 194 olarak adlandirilan kutuda Osmanli Dénemi anitsal ve sivil mimari 6rneklerine ait slaytlar ile
Anadolu kéylulerinin goérintlilerine odaklanan slaytlar dikkati ¢ceker. Diger yandan karakalem ve
suluboya teknigi ile yaptigi kdy tasvirleri de bulunmaktadir (Hs 787a).

% Yasa Yaman donemi anlatan yayinlardan 6rnekler vererek Cebeci semtinin yerlesim alani olarak bu
donemde temsil ettigi modern kimligi vurgulamaktadir. Cebeci, Cumhuriyet ile birlikte modern
apartmanlarin yapilmaya baslandigi semtlerden birisidir. Daha 6nce istanbul’da Beyoglu, Nisantasi,
Sisli'nin alafranga modernliginin yerini Cumhuriyet ile birlikte Yenisehir, Cebeci ve Bahcelievler
semtlerinin kibik evlerinde ve apartmanlarinda oturan aileler almistir (2009: 215). Cebeci semtinin
yerlesim yeri olarak da canlanmasinda Siyasal Bilgiler Okulu gibi 6nemli egitim binalarinin mevcut
olusu da etkili olmalidir.

2! Erken Cumbhuriyet ,Dénemi’nde (1923-1950) Ankara’da yapilan egitim binalan konusunda ayrintili
bilgi icin bkz. (Alpagut 2005), Erken Cumhuriyet Donemi'nde Ankara’daki Egitim Yapilan, Doktora
Tezi, (Dan. M. Servet Akpolat) Hacettepe Universitesi, Sosyal Bilimler Enstitlisti, Sanat Tarihi Anabilim
Dali, Ankara.

2 10 Haziran 1935 tarihli yasa ayni zamanda okula, lise mezunlar arasindan sinav ile 6grenci
allnmasini, her yil alinacak olan parasiz yatih 6grencinin dértte Gc¢unin “Finans Bakanh@i’nda
calismasini ve bu 6grencilerin, 6grenim gérdikleri surenin iki kati kadar zorunlu hizmet vermesi
konularindaki kararlarn da icermektedir. Alinacak 6grenciler, Kiltir Bakanhg: (Milli Egitim Bakanhgi)
tarafindan belirlenecektir (Aslantepe, 2009: 196).

2 7 Mart 1936 tarihli Ulus Gazetesi'nde “Milkiyeliler Din Geldi” bashkll yazi Milkiye Mektebi’nin
Ankara’ya gelisini ve bunun i¢in yapilan coskulu téreni ve resmi konugsmalari konu etmektedir.
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RETHINKING NATIONALISM: THE HAZY CONCEPT IN
INTERNATIONAL RELATIONS

Siret HURSOY"

ABSTRACT

It is rather difficult to pin down the meaning when one considers the veritable plethora
of problems that the concept of nationalism presents. The foremost difficulty is the lack of a
common understanding among scholars and academics about the problems that emanate from
the definitions of nationalism. In order to rethink and analyse the hazy concept of nationalism,
the evolution of the concept of nationalism from being a natural phase in the evolution of
human society to the argument of it being a constructed complex mythology, as held by
Ernest Gellner, Benedict Anderson, Anthony D. Smith, Eric J. Hobsbawm, and James Mayall,
will be the general focus of this article. This article will however concentrate on analysing the
rationalisation of the “mythical construct” argument by examining the most important three
precepts — ethnicity, culture and language — posited and then reach to a conclusion by
manifesting how these have served and are continuing to serve as ethical and moral problems
for international relations.

Key Words: Nationalism, Nation, Ethnicity, Community, Culture, Self-determination.

MILLIiYETCIiLiGi YENIDEN DUSUNMEK: ULUSLARARASI iLiSKiLERDE
BELIRSiZ KAVRAM

OZET

Milliyetciligin ortaya koydugu gereginden daha fazla sorunlart g6z Oniinde
bulundurarak milliyetcilik kavraminin anlamimi agiklayabilmek oldukc¢a zordur. En basta
gelen zorluklardan birisi ise, milliyetciligin tanimindan kaynaklanan sorunlar hakkinda bilim
adamlar1 ve akademisyenler arasinda ortak bir anlayisa varilamamasidir. ‘Bulanik’
milliyetcilik kavramini analiz edebilmek ve tekrar gozden gegirebilmek i¢in milliyetgilik
kavraminin evrimini insan toplulugunun evriminin dogal bir asamasi olmasindan,
yapilandirilmis karmagik bir “sdylen-bilim” (complex mythology) olmasi tezine — ki Ernest
Gellner, Benedict Anderson, Anthony D. Smith, Eric J. Hobsbawm ve James Mayall boyle
diisinmekte — bu makalenin genel odak noktasi olacaktir. Bu makale “sdylencesel yap1”
(mythical construct) tezinin savunmasini ortaya konan en Onemli {i¢ temel prensiple —
etniklik, kiltiir ve dil — sinamaya ¢alisarak rasyonellesmeyi analiz edecektir. Daha sonra ise
bu ortaya konmus ve konacak olan temel prensiplerin nasil oluyor da uluslararas iliskilerde
hala sorun olmaya devam ettiginin acik¢a belirtilmesiyle sonuca ulasilacaktir.

Anahtar Kelimler: Milliyetgilik, Ulus, Etniklik, Cemaat, Kiiltiir, Self-determinasyon.
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“Nationalism is today one of the most powerful forces
in the world, and that the national state has been for a
century at least, and continues to be, the cornerstone of
international politics. Nationalism provides the sole
legitimation of states the world over, including the many
polyethnic and federal ones. It is also the most widespread
and popular ideology and movement, and it comes as no
surprise that many of the world’s most intractable conflicts
[...] are either ethno-national conflicts or possess a strong

nationalist component.”
— Anthony D. Smith, 1995: 2

Introduction

Nationalism is a major force behind the break-up of states and empires, the creation of
new states and the “construction” of national loyalties to states. Nationalism is also one of the
most powerful forces of today’s world and often cited as a source of wars, ethnic conflict,
persecution of minorities and belligerence. While the nationalism of the nineteenth century
was perhaps viewed as a positive liberal phenomenon that brought many people together in a
nation-state, the experiences of the twentieth century discredited these liberal insights into
‘civic’ and ‘inclusive’ components of nationalism. The idea of nationalism in the twentieth
century is associated with negative realist phenomenon that divided many people from each
other through a strong sense of ‘them’ and ‘us’ beneath the idea of a nation-state and this is

often metamorphosed into ‘ethnic’ and ‘exclusive’ components of nationalism.

The idea of the nation as a political unit is the essence of nationalism. Therefore,
nationalism first emerged as a result of the search for a new political identity among the
apolitical groups of people in the eighteenth and nineteenth centuries as an offshoot of
increasing capitalism. Concomitantly, nationalism itself was perceived by the precursors of
capitalism as a derivative idea of the functional necessities of transition from agrarian to
industrial society that later significantly paved the way to the decolonisation in Africa and
Asia. In the meantime, nationalism also implies the development of citizenship and that
citizens’ loyalty to the nation should be the first virtue of a citizen. However, as globalisation
has intensified in the last two decade, nationalism has began to gain domestic and
international implications as citizens’ loyalty to the national state domestically should, in
general, transcend loyalty to more particular identifications, ethnic, cultural, traditional,
economic or political, while citizens of one’s nation internationally have, in general, higher

moral claims than members of other nations (O’Leary, 1997: 220).
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In order to rethink and analyse the hazy concept of nationalism, the evolution of the
concept of nationalism from being a natural phase in the evolution of human society to the
argument of it being a constructed complex mythology, as held by Ernest Gellner, Benedict
Anderson, Anthony D. Smith, Eric J. Hobsbawm, and James Mayall, will be the general focus
of this paper. Ernest Gellner’s most influential statements on nationalism, published in his
book called Thought and Change, included the best-known theoretical justifications and
explanations based on the separation of the quite spurious ‘national’ and ‘natural’
specifications from the genuine, time and context bound roots (Gellner, 1964: 151). In the
same way, Benedict Anderson’s definition of a nation in his seminal work called Imagined
Communities as an “imagined political community” became the most influential reference
book for the most scholars who examined the ‘imaginings’ that defined nations as naturally
envisioned “mythical construct” (Anderson, 1991: 6). Additionally, James Mayall accurately
observes that in the analysis of international politics, nationalism is placed in the “convenient
black box” into which we file away whatever cannot be explained (Mayall, 1990: 5). He also
suggests that this creates a major problem, which is the tendency for international relations to
simply not to deal with nationalism. Within the haziness of the definition of nationalism by
well- known intellectuals, this article will be an attempt to put emphasis on the rationalisation
of the concept of nationalism, which attempts to justify the “mythical construct” argument by
examining the most important three precepts — ethnicity, culture and language posited and
then reach conclusion by manifesting how these were and are continuing to serve as ethical
and moral problems for international relations. More specifically, this article will have the

following structure:

Firstly, the genesis of the problem of nationalism will be explored through liberalist
and realist theoretical viewpoints. Secondly, nationalism as a “social construct” will be
analysed on two main levels; that of its nature in the sense of nation being a “historical
community” or an “imagined community”, and on the level of membership in the sense that
whether being a member of a nation is “voluntary” or “involuntary” choices. Thirdly, some
precepts of nationalism like ethnicity, culture and language will be elaborated more in detail
in relation to nation and nationalism. Fourthly, ethical and moral questions of nationalism will
be analysed with special emphasis on some case studies in relation to national self-
determination and immigrant societies. Fifthly, four main problems of explaining the concept
of nationalism will be summarised in relation to the definitions provided in the previous

sections: “mythical construct”, territorial fuzziness, comparative ethnic nationalist sentiments
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and state versus nationalist terrorism. Lastly, the paper will conclude that, so far, theorists
have failed to construct a general theory of nationalism despite it is highly prevalent and

central to an understanding of the modern world.

The Genesis of the Problem of Nationalism

The genesis of nationalism has been traced back and tied to the period of revolutionary
social movements that were characterised by popular masses’ ideological mobilisations in the
United States of America (USA) and France in the late eighteenth century (Smith, 1998: 1).
Joel Krieger also states that, “nationalism owed its origins to a secularisation of political
thought generated by the Renaissance and the Enlightenment, to the egalitarian implications
of liberalism, and to the conceptions of republicanism and citizenship popularised by the
upheavals of the American and French revolutions” (Krieger, 1993: 614). The mass
ideological mobilisations, which engendered these revolutions, served to disrupt the
established power hierarchies and systems, signalling a new form of political movement
implicit in the fundamental shift of power from the ruling elite to the mobilised masses. As a
result of this, as Anthony D. Smith argues in his essay The Nation: Invented, Imagined,
Reconstructed, “the ruling elite sought ways to control the consequences of rapid social
change by channelling the aspirations and activities of the masses into collective ritual
routines and repetitive behaviour governed by accepted rules” (Smith, 1991: 355). Thus,
nations could emerge as a result of revolutions through the division of labour, control of
administration and cultural co-ordination in which the ruling elite facilitates and turns the
mass ideological movements into national identities with a national right to self-government
and independence. If one assumes these revolutionary changes to be correct, then
manifestations of that effort is what we know today as nationalism. However, the immediate
question here is how would the emergence of nations be possible in the aftermath of

revolutionary and ideological movements?

The fundamental problem of delineating just what “nationalism” is actually deriving
from the difficulty in determining what the “nation” is. Is the nation really a mythical social
construct, which could be defined as an “imagined political community”, and if so what are
the implications of this for nationalism? Then, we face the ethical and moral questions in
association with nationalism, which are extraordinarily problematic and seemingly endless:
What does justice mean where nationalism is concerned? What, if anything, can be done

about the resurgence of nationalism? Does every social group that claims to be a nation,
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automatically have a right to national self-determination? In addition to these questions, the
question of whether a reasonable definition of nationalism, both in theory and in practice, is
possible or not that would help us to begin understanding why some theorists and scholars
treat nationalism as, for example, a plague also needs to be addressed. Nevertheless, Walzer
asserts that we need not slide down the slippery slope that nationalism presents (Walzer,
1994: 187), but when confronting the glut of problems surrounding this important and
potentially dangerous phenomenon, it seems difficult to imagine how it could be avoided.
Despite the fact that the concept of nationalism suffers from not being at all a “neat fixed
concept” (Shafer, 1955: 7), it still remains to be a dominant ideology in the field of

international relations.

In order to pin down the complexity of nationalism as a concept, Smith argues that
ethnies as “imagined political community” have in some cases disappeared and in others
formed national identities and preceded nations (Smith, 1986: 17). On the other hand, Gellner
argues that it does not matter whether the past of nations is fictitious or not, or nations may
have their pasts as ethnies; because national identities and nations may have been (re)created
to serve the needs of cultural homogenisation of which nationalism is the integral component
(Gellner, 1996: 369). There is no causal explanation for the phenomenon of nationalism. In
some parts of the world, nationalism arose in conjunction with liberal constitutionalism and
democratic government; in others, it was in reaction to imperial conquest, and in some
communities it has been present for centuries despite a lack of its political institutionalisation
(Mayall, 1990: 2). On the other hand, as a result of the existence of many different kinds of
nationalism, it is not clear how far it springs from or is constrained by a particular kind of

international environment.

Nevertheless, even though interactions with many different ideological configurations
evidently influence the traits of political configuration of nationalisms, ideological
characteristics in general lead to some nationalisms — civic nationalism — to liberalist theory
as national formations being liberal, pacific and democratic that has so often focused on
ridding biological, deterministic or axiological notions of ethnicity and to others — ethno-
nationalism — to realist theory as national formations being violent, xenophobic and
authoritarian that has so often surfaced to fuel past and present ethnic conflicts. All nationalist
ideologies feature both ‘civic’ components (nationalism is territorially based and anyone in a

liberal democratic state is subject to the same laws and eligible through citizenship to adopt
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the common values and identity; an ‘inclusive’ nationalism) and ‘ethnic’ components
(genealogical descent, vernacular culture and a distinction between ‘them’ and ‘us’ through a
historical national differentiation based on a particular set of national myths and symbols; an
‘exclusive’ nationalism). These two ideal types of nationalism reflect the complexity of

contemporary identities and the limited sovereignty of the modern state (Newman, 2000: 25).

According to the liberalist theory, although ethnicity still lies at the heart of the
concept of nation in relation to the preservation of national culture and language with the
normative requirements of liberalism, it is a considerably more refined concept of ethnicity
that avoids the entrapments of common ancestry, race, Volksgeist, religion and national
values. The normative requirements of liberalism are related to cultural homogeneity and
monist attributes as they postulate one nation, one culture, one language, but is nevertheless
clearly more accommodating in ethnicities’ facilitation of political freedom, citizens’
participation in the shaping of the nation and tolerant to foreigners’ existence. On the other
hand, according to the realist theory, the national community is culturally homogenous and
unwaveringly defined by classical ethnical features such as common ancestry, race, language,
religion, and ethical values. The very essence of this realist approach is the power
relationships that are manifested through the manipulation of ideas and identities. This
emphasis on a confrontational relationships among ‘them’ and ‘us’ and its influence on
identity not only mirrors the framework of ethnic and national relationships as ‘them’ versus
‘us’ relationships mediated by power, but also promotes the radicalisation of this distinction
as outright rejection or even hatred of all things foreign — a distinction between friend and foe
(Maiz, 2003: 261).

In contrast to ideological and cultural pluralism and co-existence of multiple identities
existing in the liberal viewpoint, ethno-nationalism of realist perspective pursues ‘one nation,
one state’ or ethno-cultural homogeneity approach. However, although Gellner’s
conceptualisation of nationalism is based on a doctrine of ‘one culture, one state’, it is by no
means clear whether nationalism in Gellner spells a choice between assimilation on the one
hand and genocide and forced expulsion or emigration on the other (Gellner, 1964: 151).
Even so, ethno-nationalism does not only refer to secession of a separate, independent and
sovereign state based on distinct race, religion, language and national history, but also means
suppression of cultural plurality and assimilation of minorities by force and genocide within a

nation-state. In the same vein, according to the ethno-nationalist understanding, the
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secessionist demand of national autonomy “begins with a striving for cultural autonomy or
toleration, which, when the movement makes headway, takes on political significance and
finally develops into the demand for political sovereignty” (Wirth, 1936: 729-30).

It is aptly stated by Breuilly that, “[t]o focus upon culture, ideology, class or
modernisation is to neglect the fundamental point that nationalism is, above and beyond all
else, about politics and politics is about power. The central task is to relate nationalism to the
objectives of obtaining and using state power” (Breuilly, 1993: 1). In close association with
the realist argument, nationalism claims national self-sufficiency and limits the operation of
free markets that liberals ardently defend: nationalists rarely believe in the unrestrained
movement of labour, though they may embrace the free movement of capital (Barry and
Goodin, 1992: 279-88). Liberals accuses realist conviction of nationalism as a doomed legacy
of outmoded irrationalism, superstition, misconduct and savagery. However, according to
O’Leary, Gellner disturbs both liberal and conservative rationalists by claiming that
“[n]Jationalism relegates religion to secondary, and even inessential, principle of a stable and
legitimate political order and thus challenges traditionalist conservatism. Nationalism also
suggests that law, reason, utility, material prosperity and social justice are secondary
principles in establishing a stable and legitimate political order, therefore provoking persistent
condemnation from rationalist liberals and socialists for some two hundred years” (O’Leary,
1997: 192).

Nationalism as a “Social Construct”

The argument that nationalism amounts to nothing more than a mere social construct,
a myth, has been posited — as noted earlier — by scholars such as Gellner, Anderson,
Hobsbawm, and Mayall. The foregoing considerations imply that nations are not static, but
continually under social and political construction. More than half a century ago in 1936,
Louis Wirth explained in The American Journal of Sociology that nationalism “refers to the
social movements, attitudes, and ideologies which characterise the behaviour of nationalities
engaged in the struggle to achieve, maintain, or enhance their position in the world” (Wirth,
1936: 723). The nation itself is thus no longer an a priori fact, objectively crystallised in
history, but the contingent product of a process of social and political construction that, driven
by nationalism, can take place in certain institutional and social contexts with particular

ideological orientations and political objectives (Maiz, 2003: 252). Nationalist ideologies
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must therefore be considered as a historical process that are continually reinterpreted mythico-
symbolically and through social and political action.

The preconditions of nationalism include widespread or universal literacy and a
society committed to economic growth through modernisation and industrial development.
According to Gellner’s understanding of nationalism, it serves a functional role: nationalism
is essential for modernisation, precisely because it breaks down traditionalist or religious
restrains on economic growth and political obstacles that prevent the liberation of productive
economic, political and cultural developments (Gellner, 1983: 140-41). Gellner sees
nationalism in terms of the logic of industry, and holds that “an industrial society depends on
a common culture” (Gellner, 1983: 10). It could be argued from this definition that the
successful transition from agrarian to industrial society depended on the creation of a
collateral ideology — the function of which would be to establish the social structure and
mental attitude necessary to realise and even perpetuate industrialisation. Bringing
nationalism in a tribal or an agrarian society would not make any sense since these societies
are stateless due to the lack of a coherent common culture between elites and peasant masses
to form a national culture essential for realising a nation-state. In the industrial society, by
contrast, national culture is an essential ingredient of nationalism, which is necessary for
educating persons in a culture that mostly frees them from familial and corporate ties, and a
sine qua non of social cohesion. In order to understand the human progress from the pre-
agrarian (tribal) society to industrial society, Gellner added a modified Durkheimian account
of normative orientations through the ages: “Whereas tribal societies worship themselves
indirectly (as spirits), agrarian societies worship their rulers directly or indirectly (in
monotheistic religions), while in industrial societies the participants directly worship
themselves (nationalism)” (O’Leary, 1997: 199).

Gellner’s understanding of nationalism might be the starting point of Anderson’s
conceptualisations concerning the tenets of nationalism. He, according to Krieger, argued that
“nationalism’s putative exclusivism, its emphasis on unique cultures, literatures, histories and
languages ... made it an ideal instrument for building the vertical cross class alliances that
such threatened elites most urgently want” (Krieger, 1993: 615). However, a successful
transition into a nation also requires a profound level of internalisation of nationalism’s core
precepts by the popularly mobilised masses. In order to achieve a successful level of

internalisation, which is necessary to legitimise nationalism as a dominant ideology, getting
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its intended target population to agree on certain commonalities is required. The
commonalities of ethnic characteristics in a given population through common descent and
mission and by virtue of common cultural heritage, including race, language, religion,
education, politics, economics and psychology, and historical career that aspire to sovereignty
over a territory or seek to maintain or enlarge their political and cultural influence in the face
of opposition do not constitute the irrevocable definition of a nationality, but merely the root
material of these ongoing processes. These commonalities, including ethnicity, culture,
language, religion, and death (as in defence of one’s country), are precisely the platforms and
root materials on which the ideology is predicated and has been argued, developed and
sometimes blatantly invented through their institutionalisation by nationalist intellectuals and

movements.

The social constructivist understanding indicate that institutions generate a sense for a
community once its actors consistently adopt a particular role conception and modify their
behaviours according to each other’s roles, behaviours, and expectations. Then, it is quite
plausible to see how the ideology of nationalism has been linked to the epoch of industrial
development as an instrument of social construction and political organisation. The term
nationalism, as an ideological concept, explains and legitimises particular identities, practices,
and rules that associated with the identity construction (Hobsbawm and Ranger, 1992: 31).
Therefore, institutionalisation of national identity, practices and rules occur through various
forms of political socialisation (e.g. religious-cultural habits), but at the same time it tends to
make identity constructions relatively resistant to change (e.g. industrial ‘melting-pot’
society). Anthony D. Smith’s argument “that the nation becomes a construct of the modern
imagination and an historical invention on the part of particular categories or classes of
modern society” (Smith, 1991: 353), posits at this point not only a certain rationality, but also
turn out to be a major subject of disagreement between intellectuals. In this situation, the
analyst of nationalism must be careful before rejecting the idea that the realist concept of the
nation is an indisputable natural, historical and ethno-centric entity rather than the result of a

social process of national construction.

Implications of the Debate on the Nation for International Relations
The argument of Smith about whether the nation is a “historical community” or an
“imagined community” has caused to one of the most intriguing debates on nationalism in

international relations. Anderson suggests that the nation is an imagined community and, thus,
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national identities are easily created (Anderson, 1991: 3). This is the subjectivist explanation,
which sees nationalism as based on feelings and commitment to a belief that there is a
common heritage even though this may not be so. In fact, nations are the phenomena of the
masses, but consist of imaginary collection of myths, traditions, values and symbols. Yael
Tamir also shares this view by arguing that, “[n]ations, then, are social entities that are not the
product of the mere fact that a group shares a particular set of objective factors, such as
language, geography, race or religion; they are a creation of human will and imagination”
(Tamir, 1996: 87).

Therefore, Tamir asserts that nations should not be seen as historical communities
(merely based on a common ancestry and heritage), but as communities who share a pseudo-
history, a “set of practical myths constructed to serve practical concerns, undertakings or
engagements” (Tamir, 1996: 93). David George pointed out that the concept of nation, which
might be the construct of either an “imagined community” or a “historical community”, leads
to another “voluntarist” or “involuntarist” debate (George, 1996: 23). According to the
involuntarist approach, any entity that fits into a given set of characteristics or features would
be classified as a nation. This first approach is more in line with the “historical community”
argument. However, this attempt might fail, because involuntarist approach would
automatically group together many who do not consider themselves a nation, such as groups
within immigrant societies. On the other hand, the voluntarist approach identifies a nation as
an entity, which has a particular set of features, so that a group of people could identify
themselves as a nation. However, if the defining feature here is the existence of a group of
people that considers themselves a nation, then the set of objective features seems not to
matter. This is likely to be particularly problematic in the field of international relations when
trying to determine whether a given group of people is a nation or not. This second approach
is more in line with the “imagined community” argument. Involuntarists would likely
question empirically whether a given group of people fit into the given set of features that
must be present in order to claim nationhood. On the other hand, voluntarists would simply
want to determine whether a group of people consider themselves a nation or not. This will
undoubtedly lead to a series of disputes about the legitimacy of claims to nationhood for the

reason that nationhood is about belonging to a particular group and not being the “other”.

The problem for scholars of international relations is that, unlike theories about many

other phenomena in world politics, there is no middle road in between the imagined
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community and the historical community debate: Either the imagined community theorists or
the historical community theorists are right. These two arguments are diametrically opposed
and, therefore, it is difficult to explain nationalism as a phenomenon lying somewhere in
between the two. If Anderson is right and nations are really no more than imagined
communities based on myths, then it ought to be recognised as such by both scholars of
international relations and by all those who consider themselves as belonging to a nation. This
is not to say that the nation is any less significant or that it should not be taken seriously. The
concept of nation should not only be recognised as an historical entity, which is based on
common heritage as nations usually claim, but also as a group (historical or not) based on a
belief that they share a common heritage. Recognition of nationalism along these lines would
contribute understanding the concept of nationalism and nationalist sentiments better. In order
to justify the claims about the corroboration of an imagined community, the analysis of a
number of precepts, among which ethnicity, culture, and language, will somewhat prepare the
foundations for loosening the gridlock regarding the concept of nationalism.

Some Precepts of Nationalism: Ethnicity, Culture and Language

As a part of the historical community approach, ethno-nationalism has long functioned
as a point through which nationalists have attempted to justify nationalism and nationalist
sentiments. The principle of ethno-nationalism is based on ethnicity and common cultural
attributes as factors for the foundation of nationhood. Adolf Hitler of Nazi Germany took this
interpretation to extreme when he attempted to create a unique German “master race” as a part
of his dogmatic fascist and racist belief in which the German Jews were categorised not to be
eligible to it and thus they consequently faced with persecution. Such a dogmatic fascist and
racist belief is only plausible when orthodox definition of nationalism is conceived through
the extreme realism of epistemology as nation is internally a part of the homogeneous and
ethnocentric nation-state and externally a part of the heterogeneous and ethnically, racially
and religiously differentiated international society. However, although nationalism may
become affected by fascism or racism, it should not be equated with them. It is more suitable
to equate nationalistic movements, which are essential in the maintenance of national
characteristics and the peculiarities of a nation’s cultural integrity, with the only ethically
legitimate form of patriotism. In other words, patriotic movements are not only “based on
profit, on fantasy and on megalomania,” but also based on cultural needs, national unity and
freedom, “which aims to secure and maintain a people’s right to its own territory and its own

human resources” (Wirth, 1936: 730). This positive side of the nationalism is quite closely
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connected with the unity of the nation; the idea that an ethnic state should refer to the borders
of a nation-state. Such arguments are refuted by the supporters of liberalist theory on the basis
of the existence of multi-ethnic, multi-racial and multi-religious nations and of peaceful

international relations between liberal democratic nations.

The “ethno” argument, however, proves fundamentally flawed if one analyses it from
the perspective of Darwin’s theory of biological evolution or even if one were to base such
arguments on scriptures. Both of these approaches argue that humanity has a common origin
either in the form of pre-Neanderthal man, in the case of the former, or Adam and Eve, in the
case of the latter. In both arguments, it could be logically claimed that everyone shares the
same ethnic origin and, accordingly, share equal eligibility for inclusion in any nation founded
on ethnic principles. The “ethno” argument then is a self-undermining one, as “imagined
community” supporters and voluntarists believe. Nevertheless, according to Hobsbawm, “any
genetic approach to ethnicity is plainly irrelevant since the crucial base of an ethnic group as a
form of social organisation is cultural rather than biological” (Hobsbawm, 1990: 63). As a
matter of fact, the concept of nationalism and nationalist sentiments have been remarkably
successful in the establishment of a national identity as it being the people’s primary
affiliation in much of the world. To be more precise, ethnicity — among other historical
variables — continues to serve as one of the fundamental precepts of the ideology of
nationalism, as evidenced in the 1990s with the advent of “ethnic cleansing” in Rwanda and
in the former Yugoslavia. These events are the manifestation of ‘social Darwinism’ for the
reason that it used to support politically and socially destructive realist policies which armed
the strong, the brutal, and the unscrupulous against the liberalist, humane and the weak, the
able and ruthless against the less gifted and the less fortunate (Berlin, 1969: 45). Nationalist
sentiments were a prime reflection of the level to which the argument of ethnicity has been
internalised. The different belief systems and varying heritages of any ethnic group, which
form the important part of ethno-nationalism, may be understood better through the following

cultural and language slant.

Ernst B. Haas describes culture as “a system of ideas and signs and association and
ways of behaving and communicating” (Haas, 1993: 522). He differentiates between two
possible types of culture. One of them is a folk culture, which “[...] lacks a language capable
of expressing abstract and potentially universal ideas”, and the other one is an elite culture,

which uses a “[...] language sophisticated enough to articulate and communicate abstract
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ideas about law, cosmology, origins, futures and science” (Haas, 1993: 523). This elite culture
gives much credence to the argument of nationalism as being mythical and instrumental to
social construction. So, an educated and intellectual elite culture turns to ethno-nationalism
and tries to reconstruct their community as an ethnic nation. Moreover, the logic of ruling
elite is to preserve their status and position or to control the direction of social change by
fostering and utilising nationalism. Since it is only the elite culture that is capable of
abstracting and communicating these ideas, then any universally accepted and internalised
ideas or commonalities agreed upon must have been emanated from within that elite culture.
It clearly could not come from the folk culture, which lacks the language capability of
expressing abstract and universal ideas. Herein lays a fundamental flaw pertaining to the
culture/language argument between the folk and the elite culture, because the masses could
often be mobilised if they identify themselves with the folk culture. Gellner’s understanding
of both the folk and the elite culture — the totality of socio-cultural roles — are the source of
political legitimacy for constructing social ‘structure’ and, for this reason, commonality of
linguistic and cultural communication is not much essential for the preservation of social
order than the constructive change of social roles (Gellner, 1964: 155-57). This seems to be
the functionalist classification of people by ‘culture’ and also means the functionalist

classification by ‘nationality’.

Furthermore, the language axis may have lost all its credibility as an argument that it is
one of the important elements of nationalism with the emergence of multi-lingual individuals
and even societies. Hence, any claims to differing heritages and ethnicity or to differing folk
culture and language cannot be argued without seriously considering the profound material
injections by the elite culture out of which it was born. However, in order to legitimize the
commonality (or difference) of heritage, culture, language, certain values and beliefs — such
as birthright, citizenship, religion, norms and practices — they have to be inculcated in the
mobilised masses. This is possible by exploiting the sentimental nature of man by the elite
culture. Smith stated that “in eras of rapid social mobilisation people have over-riding need to
feel that they belong to a community, hierarchy or belief system” (Smith, 1991: 356). The
feeling of ‘belongingness’ could be facilitated by the relevant educational system, which
operates “in some medium, some language (both in the literal and the extended sense),”
(Gellner, 1964: 160) to generate a rapid social mobilisation through inculcating the cultural
identifications that would spread so many people. The process of inculcation is made possible

and facilitated by movement towards a vernacular, which is catalysed by the invention of the
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printing press. The spoken word could assume a degree of consistency (i.e. through writing)
by increasing people’s literacy skills, as well as history shall engage in its revelations, thereby

manipulating the formations of the foundations of peoples beliefs.

Ernst B. Haas offers an explanation of how inculcation is possible by a theory of
rationalisation. According to his theory, there exists two types of rationality: a substantive
rationality where “collectivities are made coherent [...] by subjecting choice to a super-
ordinate value system, a religion or a secular dogma” and formal rationality which attempts
“to subject various substantive rationalities to a single over-arching consensual logical
structure [...] which seeks to make coherent various partially competing substantive
rationalisers” (Haas, 1993: 509). Nationalism then could be understood not only as an
imagined thought, but also as a rationalised reading, along substantive and formal lines. Haas
refers to this as nationalism being “a form of rationality, an effort to impose coherence on
societies” (Haas, 1993: 508). However, the precepts of nationalism in which some of them
have been analysed above are difficult to rationalise when they are questioned from ethical

and moral point of views.

Ethical and Moral Questions of Nationalism

Another major problem is that although there is a general agreement about the dangers
of the revival of nationalism, its moral ramifications are undeniably more difficult and
obscure when it involves the brutal and barbaric face of nationalism (Caney, George and
Jones, 1996: 1). Mulligan argued about the ethical and moral dimensions of nationalism in
that “[n]ationalism is not dead. One effect of this discovery is that ethics, moral psychology,
and political philosophy have begun to take seriously the problem of understanding the heart
and the head of the nationalist” (Miscevic, 2000: 325). Walzer draws attention to one of the
important facts connected to nationalism which is its “tribal entanglement is dangerous”
(Walzer, 1994: 192), yet it seems there is no reasonable, let alone ethical, way to disentangle
them. How do we determine what is morally permissible or what is just in case of such a
nationalist action? The answer to this question is related with the ethical and moral aspects of
nationalism that is embedded in a deep ethical and moral tension between solidarity with
oppressed national groups, who are seeking self-determination and independence on the one
hand, and genocide in the face of crimes perpetuated in the name of nationalism on the other.
This philosophical debate for and against nationalism is a debate about the ethical and moral

validity of the central claims that are searched for in the aforementioned question.
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Walzer suggests that there are different arrangements of “dominance and
detribalisation” or “dominance and separation” and, additionally, there are moral and political
reasons for choosing different arrangements in different circumstances (Walzer, 1994: 191).
But, who exactly is going to determine which ethical arrangement and what sort of moral
justice is the best solution for which set of circumstances? Most nations in conflict are
unlikely to come to any kind of ethical agreement on their own, at least not without one using
force over the other. Thus, if there is to be any kind of third party intervention, the ethical
claims of each nation must be carefully considered. It is crucial at this moment to make a
distinction between the moral and ethical norms: While moral norms are “the rules of
morality, those that people actually follow, and those that we feel people ought to follow,”
ethical norms are the unofficial laws or rules underpinned by the cultural power of society
(Harms and Skyrms, 2008: 1). This is likely to be highly complicated and problematic in
ethnic-based conflicts. When the Israelis are fighting against the Palestinians for a piece of
land which both claim historical ownership of, how an ethically and morally “just” solution be
achieved, if indeed there is one at all? If there is to be a third party intervention in order to
resolve this kind of nationalist conflict, then that intervening party will need some criteria by
which to judge which ethical arrangement is best for particular circumstances. For example,
should historical claims and religious claims be treated as equally important? Should past
injustices be taken into consideration and if so how far back does one go? These are
extremely complex questions for which there are no straightforward answers and yet the

judgments made will have important and far-reaching consequences.

Of particular importance when discussing the ethical and moral dimension of
nationalism is the question of national self-determination. At the heart of nationalism is the
idea that nations are distinct entities and that this being so, each nation should have self-
determination rights. According to the classical definition of national self-determination,
every nation must be free to establish its preferred form of government, whether as a
component of a multi-national state or federation or as an independent state. (Evans and
Newnham, 1998: 497-98; Kedourie, 1960: 62-91; Baum, 2001: 140). The action of nationalist
ideology nevertheless goes far beyond setting up self-government, self-determination,
secession, distinctive ethnic history and statehood as objectives. If the right to statehood
carries with it the right to choose the form of self-government within that state, then there are
serious implications: If the state opts for a one-party regime then it is exercising its right to

self-determination just as much as a state which chooses a liberal-democratic form of
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government (Caney, 1996: 10). Another problem with the right to national self-determination
is whether or not this implies the right to secession. This involves all sorts of complex and
sensitive issues such as the place of minority groups, indigenous peoples and, particularly, the
issue of territorial claims (Corntassel, 2003: 75-100). In fact, self-determination does not give
groups the right to change internationally recognised borders in order to unify a group of
people with a common national identity. Dan Smith argued that “it is impossible to sustain the
argument of the nation’s exclusive legitimacy for state and government if there is no moral
right to national self-determination” and that “there is no reason to accept that there is a moral
right to national self-determination. The self in question is too arbitrary and the process by
which it is realised cannot be universalised, nor can a right of national self-determination be
granted as a general principle except at unacceptable risk of high cost to important moral
goods” (Smith, 2000: 489-502). However, generally self-determination is not attained
peacefully and this forceful action gains a true legitimacy particularly, if a community
systematically and violently attempts to dominate, but subsequently fails to thwart the self-

government struggle of another community in multi-ethnic societies.

For example, when Turkish Cypriots wanted to use their right to self-determination
after the break down of the bi-communal Republic of Cyprus in 1963 to form their own state,
it seemed not all kinds of ethical questions were addressed. One of the most important issues
is the right of an indigenous group of people to govern themselves within an effectively
controlled piece of land. As having equal political rights, what specific rights do Greek and
Turkish Cypriot communities have in order to be able to make territorial claims? No one
would deny that they should be allowed to govern themselves if they choose to do so, but
what would be the borders of this new state or states? If anyone ought to have the right to
make territorial claims, it is the indigenous peoples. What would be the ‘just’ treatment for
minority groups, including their right to secede, beside Greek and Turkish communities and
their territorial concentration? Had territorially concentrated Greek Cypriots more right to
secession and national self-determination than territorially dispersed Turkish Cypriots in
19637 Such questions are linked to issues that were raised earlier about “digging up” history
and bringing forward similar problems about reconsidering historical injustices. However, it
does not seem possible to ignore these issues, for how could present difficulties be solved
without redressing past and in some cases ancient injustices? The answers lie in Greek
Cypriot nationalist movements — an ideological part of Greek nationalist movements against

the Ottoman Empire in 1821 to form a Greater Greek State — against the colonial rule of Great
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Britain in 1931 and Turkish Cypriots in 1963. In a more detailed manner, the answers also lie
in the desire of Greek Cypriots’ to achieve an ethnically homogenised nation-state and how to
restructure a decentralised unitary or federal state, with its policies, the influence of
constituent state institutions and the structural opportunities and constraints on political
activities condition the behaviour of Greek Cypriot nationalist movements and its resultant
resistive Turkish Cypriot nationalist movements in making political choices (Stavrinides,
1976: 12, 17-43). These questions and answers are at the heart of ethical problems which

nationalism presents and they show the fundamental complexities of nationalist issues.

It is also interesting to look at immigrant societies and complexities they create for the
amorphous concept of nationalism. In a multicultural society like in the USA, it would be
absurd for one group to try to make claims over another. One of the exceptions here is that
native Indians were fighting against new settlers in the past. In a multicultural society, people
are more likely to identify themselves with more than one group, so that their loyalties and
identities spread among different groups. For example, if one would like to delineate Shia
Muslims from Sunni Muslims, one would also need to identify with people of various cultural
backgrounds: Turkish, Iranian, Iragi, Syrian or Egyptian. The national identity is in fact also
refers to one of multiculturalism. In multicultural communities, the constitutive explanation of
identity and ethics seems more plausible, because individuals in such communities identify
themselves with the family, with civil society, and with the state. However, there are many
states in which people identify themselves primarily with a particular nation rather than a
state. The nationalist elites of Scotland, Catalonia and Quebec seek through ‘civic’
nationalism to develop a place in the new international order. If it is asked to a Scot, a Basque
or a Québecois what their identity is, their respond is expected to be as it is stated, rather than
British, Spanish or Canadian. There are many people who would identify with the nation
before identifying with the state, and even those who would go so far as to identify with the
nation instead of the state. The province of Quebec, the autonomous region of Catalonia and
the Scottish parliament all participate in the process of stateless nation-building (Keating,
1997: 692-93). So, where does the nation rank in terms of identity and ethics? Everyone is
born into a state, but this cannot be said for nations, so perhaps it should rank below the state.
There are many people who choose to identify themselves primarily with the nation. In such a
case, should the nation be ranked above the state for these groups? This is just another
example of the problems which nationalism presents not only for the international relations

theorists but also for the global society.
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It is undeniable that nationalism has become rooted in every facet of international
relations and domestic affairs. It brings normative considerations to bear and serve as a
primary ordering principle for all facets of a nation including policies on immigration, cross-
border activities such as trade, transportation, information technology, mass communication,
finance, military activity, and domestic activities such as education, security, culture, arts, and
even religion. As a result, nationalists in such an environment are easily mobilising
international support for their independence movements and this perhaps explains why some
nations see the process of globalisation or international economic interactions as a threat to
the traditional form of nation-state (Meadwell and Martin, 1996: 67-87). It is for this reason
that the nation-state and nationalism is expected to wither away in the face of global political
and economic dependence, mass communication and cultural hybridisation. Globalisation of
national political and economic structures and identities, either through transforming states’
authority or challenging the sovereignty of states, facilitated the rise of ‘non-national nations’
like Scots, Basques or Québecois (Keating, 1997: 692-93). However, it remains to be seen
whether nations and nationalism can be totally superseded by larger units of human
associations and global identities like supranationalism in an era that can be termed ‘post-
national’ (Vhutuza and Ngoshi, 2008: 1-8). Hopefully, as analysts of international relations
become increasingly concerned with the normative dimensions of global politics, there will be
increased discussion and study on nationalism, particularly regarding its numerous and

complex ethical aspects.

Four Main Problems of Nationalism in International Relations

The continuing influence of nationalism, which is one of the major factors for
domestic and international conflicts and wars, in today’s world is still observable. Several
analytical reasons of nationalism are mentioned in this paper about why they pose problems in

international relations. Out of these several reasons, the following four are discussed above:

Firstly, one of the main problems is that the structure of nationalism is embedded to
the point where it is understood and accepted as reality. The writer’s opinion is that it is not
that nationalism is held as a “mythical construct” that poses problems, but rather the level to
which that “myth” is embedded in the individuals that form a society. In other words, the
degree to which the characteristic elements of a nation — including ethnicity, race, language,
culture and religion — have been internalised by the efforts of collective individuals in a given

society. As Gellner argued, “[n]ationalism is not the awakening of nations to self-
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consciousness: it invents nations where they do not exist — but it does need some pre-existing
differentiating marks to work on, even if [...] these are purely negative” (Gellner 1964:168).
That nations maintain national symbols such as flag and anthem, that soldiers are committed
to die for their country, which stands in stark contrast to the period of mercenary soldiering,
and that tourism thrives as an industry are all testament to a degree of internalisation. National
identities are human creations, and thus can, and do, change. This is the success for which can
in part be attributed, perhaps, to the epistemic community. The practice of nationalism forms
the part of our daily existence and, as a result, the part of our history. It is this reality that
called history which legitimises the notion of nationalism and strengthens our beliefs and
ensures continuity of nationalist behaviour by encouraging further practices such as the
pledging of allegiance to symbols like flags and constitutions, recognising cultural
distinctiveness and acting accordingly, and the expression of loyalty as exhibited in one’s
willingness to die for one’s country. In short, national ethnic identity is configured as a unique
mythico-symbolic complex composed of emotional, expressive elements like feelings and

loyalties, and instrumental political interests (Maiz, 2003: 255).

Secondly, the notion of nationalism implies a certain territorial rigidity, which is
inconsistent with the human element of the theory. In short, individuals within the practice of
nationalism have a certain degree of choice. For example, how does one explain the
movement of people across borders along with a willingness and inherent want to become a
part of other nations and states? In view of this, why do other nations and states, especially
those which strongly advocate nationalism, allow this movement to occur? It seems that the
freedom of movement from one nation-state to another continues; because the nation-states
through their practice of nationalising immigrants encourages and supports this practice. This
may be viewed as contrary to principles advocated in both ethno-nationalism and to those
based on common cultural and language premises. Moreover, how can the fact that in some
cases these immigrants eventually identify with and hold nationalist sentiments for their
“new” nation be reconciled with the nationalist principles advocated? Hobsbawm sums up
these concerns neatly by arguing that “the national idea as formulated by its official
champions, did not necessarily coincide with the actual self identification of the people
concerned” (Hobsbawm, 1990: 71). Hobsbawm was referring to the “existence of Poles who
preferred living in Germany to living in reborn Poland” (Hobsbawm, 1990: 71). Indeed, how
those different ethnicities profess the same nationalist sentiments in a multi-ethnic state is a

question remains to be answered.
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Thirdly, nationalism bears only merit for a nation, because other nations are also
engaged in a nationalist practice and, therefore, other cultures exist against which a
comparative ethnic backdrop may be drawn. Nationalist sentiments only have a meaning vis-
a-vis other nationalist sentiments. A nation, people, society, and culture can only claim a right
to self-determination when viewed critically against the backdrop of other nations, peoples,
societies, and cultures. The early civilisations of mankind certainly did not exhibit the notion
of nationalism as we know it today, even though they had practices that they must have felt
unique to each. However, the early civilisations of mankind certainly constructed an ‘us’ as
indigenous people in order to be able to define ‘them’ as foreigners, which is the antithesis or
antagonistic stereotype of foreignness in the form of a vicarious bearer of the native ethnic
identity that is being asserted (Maiz, 2003: 254). The secessionist movements of the people of
South and North Cyprus only have meaning against the backdrop of the “mythical social
construct” of the Cypriot “nation”, which has never been existed. Cyprus in 1960 had two
separate nationalities and two opposing nationalisms (Stavrinides, 1976: 43). Moreover,
ethnic cleansing in the former Yugoslavia and Rwanda was only possible, because there were

other ethnic groups against which they could justify their beliefs and actions.

Fourthly, a history of repression, marginalisation and continuous threat of an ethnic
group by the state is a crucial factor in the creation of the antagonistic ethnic identities that
fuel nationalist terrorism. The uneven impact of successive waves of industrialisation and
modernisation, which would generate sharp stratifications between national ethnic identities,
might later result in violent nationalist movements and ultimately to secessionist actions in
response to political factors that lead states to repress ethnic groups by military means.
Violent nationalist movements in the form of nationalist terrorism occur when the following
two conditions are met: (i) members of an ethnic group must identify themselves as a distinct
national ethnic identity seeking to restore their separate heritage, language and culture; (ii)
opportunities for non-violent political participation must be viewed as inadequate by the most
radical members of the nationalist movement, because the relevant ethnic group lacks access
to regional political institutions and influence within the central government due to multiple
humiliations and discriminations or because patterns of political and social mobility within
the group are structured to exclude nationalist radicals (Newman, 2000: 28). As a result of
these conditions, the ruling elite of an ethnic group would seek to establish their own separate
nation-state if at that time they have no feasible prospect of being fairly treated or integrated
(Gellner 1964:171).
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Conclusion

Theorists have failed to construct a general theory of nationalism and it has continued
to resist ultimate explanation (Mayall, 1990: 5). The concept of nationalism seems to defy
such generalisations that are made by analysts. It may be the fact that nationalism is built on
emotion and is far more a psychological issue than a political one that it defies a kind of
generalisations of international relations that scholars may be looking for. Yet, it has become
obvious that there are far more questions pertaining to the concept of nationalism than there
are answers. There is no doubt that it is an extremely complex and problematic issue and thus
the tendency for scholars of international relations not to deal with it is understandable. But,
can we eschew or undo something as deeply internalized as nationalism is? We must not
allow filling the concept of nationalism into the “convenient black box”, because the
consequences of not dealing with this potentially highly dangerous phenomenon are likely to
be very destructive. To do that would imply disintegrating society, negating history as we
know it, and undermining the very structure of our existence. If nationalism is not fully
addressed, it has the potential to pose a serious threat against strengthening the peaceful

relations between and within states.

Nationalism appears to be a mysterious phenomenon within world politics in which
theorists seemingly avoid to deal with. In any case, the process is bound to be repeated: Old
practices die hard, and humans are creatures of habit. Although death of nationalism is not
impossible, it is highly improbable. Nationalism may be mythical, but the reality of this myth,
and the degree to which that perceived reality is embedded cannot be denied. In order to
explain the reality of mythical traits of nationalism and nationalist ideological movements,
attention must be paid to the detailed fabric of nationalist discourse, to the structures and
devices it employs. That is, despite the problems and difficulties of defining and explaining
nationalism, there can be no doubt that it is highly prevalent and central to an understanding
of the modern world.

The argument in this paper is that the idea of the nation is born out of modernity and
was created by a number of interrelated factors such as the evolution of industrialisation and
urbanisation meant there was a need for a common language, an ancestry, national institutions
and therefore the involvement of the state. According to Anderson, collectively such
processes created the idea of nation. He writes that nations, nationhood and nationalism are,

“cultural artefacts of a particular kind” (Anderson 1991: 4) that were created at the end of the
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eighteenth century and throughout the nineteenth century by these various processes.
However, an apparent paradox here is that while nationalism is a very strong force in the
modern world as it in most cases prevails and sets the standard for what constitutes a modern
state, a very few nations — mostly in the West — are considered democratically legitimate and
consolidated enough according to the Western pluralist-democracy standards to use
nationalism as a means for modernity and statehood. Moreover, while a successful process of
consolidation and integration (supranationalism) has minimised the nationalism stirred
friction and rivalry between the democratically consolidated modern liberal nation-states, a
lately attained concepts of nation and nationalism mostly results in new conflict situations
both internally and externally among the states outside the European Union and North
America. In the same vein, in some instances the myth of national homogeneity is a unifying
factor through the civic nationalism perspective of liberalist theory, while in other cases the
myth of national heterogeneity is a factor for racial and national diversification and a source
of violent ethno-nationalist movements such as terrorism and chauvinism according to the

realist theory.

Last but not least, in this paper, the concepts of “nation” and “state” are outlined
alongside a number of associated concepts such as self-determination, nationalism,
nationhood and sovereignty. These are core concepts in international relations partly because
they establish the main units of study in the discipline, but also because they are central to
liberal and realist theoretical approaches, issues and themes that are being studied in this
article. Thus, nationalism will continue to influence our decisions, shape our lives, structure
our societies, and direct our history. Nationalism is widely regarded as the cause of many
recent wars and for this reason it is vital that we seek to better understand it rather than place

it in the too difficult category.
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END NOTES
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AYRILIKCI KURT HAREKETININ TARIHSEL DINAMIKLERINE KISA
BiR BAKIS

Maya ARAKON*

OZET

Yaklagik 30 wyildir Tiirkiye bir siddet sarmalinin iginden ge¢mekte, iilkenin
Gilineydogusundaki ayrilik¢t  Kiirt militanlarla  yiirtitilen savas bir tiirlii sona
erdirilememektedir. Bu siddet sarmalinin bir ayagi hi¢ kuskusuz Tiirkiye Cumhuriyeti’nin
kurulusunda bu yana Kiirtlere uygulanan bask1 ve sindirme politikalari, bir diger ayagi ise bu
politikalar sonucunda Kiirt siyasi hareketinin siddete savrulmasindan ¢ikan sonuglardir. Kiirt
Kimliginin ingasinda Tiirk kimliginin insasinin biiyiik rolii olmustur. Tiirkiye Cumhuriyeti’nin
ulus-devlet projesinde Kiirt kimliginin yeri, Tirk kimliginin insasiyla sekillenmistir. Bu
sekillenme sonucunda ortaya g¢ikan politikalar ve bunlarin uzun vadeli izdiigtimlerinin,
Tiirkiye’nin 6zellikle 1980 sonrasinda yasadigi siddet olaylarin1 agiklamakta dnemli etkenler
oldugunu s6ylemek miimkiindiir.

Anahtar Kelimeler: Kiirt sorunu, Ayrilik¢ilik, Terérizm, PKK, Etnik kimlik, Ulus-
devlet, Tiirk, Cokkiiltiirliilik.

A BRIEF LOOK AT THE HISTORICAL DYNAMICS OF THE SEPARATIST
KURDISH MOVEMENT

ABSTRACT

For almost 30 years, Turkey has been passing through a vicious circle of violence and
the war led between the Turkish army and the Kurdish separatist militants in the Southeast of
the country could not reach to an end. One of the reasons of this violent circle is the
assimilation and oppression policies that Turkish state has applied over the Kurds since the
foundation of the Turkish Republic, and the second one is the gravitation of the Kurdish
political movement to violence as a result of those oppressive and assimilative politics. In the
construction of the Kurdish identity, the Turkish identity has played a major role since the
Kurdish identity has been shaped by the construction of the Turkish one within the nation-
state project of the Turkish state. It is possible to affirm that the policies which resulted from
this shaping and the long-term repercussions of these are important factors to explain the
escalating violence that Turkey has been facing especially after the Coup of 1980.

Key Words: Kurdish question, Separatism, Terrorism, PKK, Ethnic identity, Nation-
state, Turk, Multiculturality.
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Giris

Yaklasik otuz yildir Tiirkiye zorlu bir demokratiklesme siirecinden gecerken iilkenin
Giineydogusunda ayrilik¢1 Kiirt militanlara kars1 da bir savas verilmektedir. ilk 6nce sosyal,
daha sonra kiiltiirel ve dilsel haklarin talebi olarak ortaya ¢ikan bu sorun giin gegtikge etnik ve
hatta ulusal hak talepleri haline gelmistir. Hergiin sorunlarin tikandigi bu ortamda ulus,
ulusalcilik, etnik grup gibi kavramlar ve c¢okkiiltiirliiliikk, coguldil, ¢cogulkimlik gibi terimler,
Tirkiye’nin siyasi ve toplumsal kelime haznesinin merkezinde yer almaktadir. Tiirk ulusal
kimligi azinlik olarak tanimlanmayan ve kendini azinlik olarak goérmeyen baska bir ulusal
kimlik inga siirecinin rekabetiyle yiiz yiize gelirken, yeni kimlik insasinin i¢inde yer alan aktif
ve siddet yanlist bir grubun, PKK’nin da etkisinde kalmaktadir. Seneler i¢inde bu miicadele,

ne Tiirkiye Devleti’nin ne de PKK’nin ¢6zebildigi bir ¢ikmaz, bir kisir dongii haline gelmistir.

Otuz yildir inigli ¢ikisli stiren bu siddet sarmalinin ¢oziimlemesini yapmak, tarihi
siirece bir goz atmayr gerektirmektedir. Bu noktada Tirkiye Cumbhuriyeti’nin kurulus
donemini ve bu kurulus asamasinda 6ne ¢ikan ideolojiyi incelemek de kaginilmaz hale

gelmektedir, zira Kiirt meselesi sadece son otuz senenin sorunu degildir.

Bu makale, Kiirtlerin kimlik taleplerinin neden siyasal zeminden siddete evrildiginin
tarihsel dinamiklerine kisaca bakacaktir. Bu tezi desteklemek amaciyla makale, tarihsel bir
derinlik igerisinde, Tiirkiye Cumhuriyeti’nin kurulus yillarindaki Ulus Devlet insasinin

zorlayici politikalarinin burada énemli rolii oldugu tezini savunacaktir.

Tiirk ulusal kimligi ve Kiirtlerin Tiirklestirilmesi

Tiirk ulusal kimliginin, baska bir¢ok kriterin yaninda, dinsel aidiyet tizerine kurulmus
oldugunu sdylemek yanlis olmaz. Her ne kadar Tiirkiye Cumhuriyeti’nin kurulusu Osmanl
sistemine bir tepki olarak gergeklestirilmis olsa da, 500 yillik tarih i¢inde dinamik olan Millet
sistemi -diger bir deyisle toplumu dinsel aidiyetlerine gore ayirma sistemi- gene de One
cikmistir (Sahin 2006: 125). Kolektif dinsel aidiyetin, siyasi bireysel aidiyete ya da etnik ve
dilsel aidiyete iistiin oldugu bir sistemden, bireyin herhangi bir grubun araciligi olmadan ait

kabul edildigi Ulus-Devlet sistemine gecis heniiz tamamlanmamis bir siirectir.

Cagdas Tiirk Ulusunun ortaya ¢ikabilmesi icin elbette, her ulus insasinda oldugu gibi,
niifusun homojenlesmesi gerekmekteydi. Bu homojenlesme bir taraftan Miisliiman

olmayanlarin Anadolu topraklarindan bertaraf edilmeleri (1915’te Ermeniler’, 1923’de
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Rumlar?) diger taraftan Miisliimanlarm arasindaki etnik ve dilsel farkliliklarin silinmesi ya da
en azindan yok sayilmasiyla gerceklestirilmeye calisildi. Kurucu ideolojiye gore Devlet tek
bir blok ulusun etrafinda, aym dil, aym kiiltlir, ayn1 toplumsal hafiza ve elbette ayni1 dinin
tizerine insa edilmeliydi (Ahmad, 1993: 46). Dinsel-etnik grubu ifade eden Arapga kokenli
millet kelimesi (Ahmad, 1993: 48), semantik olarak yeni ulusa uyarlandi. Millet sisteminde
dini gruplarin gorece bir 6zerkligi vardi. Bu gruplara ait bireyler, gruplarin dini 6nderlerinin
hukuki sultas1 alt1ndayd11ar3 (Kymlicka, 2004: 106). Yeni Tiirk Devleti’nin ise iki amaci
bulunuyordu: toplumsal, etnik, dinsel farkliliklar1 olmayan bir toplum insa (icat) etmek ve
ulusal hukuki-bireysel aidiyeti 6ne ¢ikarip, dinsel-etnik gruplarin toplami olmayan bir ulus
insa (icat) etmek (Akgoniil, 2008: 70). Boylece, donemin ideolojisine uygun olarak Yeni Tiirk
Devleti, her agidan teklesmis bir milletin iistiine kurulan bir Ulus Devlet olmay1 amaglamistir.
Ulus insast siirecinde dinsel farkliliklarla dilsel ve etnik farkliliklara bakis acisinin degisik
oldugunu belirtmekte fayda vardir. Gene Millet sistemli anlayisi i¢inde Gayri-Miislimler
asimile edilemeyecek kadar uzak ve dolayisiyla tehlikeli goriildiiklerinden gog, zorunlu gog,
ekonominin “millilestirilmesi”, siyasal ve kimliksel baski gibi yontemlerle yok edilmeye
¢alisilirken®, Kiirtler i¢in tamamen bir asimilasyon politikas: giidiilmiistir. Grup ya yok
sayllmig ya da var oldugu ortamlarda Tirkliigiin i¢inde eritilmeye c¢alisilmigtir. Halbuki hem
Osmanli’nin son iki yiizyilinda hem de ulusal miicadele siiresince Kiirtliik realitesi gayet
olagan kabul edilmis, rekabet ya da isbirligi ¢cer¢evesinde bu grup(lar) yok sayilmamisti. Bu
acidan bakildiginda Cumhuriyet’in ilk onyillarinda uygulanan yok sayma / eritme

politikasmnin “yeni” bir unsur oldugu gdze garpabilir®.

Kaldi1 ki Osmanl1 devletinin yikilisindan sonra Kiirtler kendilerini dort degisik tilkenin
topraklarinda bulmuslardir: Tiirkiye, Suriye, Irak ve Iran. Béylece Kiirt sorunu hem bu dért
devletin i¢ sorunu haline gelmis, hem de bu dordiiniin arasinda devletlerarasit bir sorun

olmustur (Sahin, 2006: 126).

Ashinda Kurtulus Savasi boyunca taktik olarak ulusal ve etnik ¢cogullugu kabul eden
bir yaklagim gozlemlemek miimkiindiir. Ancak 1920’lerin ikinci yarisindan itibaren bu
toleransli yaklagim yerini etnik ve kiiltiirel farkliliklar1 reddeden daha tekilci bir yaklasima
b1rakm1§t1r6. 1920-1930 yillar1 Tiirk ulusunun insasi agisindan son derece énemli bir donem
teskil etmektedir. Bu donemde uygulanan “Tirklestirme politikalar1” ve Kiirtlerin direnis
hareketleri, Kiirt ulusal kimliginin olusmasinda etkili olmus, 1980 ve 1990’larin ayrilikci

hareketlerini beslemistir. Ancak sunu da unutmamak gerekir ki donemin Tiirklestirme
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politikalar1 ayn1 zamanda sekiilerlestirme ve batililasma ¢abalari ile atbasi gitmis, Tilirklesmek
modernlesmekle esdeger sayillmistir. Gene de Kiirt milliyetciligi ve bu milliyet¢ilikten dogan
etnik siddetin kendiliginden var olan bir olgu degil, tepkisel oldugu sdylenebilir, zira Seyh
Sait isyan1 daha sonra Kiirtler tarafindan etnik bir isyan olarak algilanilacaktir. Zaten Tirk
milliyetciliginin dogusu da benzer bir tepkisel siirecten gecmistir. Yeni devletin kurucu
onderleri dahi, Kurtulus savast boyunca Kiirtlerin 6zel 6nemine vurgu yaparken, kurulustan
sonra agiz degistirmis, ulusun homojenliginin zaruri oldugunu vurgular olmuslardir’. Zira bu
anlayisa gére « modern» bir devlet homojen bir kimligi ve aidiyeti gerektirmektedir
(Anderson, 2006: 72). Bu ¢ercevede, 1923’ten itibaren Tiirkiye’nin kurucu elitleri Kiirtleri
« Oteki » olarak gormeye baglamiglardir. Bu « otekilerin » feodal ve geleneksel, sosyal
altyapilari, Cumhuriyet’in kurucu kadrolarinin gergeklestirmek istedikleri modernlesme
projesine uyusmazlik géstermistir. 1923, Lozan Antlasmasi, Millet sisteminin devami anlayisi
cergevesinde sadece gayrimiislimleri azinlik olarak kabul etmektedir. Boylece Kiirtler 1923°te
ayrt bir grup olarak taninmamslardir®. Diger bir deyisle tekilci ve asimilasyonist Yeni
Tiirkiye Devleti, Kiirtleri ayr1 bir kimliksel grup olarak kabul etmemistir. Ayni elitler
Kiirtlerin bahsi gecen asiret¢i ve geleneksel toplumsallagsmalarini Osmanli dénemiyle biitiin
baglarin koparilmasina bir engel olarak gormiislerdir. Isin ilging tarafi Kemalistler hem asiret
sisteminden faydalanmis, hem de bu sistemi zaman1 ge¢mis bulmuslardir. Gelenekselci olan

hersey Cumhuriyet’e kars1 kabul edilmigtir’ (Sahin, 2006:125).

Ayn1 donemde Avrupa’daki fasist akimlarin yiikselisi Tiirkiye’de de yanki bulmustur
ve Kemalist devrimin mimarlart 1930’larda Tirklestirme politikalarina hiz vermislerdir.
Kemalistler modern Tiirkiye’nin pozitivist ve sanayilesmis bir ililke olmasini istemislerdir.
Fasist ideolojinin yiikselisi kurucu ekibe bu projede ideolojik bir taban saglamis,
milliyetciligin yiiceltilmesi, toplumu boldiigli diislintilen smif kavgasina duyulan nefret, iki
ideolojinin ortak paydalarini olusturmustur. Diger taraftan fasizm tek partili tekelci devlet

anlayisini da mesrulastirmistir (Ahmad, 1993: 62).

Tiirklestirme politikalar1 ekonomiden Kkiiltiire ve hatta egitime, sosyal hayatin her
yoniinde kendini gostermistir (Aktar, 2000: 86). Bu politikalarda Kiirtlerin durumu bir 6zellik
tagimaktadir, zira toplumsal yapilarindan dolayr Osmanli doneminde bir nevi 6zerklige sahip
olan Kiirt asiretler Monarsiye Cumhuriyet’ten daha ¢ok baglidirlar (Sahin, 2006: 126). Bu
durumda hem kiiltiirel hem de toplumsal olarak Tiirklesmeleri, yeni rejimin en 6nemli

hedeflerinden biri haline gelmistirlo. Homojenles(tir)me politikalarinin kullandig1 en 6nemli
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iki ara¢ egitimin birlestirilmesi ve popiiler dinin etkisinin Tekke et Zaviye’lerin
kapatilmasiyla asgariye indirilmesi olmustur™ Egitim dili ve giinliik yasam dilinde Tiirkge
empoze edilmis, 1928’de Tiirk Ocaklari’nin Onciiliigiinde « Vatandas Tiirkge konus »

kampanyalarinin ilki baslatilmistir™.

1925°den itibaren bu hukuki ve toplumsal uygulamalarin yaninda askeri harekatlar da
yer almistir. Bu tarihte bas gosteren Seyh Sait isyaninin siddetle bastirilmasi, sadece dini degil
etnik Ozelliklerden de kaynaklanmaktadir. Bu tarihten itibaren iilkenin dogu bdlgelerinde
sikiyonetim yerlestirilmis, « Sark Vilayetleri Reform Plani » uygulamaya koyulmustur. Bu
planin ana maddeleri, Dogu bdlgelerinde giinliik hayatta Kiirtgenin bertaraf edilmesi,
Kiirtlerin toplumsal degisimleri tamamlanana, yani kimliksel olarak Tiirklesene kadar
sikiyonetimin devami, Ermenilerden bosaltilan Dogu kdylerine Tiirk niifusun yerlestirilmesi,
Kirtlerin bolgeden goc ettirilmesi olmustur (Ekinci, 1997: 160-161). Bu plan, direnen
Kiirtlere karsi gii¢ kullanabilmeyi mesrulagtirmis ve resmi kolluk giiclerinin yaninda

paramiliter gruplara da gii¢c kullanma yetkisi tanimistir (Yildiz, 2001: 236).

1930’lardan itibaren zorunlu go¢ baslamigtir. Bu donemde Dogu vilayetlerinin
bircogunda ¢ogunluk Kiirtlerden olusmaktadir. Ornegin 260.000 niifuslu Mardin vilayetinde
bir tek Tirk dahi bulunmamaktadir®®. Siirt, Sirnak, Eruh, Pervari, Garzan gibi diger
vilayetlerde de Kiirt niifus ezici cogunluktadir (Oztiirk, 2007: 111). Zorunlu gd¢ ve Tiirk
niifusun yerlestirilmesiyle Cumhuriyetin baslangi¢c doneminde Tiirk kimligi merkeze alinmus,
Kiirt kimligi illegallestirilip periferiye itilmistir. Baslangigtan beri Kiirt kimligi tutuculuk,
azgelismislik, dis mihraklarin kiskirtmasi, haydutluk, ayrilik¢ilik, ihanet gibi kavramlarla
Ozdeslestirilmistir (Sahin, 2006; 132).

Cok partili sistemde resmi Kiirt soylemi: inkar ve baskinin devami

1946°dan sonra ¢ok partili sisteme gecilmesi Kiirtlerin siyasete istirakini
canlandirmistir.** Ancak asil énemli dénem gorece liberal sayilabilecek 1961 Anayasasi’nin
islemeye bagladigi 1960’larmn ilk yaris1 olmustur. Yeni Anayasa Kiirtlere gorece serbest bir
siyaset Ozgiirliigii tanimakta, kolektif olarak Kiirtlerin haklari1 savunmaya olanak

saglamaktadir.

Onyillardir inkar edilmis ve ezilmis etnik kimligi nihayet ifade edebilme 6zgiirligi,

Kiirt cevrelerinde hizla bir muhalif harekete doniismiistiir. Bu durumun en 6nemli sebepleri
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geng Kiirt niifusun 1960’lardan itibaren Bati’daki biiyiik sehirlere gog¢ etmesi, yiiksek 6grenim
gormeye baslamasi ve bir Kiirt burjuvazisinin ortaya ¢ikmasidir. Bu burjuvazi, Kiirt kimlik
hareketinin siyasi, entelektiiel ve ideolojik altyapisinin olusmasina katkida bulunmustur.
Sehirli bir Kiirt kimliginin olugsmasi bir Kiirt kiigiik burjuvazisinin de ortaya ¢ikmasina olanak
saglamis™, sosyalist diisiinceye dhil olan Kiirt gengleri sinif problematiginden etno-sinif™
problematigine ge¢mislerdir. Gelecegin bir¢ok Kiirt lideri, 1960’lar boyunca bu atmosferden
beslenmistir. 1968 genglik olaylarindan itibaren Kiirt kolektif bilinci gelisip Tiirkiye sol
hareketleriyle ortak eylemlere girismistir“. Zamanla « Kiirt sorunu » Kkiiltiirel, siyasi ve
ekonomik esitsizlik ve etnik ayrimcilik olarak goriilmeye baslanmistir. Bunun ana
sebeplerinden biri Tiirkiye sol hareketinin Kiirtlerin bir etnik grup olarak ezildikleri tezini
reddedip kimliksel yaklasimlar1 diglamasidir. Sol akimlardan etkilenen ancak kendi spesifik
sorunlarini dile getiremeyen gen¢ Kiirtlerin dogduklar1 bolgelere militan olarak geri
donmeleri, sehirlerde olusan Kiirt kimlik bilincini ekonomik ve siyasi olarak ezilmis bolgelere
tasimigtir. Ayn1 donemde Kiirtliige vurgu yapan bir¢ok dernek kurulmus, bu olusumlar
1970’lerin  Giineydogu Anadolu Bolgesinde Kiirt muhalefet hareketinin altyapisini
olusturmustur. Ayni1 donemde Kiirt hareketinin genel Tiirkiye solundan uzaklastig
gozlemlenmistir. Sol kesimden kopan Kiirtlerin bir kismi ise Irak Kiirdistan Demokratik
Partisine yaklagsmig, daha milliyet¢i-muhafazakar bir ¢izgi benimsemistir (Van Bruinessen,
1984: 17).

1971 ve 1980 askeri darbelerinin Tirkiye’deki Kiirt sorununun kosullarmi
agirlagtirdig tartisilmazdir. 1971 darbesi, 1961 Anayasasinin getirdigi 6zgiirliik¢li ortama bir
cevap niteligindedir. Darbeyle birlikte bu anayasanin biitiin kazanimlar1 gegersiz hale
getirilmis ve lilke yeniden bir baski donemine girmistir. Bu baski sadece Kiirtlerin degil,
biitiin sol hareketlere kars1 uygulanmistir. 1971-1980 arasinda yer alan sag-sol catigmalari
iilkedeki siddet kiiltiiriinii artirmistir. Ozellikle 1980 darbesinden sonra Kiirt militanlarin yan
sira Marksist militanlar da yurt disina ¢ikmak zorunda kalmis, siyasi miilteci olarak Bati

Avrupa iilkelerinde organize olmaya baglamislardir™.

1980’lerde Kiirtlerin toplumsal talepleri degisime ugrayarak etnik siddete doniismiis,
ozerklik ve ayrilik talepleri bu donemde ortaya cikmistir. Bati Avrupa iilkelerine siginan
Kiirtler ise, buralardaki siyasi serbestiden de faydalanarak gii¢lii bir organizasyon kurup Kiirt
sorununu Avrupa’ya da tasimislardir (Rigoni, 2000: 47). Ozellikle Almanya, Fransa ve

Iskandinav iilkelerinde yasayan ve daha &nce siyasilesmemis Kiirt isciler drgiitlenerek etnik
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kimlikleri konusunda bilinglenmis, bu yondeki taleplerini Tiirkiye’ye yoneltmislerdir. Burada
s0z konusu olan Kiirtliiglin, Tiirkiye’den ve Kiirt bolgelerinden uzakta, diasporada tekrar inga
edilmesidir'®. Bu sayede PKK da kendine Avrupa’da finansman kaynaklari bulabilmistir
(Arakon, 2008: 74-78).

Kimlik taleplerinin etnik siddete doniismesi

Giliniimliz Avrupa’st her gegen giin ¢ogulculugu ve yerel yonetimleri deger olarak
daha fazla kabul edip merkeziyet¢i anlayistan uzaklasmakta, azinlik gruplarin ve bunlarin
siyasi acinda kendilerini ifade edebilmelerini kolaylastirmaktadir. Gene de c¢okkiiltiirliiliigiin
faydalar1 sdylemi 20. ylizyilin ikinci yarisinda etnik azinliklart bulunduklari devletlere

baglamaya yetmemis, cogunlugu olusturan kimlikle ortak kader algilamasini gelistirememistir

(Arakon, 2008: 74-78).

Tiirkiye’deki ayrilikgr Kiirt hareketini de bu c¢ergevede incelemek miimkiindiir.
Diinyadaki devletsiz etnik gruplarn en Snemlilerinden olan Kiirtlerin®® talepleri toplumsal
zeminden kimliksel zemine kaydikca, bu talepler Kiirtlerin 6zerklige hakki oldugunu diistinen
bir kamuoyu yaratmaya baslamistir. Bu durum Tiirkiye’deki bireysel aidiyet¢i ideolojiyi her
gecen giin daha da zora sokmus, Ozellikle 1980 sonrasinda Tiirk rejiminin sert tepkisi,
hareketi daha da radikallestirmistir. Kiirtliik bilincinin pekismesiyle birlikte, PKK’nin siddet
eylemleri de Kiirt toplumunda bir mesruiyet zemini bulmustur (Akgoniil, 2008: 72).

Kiirt siyasi hareketine ozellikle 12 Eyliil 1980 askeri darbesi sonrasinda getirilen
kisitlama ve baskilar sonucunda aktif siddet eylemlerine yonelen PKK (Partiya Kerkeran
Kurdistan- Kiirdistan Is¢i Partisi), 1978’de Abdullah Ocalan tarafindan kurulmus bir
harekettir. 1970’ler bu tip bir¢ok muhalif siyasi ve devrimci hareketin kurulmasina sahit
olmustur. Ozellikle Istanbul ve Ankara’da grenci hareketleri son derece aktif bir sekilde
orgiitlenmislerdir. Kiirtler arasinda yaygin olarak okunan resmi hayat hikayesine gore Ocalan,
daha ilk zamanlardan itibaren Ankara’daki bu sol 6grenci hareketlerinin iginde yer almaya

baslamistir.

Ocalan’a gore Tiirkiye solu Kiirt sorununa yeterince egilmemistir ve bu yiizden de
ozellikle Kiirtlerin sorunlarini bir etno-simif olarak savunacak bir orgiite ihtiya¢ hasil

olmustur. Diyarbakir’da kurulan bu devrimci ve milliyet¢i Orgiit, 1980 darbesi sirasinda
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siddetli bir bi¢imde bastirilmistir. Darbenin ardindan hareket radikalleserek 1984°de siddet

eylemlerine baslamstir®’,

Ilk baslarda Marksist-Leninist ideoloji iizerine kurulan PKK’nin amaci Kiirdistan
olarak nitelendirilen bolgede bir Kiirt Sosyalist Devleti kurmak olmustur.”?. Orgiit sdylemine
gore birlesmis bir Bagimsiz ve Sosyalist Kiirdistan i¢in bir milli devrim gereklidir. Kiirtleri
orgiitleyip Kiirdistan’1 emperyalizmden, sémiirgecilikten, isbirlik¢i asiretlerden kurtarip, Isci
sinifinin diktatorliigli altinda sinifsiz bir devlet kurulmasi amaglanmistir (Balencie ve De La

Grange, .2005: 51-56 ve 70-71, 468).

1984°den itibaren paramiliter karakterini pekistiren PKK Iran, Irak ve ozellikle
Suriye’nin destegi ile ¢esitli resmi kurumlar1 hedef almaya baslamistir. Bir takim sivil ve
askeri hedeflerin yaninda déonemin en énemli hedefi GAP projesi olmustur. Bunun yan sira
orgiit, Tiurk Devleti ile isbirligi i¢inde oldugunu diisiindiigi Kiirtleri de ortadan kaldirma
eylemlerine girismistir. Bu siirecte orgiitiin hedef aldig1 iki 6nemli kesim vardir: bunlarin ilki
Devletle isbirligi yapan asiretler, Tiirk siyasi hayatinda yer edinmis geleneksel elitler ve Kiirt
kimligini inkdr eden kesimlerdir. ikinci hedef ise Devlet tarafindan PKK ile miicadelede
kullanilan ve bu baglamda bolge halkin1 kadin ¢ocuk ayirt etmeksizin itlaf ederek koyleri
yakan ve halki zorunlu goce mecbur birakan kdy korucular ile bdolge agiretlerinin

elemanlaridir (D6nmez, 2007: 43-65).

1990’1arda ise Filistin hareketinin etkisinde kalinarak uygulanan intihar saldirilariyla
yeni bir strateji liretildigi goriilmektedir. Biitiin bu saldirilar Tiirk ordusu tarafindan biiyiik bir
siddetle karsilik bulmustur. 1984’den giinlimiize kadar bu savasin 37000°den fazla 5liime®;
4000 kadar koyiin ortadan kaldirilmasina ve 400.000 il bir milyon kisinin gd¢iine sebep
oldugu bilinmektedir®®. Giiniimiizde Irak’ta konuslanmis PKK militanlarinin 3500 ila 5000
kisi kadar olduklar1 diisiiniilmektedir®™ PKK bolgede dinamik bir sekilde caligmaya ve yeni
militanlar devsirmeye devam etmekte, Kiirtlerin ekonomik, siyasi ve kiiltiirel olarak ezilmeye
devam ettikleri diisiincesi PKK’nin yasamini siirdiirmesini saglamaktadir. Bu militanlar 1980
ve 1990’larda kurulan egitim kamplarinda yetistirilip PKK’ya katilmislardir. Bunun yani sira,
1980’11 yillar boyunca PKK, Ermenistan’in kurtulusu i¢in miicadele veren ve yurtdisindaki
Tirk diplomatlarin1 hedef alan teroér orgiiti ASALA (Armenian Secret Army for the
Liberation of Armenia — Ermenistan’in Kurtulusu i¢in Gizli Ermeni Ordusu) ile de isbirligi

yapmlstlrze.
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Siddet eylemlerinin yani1 sira Avrupa’da yapilan gosteri ve kampanyalarla Avrupa
kamuoyunda Kiirt davasina destek saglanmis, Bati kamuoyunda PKK’l1 militanlarin 6zgiirliik
savaseilart oldugu kanisi yayglnlasmlst1r27. PKK Kiirt diasporasini hem finansal olarak
kullanmakta hem de orgiitsel agin1 bu sayede giiclendirmektedir. Asag1 yukar1 600.000 Kiirt
asillinin yasadigi Bati Avrupa, “Devrim Vergisi’nin toplandigi en énemli bolgedir. Bunun
disinda 1990’larda gelisen uyusturucu kacakciligr gibi yasadisi aglar PKK’ya 6nemli gelir
kaynaklar1 saglamaktadir. Soner Cagaptay’a gore insan kagakc¢iligi, kadin tacirligi de bu tip
yasadis1 finans kaynaklarina eklenmelidir®®. Paris’te bulunan « Giincel Sug tehditleri
Etiitleri » grubunun bir {iyesine gore PKK Paris banliydsiinde goriilen uyusturucu trafiginin

%80’1ni elinde tutmaktadir. (Cagaptay, 2007: 216).

PKK Bati Avrupa iilkelerinde bagka destek sekillerine de sahiptir. Belgika,
Danimarka, Almanya, Fransa, Yunanistan ya da Italya gibi iilkelerde orgiite yakinliklarryla,
hatta bizzat 6rgiitiin yayin organi olarak bilinen bir takim internet siteleri, gazeteler ve medya

29
organlart mevcuttur®”.

1999°da Abdullah Ocalan’in yakalanmasindan sonra orgiit silahli miicadeleye son
verdigini aciklamistir. Bagimsiz Kiirdistan fikrinden vazgegildigini belirten Abdullah Ocalan,
yeni hedefin, igerigi hala belirsiz olan « Demokratik bir Konfederasyon » oldugunu
aciklamigtir. Ancak 2004’den itibaren, yani Irak’in Kuzeyinde 06zerk bir Kiirdistan
kuruldugundan beri PKK’nin siddet kullanmasi tekrar baglamistir. Son senelerde yapilan
saldirilar tilkedeki milliyet¢i akimlart ve Kiirtlere tepkiyi arttirmistir. Irak’in kuzeyindeki
daglarda konuslanmis PKK militanlarin1 yok etmek i¢in diizenlenen 2007 operasyonundan
sonra Tiirk ordusu tekrar operasyon yapmaya mecbur kalmis, kisir dongli devam etmistir.
Kamuoyu ise bu siddet sarmalindan ¢ok tehlikeli bir bicimde etkilenmekte, artik soruna
baris¢il yollardan bir ¢6ziim bulunmasini talep etmektedir. Etnik bir sorunun sadece askeri
yollarla ¢oziilemeyecegini Tiirkiye kamuoyunun bir kism1 anlamis goriinmektedir. Kiiltiirel ve
dilsel haklar1 saglayacak bir reform siirecine girilmesi ayni ¢evreler tarafindan
desteklenmekte, Kiirtlerin iilkede birey olarak biitiin haklara sahip olma istekleri kabul

gérmeye baslamaktadir (Bozarslan, 2008: 79-80).

Tiirkiye Devleti’nin Kiirt sorununa yaklasimi elbette agirlikla askeri olmustur. Sorun
bir kimlik ya da etnik siif sorunsalindan ¢ok sadece terdr eylemleri olarak algilanmis, terdriin

yapisal sebepleri goz ardi edilmistir. Askeri olmayan diger yaklasimlar dahi son tahlilde bolge
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halkinin refah1 ve esitligi i¢in degil PKK eylemlerine kars1 gergeklestirilmis. Bu onlemlerin
en ilginci Korucu sistemidir. Bu sistemle bolgedeki Kirsal Kiirt yerlesimlerinin
korunmasindan ¢ok Kiirtleri bolme amaclanmis, ortaya devlet tarafindan silahlandirilmig
paramiliter bir gii¢ c¢ikarken kimi asiretler mesrulastirilmis, PKK ve Devlet arasinda kalan
binlerce aile go¢ etmek zorunda kalmistir®®. 2002’den beri yeni korucu alimlari olamasa da*
korucu miiessesesi bolgedeki toplumsal kirilmalar1 derinlestirmistir. Gene Devlet tarafindan
uygulanan ikinci bir 6nlem bdlgede PKK’nin destek gdérmesini engellemek i¢in kimi kdylerin
Ozellikle 1990’larda bosaltilmasidir. Bu zorunlu go¢ Kiirtlerin Devlet’e bagliliklarim

zayiflatirken, giivenlik konusunda da tam aksi sonu¢ dogurmus, PKK kentlesmistir®.

Bunun disinda mesru Kiirt siyasi partilerinin kapatilmasi ve Kiirtlerin biiyiik
cogunlugunun Tiirkiye Biiylik Millet Meclisi ¢atist altinda temsil edilemiyor oluslari da siyasi
olarak Kiirtlerin kendilerinin karar mekanizmalar1 digina itildiklerini diistinmelerine yol
acmakta, Tirkler ve Kiirtler arasindaki ayrisma ve otekilesmeyi biiyiitmektedir. Son olarak
Anayasa Mahkemesi’'nin 11 Aralik 2009 tarihinde aldigi kararla birlikte Kiirt siyasi
hareketinin TBMM’deki tek temsilcisi olan Demokratik Toplum Partisi de “Devletin tilkesi
ve milletiyle boliinmez biitiinliigli aleyhinde eylemlerin odagi haline geldigi anlasildigindan
Siyasi Partiler Kanunu’nun ilgili maddesi geregince oybirligi ile” kapatilmis® ve giiniimiiz
Kiirt siyasi hareketinin en 6nemli isimlerinden Abdiilkadir Firat, Ahmet Ay, Ahmet Tiirk,
Orhan Miroglu, Selim Sadak, Aysel Tugluk gibi ¢ok sayida iiye ve yoneticisine de siyaset
yasag1 getirilmistir. Bu kararla birlikte DTP Kiirt hareketinin kapatilan yedinci partisi
olmustur. Tirkiye’de Anayasa Mahkemesi kuruldugu 1963 yilindan bu yana 24 parti
hakkinda kapatma karar1 vermistir. 1990’11 yillardan itibaren programlarinda Kiirt sorununun
¢Oziimiinii esas alan partilerin biiylik cogunlugu kapatilan partiler arasinda yer almistir. Bu
cercevede Halkin Emek Partisi (HEP) 14 Temmuz 1993’te, Ozgiirliik ve Demokrasi Partisi
(OZDEP) 23 Kasim 1993’te, Demokrasi Partisi (DEP) 16 Haziran 1994’te, Demokratik
Degisim Partisi /DDP) 19 Mart 1996’da, Demokratik Kitle Partisi (DKP) 26 Subat 1999°da,
Halkin Demokrasi Partisi (HADEP) 13 Mart 2003°te Anayasa Mahkemesi’nce kapatilmistir.
HADEP’in yerine kurulan Demokratik Halk Partisi (DEHAP) ise 2005 yilinda, hakkinda

acilan kapatma davasi sonuglanamadan kendisini feshetmistir™.

Biitiin bu gelismelerin yani sira 21 Mart 2005’te KKK (Koma Komalen Kurdistan /
Kiirdistan Dernekler Konfederasyonu) adiyla kurulan ancak 16-22 Mayis 2007 tarihleri
arasinda Irak-Kandil daginda yapilan kongrede adi KCK (Koma Civaken Kurdistan /
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Kiirdistan Halklar Konfederasyonu) olarak degistirilen® ve PKK’'nin “sehir yapilanmasi”
olarak nitelendirilen orgiitiin elemanlarina yonelik 7 ilde diizenlenen operasyonlarda, i¢lerinde
12 se¢ilmis Belediye bagskaninin da bulundugu 151 kisinin gézaltina alinmis, haklarinda 15 ila
25 yila kadar hapis cezasi talep edilmistir®. Secilmis belediye baskanlarinin tutuklanmasiyla
Kiirt siyasi hareketinde yeni bir glivensizlik olusmus, bu olumsuzluklarin etkisiyle PKK’nin

bélge halkindan gordigii destek de gitgide artan bir mesruiyet kazanmustir’.

Sonuc¢

Tirk wulusal kimligi kendilerini Tiirk olarak nitelendirenlerle Kiirt olarak
nitelendirenler  arasindaki ~ bir  gerginlikten  beslenmistir  (Granberry,  2004:
http://facweb.furman.edu). Tirkiye’nin kimligi, tarih yazimi araciligi ile Selguklulardan
Osmanlilara, imparatorluk tarihinden de ¢esitli birikimler alarak varligini insa etmistir.
Cumhuriyet tarihi ise iilke topraklarinda var olan diger kimliklerin yok sayilmasi siirecini
icermektedir. Cumhuriyetin kurulusundan beri var olan 6 ilkenin ikisi, Laiklik ve
Milliyetcilik, hala niifusun bazi boliimleri i¢in sorunlu olarak goriilmektedir. Bunlarin baginda
bir yanda Muhafazakar-Miisliimanlar, diger yanda ise Kiirtler gelmektedir. 1920’lerde pozitif
ve Oncli olarak goriilen bu iki ilke, anlamsal bir reformun eksikliginden dolay1, kimi kesimlere

gore artik miadini1 doldurmustur.

Kimliksel olarak Tiirkler, Tiirkiye niifusunun asag: yukar1 % 80-88’ini olusturmaktadir
(Granberry, 2004). 2007’ye gelindiginde 12 milyona yakin Tiirkiye vatandasi kendini agikca
Kiirt olarak ifade etmektedir. Ancak bu kisilerin hepsi Kiirtge bilmemekte ve sadece
Gilineydogu bolgelerinde yasamamaktadirlar (Akgoniil, 2008: 72). Tiirklerin oldugu kadar
Kiirtlerin de aidiyetleri cogul olup, tiimiiniin kendini Kiirt olarak ifade etmedigi diisiiniilebilir
(Bozarslan, 2008: 80). Teknik olarak Kiirtlerin Tiirkiye’de vatandaslik haklarina sahip
bireyler olduklar1 kabul edilmektedir. Memuriyette, siyasette aktif rol oynayan Kiirt asilli
bireyler mevcuttur. Buna ragmen, asiret sisteminin devami ve bask1 rejimi Kiirtlerin kolektif
olarak ezilmesine sebep olmaktadir. Bourdieux’cli bir yaklagimla, bu basat olmama

durumunun egitim sisteminin tekilciliginden ileri geldigi de soylenebilir.

Tiirkiye’deki milliyetcilik akimi Kiirt karsitligindan beslenmekte, Kiirtlerin varligi
artik kabul edilmekle birlikte bir etno-smif olarak tehlike arz ettikleri distiniilmektedir
(Bozarslan, 2008: 81) Bu algilamadan Tiirk milliyet¢ileri i¢in bir « kendini savunma hakk1 »

dogmakta, siddet mesrulastirilmaktadir. Avrupa Birligi tarafindan Kiirtlerin kiiltiirel haklarini
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korumak amaciyla yapilan baskilar, bu durumu daha da koéti hale getirmektedir. Diger
taraftan Kiirtler bircok siyasi olusum i¢inde toplanmakta, siyasi ve kiiltiirel hak taleplerini
mesru ya da yasadisi yollardan gostermektedirler. Uygulanan etnomilliyetgilik, Tirkiye
nifusunun ayrismasina sebep olmakta, siddet sarmali devam etmektedir (NEDERVEEN
PIETERSE, 1993: 144). Kiirt kimligi de diger kimlikler gibi dinamik olup, grup varligi
reddedilen bir etnik gruptan, hak talep eden bir etno-smifa doniismiistiir. Sorunun diger bir
yonii de Tiirkiye’de ordunun siyasette oynadigr onemli roldiir. Orduya gore Kiirtler bir
devletlesme siireci i¢ine girmislerdir. Oysa iddia edilen bu durum, Kiirtler agisindan siyasi bir
hedef olmaktan ¢ikali ¢ok uzun zaman olmustur. Kaldi ki Orta Dogu’da dengelerin stirekli
degistigi bir donemde, bolgedeki diger iilkelerin de boyle bir olusuma sicak bakmadiklar1 da

gdz Oniine alinacak olursa, bu hipotezin tamamen gergekdisi kaldigr goriilmektedir

(Bozarslan, 2008: 81).

Tiirkiye’nin demokratiklesme ve Kiirt sorununun ¢oziilme siireglerinin Oniindeki
engellerden biri de elbette PKK’nin uyguladigi siddettir. Her saldirinin ardindan Devlet ulusal
capta baski politikalarini artirmaya yonelmektedir. PKK’nin varligin1 devam ettirebilmesine
olanak saglayan en dnemli neden siyasi bir diyalog ortaminin kurulamamig olmasidir. Siyasi
ifadenin var olmamasi1 PKK’nin igini kolaylagtirmigtir. Mesru platformda politika yapabilen
siyasi bir olusum, PKK’nin varolus nedenini elinden alacaktir. O yiizden de her Kiirt siyasi
hareketi en ufak bir mesruiyet kazandig1 sirada PKK’nin gerceklestirdigi saldirilar biitiin baris
cabalarim sifirlamaktadir. Bu saldirilar kiiltiirel hak taleplerini de sekteye ugratmakta, Tiirk
milliyet¢i kamuoyunda biitlin Kiirtler potansiyel terorist olarak algilanmaktadir. Boylece Sevr
anlagsmasindan beri var olan ve zaman i¢inde yeniden iiretilen “bdliinme korkusu”
pekismekte, Batililarin Tiirkiye’yi bolme isteklerinin var oldugu paranoyas: bir tiirlii

silinememektedir.

Yasal Kiirt hareketlerinin ve Kiirt partilerinin siyaseten yasaklanmasi da PKK’nin
yararina olmakta, yukarda da belirttigimiz nedenlerle yasadist siddet hareketlerini Tiirkiye
Kiirtlerinin bir kismmin goéziinde mesrulastirmaktadir. PKK’nin Kiirtlerin yogun olarak
yasadigi Gilineydogu bolgesinden aldigi destek, Tiirklerde ciddi bir milliyetgi tepki
dogurmakta ve toplumsal kirilmanin taglarini dosemektedir. Buna paralel olarak 2009
yilindan itibaren iktidardaki Adalet ve Kalkinma Partisi hiikiimeti tarafindan baslatilan ve adi
once “Kiirt agilimi”olan ancak daha sonra gelen toplumsal tepkiler karsisinda “Demokratik

acilim” ve en nihayetinde “Milli Birlik Projesi” adimi olan ve igerigi tam olarak
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tanimlanmayan politikayla, Kiirt tarafi Kiirt kimligi etrafinda sekillenen siyasi, dilsel ve
kiiltiirel haklarinin taninmasi yoniinde umutlanirken, Tiirk tarafinda PKK’ya imtiyaz
verilecegi ve toprak kaybiyla tlilkenin boliinecegi yoniinde endiseler belirmistir. S6z konusu
acilim politikasinin kotii  yonetilmesi ve “silah birakma c¢agrisi”na riayet eden PKK
militanlarinin Habur sinir kapisindan girerken yasanan kutlama benzeri olaylarin Tiirk
medyas1 tarafindan bir “meydan okuma” olarak yansitilmasi sonucunda ortaya cikan ve
gitgide artan gerilim, 2010 yilinin bahar aylariyla birlikte sicak ¢atismaya doniismiis, bir kez
daha Tiirkiye Cumhuriyeti Ordusu ve PKK kars1 karsiya gelmistir. Bu durumun en biiytlik
zarart yine, basta Gilineydogu bolgesinde yasayan Kiirtler olmak iizere, biitiin iilkedeki
Kiirtlere olmus, milliyet¢i davraniglar sergileyen bazi Tiirklerin, Kiirtlerle ¢ikan tartigmalari
6liime varan sonuglar dogurmustur38. Ayrica kapatilan Kiirt partisi DTP’nin yerine kurulan
Baris ve Demokrasi Partisi (BDP) catisindaki siyasetcilere de Tiirkler tarafindan biiyiik tepki
duyulmakta, BDP’nin PKK ile, ayni tabana sahip olmasindan ileri gelen bagi, baz1 Tiirkler
tarafindan BDP siyaset¢ilerinin “terdrist” oldugu seklinde yorumlanmaktadir. Bu gercevede
DTP’nin kapatilmasiyla siyaseten yasaklanan eski DTP Baskani Ahmet Tiirk’e Samsun’da
yapilan yumruklu saldirinin, toplumsal boliinmenin geldigi noktayr gostermek acisindan
olduk¢a 6nemli oldugunu sdylemek miimkiindiir® Orneklerini cogaltabilecegimiz biitiin bu
saldirilar, Kiirt sorununun artik terdr sorunuyla 6zdeslestirildigi, 6zellikle 1980 sonrasindaki
resmi Devlet sdyleminde ifade edildigi sekliyle “Kiirt sorunu yoktur, terér sorunu vardir”

noktasina geri doniildiigli yoniinde bir algiya da isaret etmektedir.

Kiirt sorununun baris¢1 yollarla ¢6ziimii ve Kiirtlerin Tiirkler tarafindan bir tehlike
olarak algilanmamasi, ya da tilkede Tiirkliikk disinda bagka bir etnomilliyetin varliginin kabul
edilmesi i¢in, oncelikli olarak PKK terdrizminin sona ermesi gerekmektedir. Daha sonra hizla
hayata gegirilecek olan siyasi, sosyal, kiiltiirel, dilsel ve ekonomik reformlarla Giineydogu
bolgesinin kalkinmasi tesvik edilmeli, bolgede halen hiikiim stirmekte olan feodal yap1 sona

erdirilmelidir.

Avrupa Birligi uyum yasalar1 g¢ercevesinde gerceklestirilen reformlarin teoriden
uygulamaya geg¢irilmesi de bu siiregte biiylik 6nem tasimaktadir. Her ne kadar yasalar
uyarinca artik Kiirtce konusmanin hukuki bir cezasi bulunmasa da, uygulamada Kiirtce

kullanim serbestisi hala bir takim engellerle kars1 karsiya kalmaktadir.
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Kiirtlerin tiim Tiirkiye sathinda siyaseten temsil edilebilmeleri, bu mesafenin
azaltilmasinda ve Kiirtlerin toplumsal yasamin her katmaninda kendilerini Tiirklerle esit

hissetmesinde énemli bir rol oynayacaktir.

SON NOTLAR

*Yrd. Dog. Dr., Yeditepe Universitesi, Siyaset Bilimi ve Uluslararasi iligkiler Bélimdi, istanbul.

' Bu makalenin konusu 1915 ve 6ncesinde Osmanli tebaasi Ermenilerin basina gelen olaylar

olmadigindan, soykinm tartismalarina girmeyecegiz, ancak bu olaylarin tehcir ya da soykinm olarak
nitelendirilmesi bir homojenlestirme politikasi gercevesinde gorilmelerine engel degildir. Bakiniz Taner
AKCAM, Tirk Ulusal Kimligi ve Ermeni sorunu, Su yayinlari, Istanbul, 2001.

2 Tarkiye ve Yunanistan arasinda Ocak 1923’de imzalanan Zorunlu Niifus Miibadelesi Sézlesmesi iki
ulkenin de dinsel olarak homojenlesmesini agikga hedeflemistir. Bu konuda bakiniz Kemal An, Biyiik
miibadele ve Tiirkiyeye Zorunlu gog, Tarih Vakfi Yurt Yayinlar, Istanbul, 1995.

® Kymlicka’ya gore “millet” sistemi, genelde hiimanist oldugu ve gruplar arasindaki farkliliklan tolere
ettigi icin, azinliklar hukuku konusunda bir ilk adim olarak kabul edilebilir. Bu sistem altinda yerel
gelenekler ve her dinsel grubun dini pratikleri saygiyla karsilaniyordu. Hiristiyanlar ve Yahudiler, kendi
ic islerini idare etmekte serbesttiler. Bununla beraber, Osmanl sisteminde, Misliman ulus “Millet-i
h&kime (haékim millet), gayrimuslimler ise “Millet-i mahkdme” (hiikkmedilen millet) olarak kabul
ediliyordu. Yani, Osmanl eliti her gruptan gelen bir elitten olugsa da, toplumsal sistemde bir aidiyet
hiyerarsisi oldugunu sdéylemek mumkindur.

4 Distindldiganin aksine, Turkiye'de Gayrimuslimlerin asimile edilmesi yoninde ugrasgilmadigi
konusunda bakiniz Samim AKGONUL, 7irkiye Rumlar, lletisim, Istanbul, 2008.

5_. Osmanli imparatorlugu’nda Kiirtlerin statiisii ve Bab-i Ali'nin Kurt politikalan igin bakiniz Hakan
0OZOGLU, Osmanli Devieti ve Kiirt Milliyetgiligi, Kitapyayinevi, Istanbul, 2005.

6 Kurtulus Savasr’nin birlestirici unsuru islam’di. Savasi kazanabilmek ve halki davasinin arkasinda
birlestirebilmek icin Mustafa Kemal bu noktanin tizerinde 6zellikle durmustu. 1920 yilinda Meclis Genel
Kurulu’nda yaptigi bir konugsmada gerceklestirilecek olan birligin Turk, Kafkas ya da Kirt olmayacagini
sdylemisti, Ulkenin bitin etnik bilesenlerini bir araya getirmek igin bir “Musliman” birlik kurulmaliydi.
Osmanli imparatorlugu'nda Kiirt olmak her seyden énce Miisliman olmak demekti. Bakiniz Ahmet
YILDIZ; Ne Mutlu Tirkiim Diyebilene - Tirk Ulusal Kimliginin Etno-Sekdler Sinirlari 19719-1938,
iletisim, istanbul, 2001, ve Hamit BOZARSLAN, “Tiirkiye’de Kiirt Milliyetciligi: Zimni Sézlesmeden
Ayaklanmaya 1919-1925”, in Tiirkiye'de Etnik Catisma, E. J. Ziircher (dir), iletisim, istanbul, 2005.

7 Mustafa Kemal'in sag kolu ve Bagbakan’i olan ismet inénii, agikca milliyetgi oldukiariry, milliyetgiligin
tek birlestirici faktoér oldugunu ve gdrevierinin llke topraklaninda yasayan Tirk olmayan unsurlari
« Tiirklestirmek » oldugunu ilan ediyordu. ismet inéni'niin 27 Nisan 1925 tarihinde Tiirk Ocaklarinda
yaptigi konusma. Bakiniz. Bilal SIMSIR, /ngiliz Belgeleriyle Tiirkive'de Kiirt Sorunu 1924-1938, Dig
isleri Bakanligi, Ankara, 1975.

8 Tarkiye Devleti'nin kurucularina gére 1920°li yillarda azinhk kavrami sadece gayrimuslimleri

kapsiyordu. Hukuki olarak “Tirk Devletine vatandaslik bagiyla bagh herkes Tirktir’. Bu baglamda
hukuki aidiyet olan vatandaslik kavraminin yerini kimlik aidiyetinin aldigini séylemek mimkin. Kirtler
de bu sebeple kurucu elitlerin géziinde azinlik kapsamina girmiyordu. Bakiniz. S. AKGONUL, op. cit.

® Bu konuda daha genis bilgi icin bakiniz Artun UNSAL, 75 Yilda Tebadab Yurttasa, istanbul, Tarih
Vakfi yayinlari, 1998.
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% Osmanli imparatorlugu’ndaki « Millet » sisteminin tersine, yeni Cumbhuriyetin 1924 Anayasasi
etnisite temeline dayali bir vatandaslk sistemini kabul etmistir. Bu etnisite hem Turkligld, hem de
Muslimanhg kapsamaktaydi. Ernest Renan’in isaret ettigi gibi, din, modern bir milletin kurulmasi igin
yeterli temeli olusturmaktan uzaktir. Bu ytzden, bu kavram gergevesinde yeni bir millet kurmak isteyen
yeni Tirk Devleti, Tirklik etnisitesine 6zel 6nem vermistir. Bakiniz. Ernest RENAN, Qu’est-ce qu’une
nation ? 1882, saisie du texte : S. Pestel pour la collection électronique de la Bibliotheque Municipale
de Lisieux, 1997.

" 30 Kasim 1925 tarihinde yarirlige giren 677 sayil Tekke ve Zaviyeler ile Tirbelerin Kapatimasina
ve Tirbedarlar ile Bazi Unvanlarin Men ve fllgasina Dair Kanun ile tekke, zaviye ve tiirbelerin
kapatiimasi kabul edilmis ve bazi geleneksel tGnvanlarin kullaniimasi yasaklanmistir. Kanun, butin
tarikatlarla birlikte; seyhlik, dervislik, maritlik, dedelik seyitlik, ¢celebilik, babalik, emirlik, halifelik, falcilk,
blylculik, dfurikeulik, gaipten haber vermek ve murada kavusturmak amaciyla muskacilik gibi,
eylem, unvan ve sifatlann kullanilmasini, bunlara ait hizmetlerin yapilmasini ve bu unvanlarla ilgili
elbise giyilmesini de yasaklamistir.

"2 Tirk Ocaklar Cumbhuriyet’in ilk yillarindaki milliyetcilik insasinda ve Turklestirme politikalarinda gok
6nemli bir role sahiptir. Bakiniz Fisun USTEL, /mparatoriuk’tan Ulus-Devlete Tiirk Milliyetgiligi : Tiirk
Ocaklar 1912-1931. lletisim, Istanbul, 1997.

B ismet inéninin 1935 yiinda Atatlirk’e sundugu gizli bir rapor, Turkiye’nin Gineyi ve

Guneydogusu’'ndaki Turklestirme politikalarini ifsa etmektedir. Bakiniz. Saygi OZTURK, /smet Pasa'nin
Kiirt Raporu, Dogan Kitap, Istanbul, 2007. Ayrica bakiniz Fuat DUNDAR, Tirkiye Niifus Sayimlarinda
Azinliklar, Civiyazilan, Istanbul, 2000.

1946 genel secimleri sirasinda Demokrat Parti Glineydogu’daki Kiirt asiretlerin destegini almisti.
1950’den itibaren bu ikili iliskilerin sonucu olarak pek c¢ok asiret reisi hiikiimette énemli gorevlere
getirilmistir. Martin VAN BRUINESSEN, “The Kurds in Turkey”, Middle East Research and Information
Report, Février 1984, pp. 6-12.

' Kurt burjuvazisinin Kirt hareketindeki yeri icin bknz. Metin SEVER, Kurt sorunu. aydinlanmiz ne
ddsdndyor, Cem Yayinevi, Istanbul, 1992

'® Etno-Sinif kavrami hakkinda bknz Vivienne WEE, « Interrogating Regionalism in Relation to Ethnicity
and Capital” Journal of Contemporary Asia, vol, 36, 2006. s.326.

"7 1930’lardan sonraki ilk Kiirt kitlesel hareketi 1967'de gerceklesmigtir. Tark solu Kurt hareketine
yakinlagmig ve iki kesimin davasi tek bir davada bitunlesmistir. Bakiniz. Chris KUTSCHERA, Kurt
Ulusal Hareketi, Avesta, Istanbul, 2001, p. 396.

8 Kirt hareketinin Avrupa’daki Kurtler tarafindan desteklenmesi konusunda Bakiniz. Gareth WINROW,
Kemal KIRISCI, Kirt Sorunu Kékeni ve Gelecegi, Tarih Vakfi Yurt Yayinlari, Istanbul, 2007.

9 Kiirt kimliginin bilincine Avrupa’da varip Turkiye'ye giderek PKK’ya katilmis gencler bile mevcuttur.
Bakiniz. I. RIGONI, op. cit.

20 Sayilan konusundaki tahminler 20 milyon ila 30 milyon arasindadir. Bakiniz. S. AKGONUL, op.cit, p.
72.

2 Tirkiye’de sol hareketler ve Kirt hareketi hakkinda bakiniz Resit GUCKIRAN, Ktirt Solu, istanbul,
Gun yayinlari, 1999.

2 Federation of American Scientists (www.fas.org) - Kurdistan Workers’ Party (PKK).

Bekurdish rebels kil Turkey Troops”, BBC News, 8 Nisan 2007.
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24 Tirkiye’de zorunlu gégiin etkisi igin bkz. Ahmet igduygu, Kemal Kirisci, Land of Diverse Migrations
Challenges of Emigration and immigration in Turkey, istanbul: Bilgi Universitesi Yayinlari, 2009.
Spesifik olarak Kiirtlerin zorla yerlerinden edilmesi konusunda bkz. Dilek Kurban, Deniz Yilkseker,
Turkiye’de Yerinden Edilme Sorununa Kalici Bir Cézim Mimkin mi? Van Eylem Planinin
Degerlendirilmesi, istanbul: TESEV, 2008.

% Bkz. www.globalsecurity.org

% MIPT Terrorism Knowledge Base, Incident Profile: Armenian Secret Army for the Liberation of
Armenia (ASALA) and Kurdistan Workers’ Party (PKK) attacked Diplomatic target (10 Novembre 1980,
France)

? Fransa ve ispanya gibi ayrilikgi terérizmle yillardan beri miicadele veren iki llkenin PKK'yi terdr
drguta listelerine dahil etmek icin dnce Avrupa Birligi'nin 2002 yiinda PKK'y1 terdr érgutleri listesine
almasini beklemeleri kayda degerdir.

28 Birlesmis Milletler Orgiiti'niin Su¢ ve Uyusturucu Masasrnin tahminlerine gére Orta Asya ve
Afganistan’dan Avrupa’ya gelen uyusturucu trafigi yilda 5 milyar Dolan bulmaktadir. European
Intelligence’nin bir uzmanna gére bu miktarin hemen hemen yarisi PKK’ya gitmektedir. Bakiniz. Soner
CAGAPTAY; “Can the PKK renounce violence? Terrorism Resurgent’, Middle East Quarterly, Hiver
2007, volume X1V, No. 1. Bakiniz www.meforum.org/article/1060

29 Avrupa solu, baski altindaki bir halkin ézgurlik savascilar olarak kabul ettikleri PKK’y1 uzun sire
desteklemistir. Bu yiizden lItalya’da soyal-komiinist hiikiimetin Basbakann’i Massimo D’Alema, 1998
Subatinda Suriye’den sinir disi edilen Abdullah Ocalan’in italya’ya girmesine izin vermistir. Tiirk
emniyet giicleri kendisini Kenya’da tutukladiklarinda Abdullah Ocalan, Kibris Rum kesimi pasaportuyla
Yunan Konsoloslugundan yola ¢ikarak Nairobi havaalanina gitmek tzereydi.

3?, Bu konuda genis bilgi igin bakiniz Yelda SEVIM, Terdr nedeniyle Elazig'a Gég edenlerin Soruniari
Uzerine Sosyolojik bir Arastirma, Yayinlanmamis Doktora Tezi, Elazi§, 2000.

*1 Bakiniz AB 2005 ilerleme Raporu.

%2 Zorunlu go¢ konusunda bakiniz Ayhan KAYA (derleyen), Tirkiye'de i¢ gogler, biitiinlesme mi geri
déniis md ? Istanbul, Diyarbakir, Mersin, |stanbul, Istanbul Bilgi Universitesi yayinlar, 2009.

3 http://www.habervesaire.com/haber/1661/
* Ibidem.

% hitp://www.odatv.com/n.php?n=nedir-bu-kck-3112091200

% http://www.sabah.com.tr/Gundem/2010/06/12/kck iddianamesi tamamlandi

% Bknz. KCK Yiiriitme Konseyi Baskani Murat Karayilan’in agiklamasi: "Bazilarinin ahkdm keserek
belirttigi gibi PKK durup, distnip birdenbire silaha sariimamigtir. PKK baris icin bu kadar caba
gosterirken, Tark devleti ha bire yok etmek icin siyaset Uzerine siyaset yuritmus, operasyon Uzerine
operasyon gelistirmistir. Bu slire¢ elbette ki hareketimizin yonetiminin sorumlulugunda gelisecek bir
surectir. Hareketimiz ise, bu kadar saldin karsisinda durup beklemeyi degil, en dogal hakki olan
savunma ve direnme hakkini kullanmayr 6n g6érmektedir.”, Bianet, 14 Haziran 2010.
http://bianet.org/bianet/bianet/122732-pkk-hedef-yukseltti-demokratik-ozerklik

38 Mugla’da 11 Mayis 2010 tarihinde karsit goriisli 6grenciler arasinda “kiz meselesi” ylizinden ciktigi
iddia edilen kavgada Batman’li Kirt 6grenci Serzan Kurt tabancayla yaralanarak oldirilmis, olayin
faili olarak polis memuru Giltekin Sahin yakalanarak cezaevine gonderilmisti. Bknz.
http://www.milliyet.com.tr/serzan-kurt-icin-gergin-
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http://bianet.org/bianet/bianet/122732-pkk-hedef-yukseltti-demokratik-ozerklik
http://www.milliyet.com.tr/serzan-kurt-icin-gergin-bekleyis/turkiye/sondakika/20.05.2010/1240428/default.htm
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bekleyis/turkiye/sondakika/20.05.2010/1240428/default.htm ve http://www.haber3.com/serzan-kurt,-
kurtarilamadi-577171h.htm.

39 Mus’un Bulanik ilgesinde c¢ikan olaylarda 2 kisinin olimiyle ilgili davanin Samsun’daki durusmasini
izleyen Ahmet Turk adliye ¢ikisinda saldinya ugradi. Turk’'tn burnu ve iki disi kinldi. Saldirgan gdzaltina
alindi. Bkz.
http://www.sabah.com.tr/Gundem/2010/04/13/ahmet turk samsunda yumruklu saldiriya ugradi
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