alternatif
politika

Cilt 2, Say1 3, Aralik 2010

Tiirkiye'deki Siyasi Partilerin Sivil Toplum Uzerine
Soylemleri
Funda Gencoglu ONBASI

Avrupa Birligi Merkezli Dolaysiz Dis Yatirimin
Polonya ve Tiirkiye Uzerindeki Etkileri
T. Mesut EREN

Modern Siyasetin Iki Elestirisi: Agamben'e Karsi
Ranciere
Mehmet Ruhi DEMIRAY

Golgedeki Bedenler: Bedenin Insa Siirecinde
Toplumsalin Etkileri
Hande TOPALOGLU



alternatif
politika

Cilt 2, Say1 3, Aralik 2010

Tiirkiye'deki Siyasi Partilerin Sivil Toplum Uzerine
Soylemleri-Funda Geng¢oglu ONBASI, 195-213.

Avrupa Birligi Merkezli Dolaysiz Dis Yatirimin Polonya ve
Tiirkiye Uzerindeki Etkileri-T. Mesut EREN, 214-223.

Modern Siyasetin Iki Elestirisi: Agamben'e Karsit Ranciere-
Mehmet Ruhi DEMIRAY, 224-250.

Golgedeki Bedenler: Bedenin Insa Siirecinde Toplumsalin
Etkileri-Hande TOPALOGLU, 251-276.



Alternative Politics, Vol. 2, No. 3, 195-213, December 2010 195

TURKIYE’DEKI SIYASI PARTILERIN SiViL TOPLUM UZERINE
SOYLEMLERI

Funda Genc¢oglu ONBASI*

OZET

Aralarindaki 6nemli ideolojik farkliliklara ragmen Tirkiye’de su anda parlamentoda
bulunan dort siyasi partinin sivil toplum kavrami hakkindaki sdylemleri 6nemli oranda
birbirine benzemektedir. Hepsi, benzer bigimde siirekli olarak sivil toplum idealine
demokratiklesmeye katkisi olan bir faktor olarak atifta bulunmaktadir. ‘Demokrasi projesi’ ve
bu proje i¢inde sivil toplumun rolii belli bir ¢ogulculuk anlayis1 (antagonizmasiz ¢ogulculuk)
ve konsensilis vurgusu ile izah edilmektedir. Bu siyasi partilerin tiimii tarafindan aktif
vatandashigin, goniilliliigiin, dayanigmanin, 6zerkligin, haklarin ve 6zgiirliiklerin, diyalogun,
isbirliginin ve farkliliklarin uyum iginde birarada varolusunun simgesi olarak
kavramsallastirilmaktadir. Ancak, sivil toplumun hayati bazi yonleri bu hakim yaklagim
tarafindan g6z ardi edilmektedir. En 6nemlisi, bu yaklagim sivil toplumun neticede bireylerin
karmagsik ve igice gecmis giic iliskileri agmi ve esitsizlikleri tecrilbbe etmek durumunda
olduklar1 bir yagam alan1 oldugunu gostermekte yetersiz kalmaktadir. Sivil toplum kavrami
esitsizlige yol acan farkliliklarin 6nemli olmadigi ya da toplumsal acidan sorun teskil
etmedigi yanilsamasmin pekismesine hizmet etmek yerine bu giic iliskilerini vurgulayip
gorlniir hale getirerek onlara kars1 bir meydan okumanin ortaya ¢ikabilmesinin yolunu acacak
bir ¢ozlimleme araci olarak islev gormelidir. Resmi parti dokiimanlarini (parti programlari ve
se¢im bildirgeleri) inceleyerek bu caligma yaygin kullanimi olan bu romantik sivil toplum
kavramsallastirmasinin ve bagmtili sivil toplum-demokrasi iliskisi anlayisinin eksikleri
izerinde bir tartisma yapmakta ve bunu yaparken post-Marxist literatiirde 6nemli yer tutan
giic ve antagonizma kavramlarina basvurmaktadir. Neticede, gii¢ iliskilerini dezavantajlinin
konumundan sorunsallastirmaktaki eksikligi nedeniyle, parlamentodaki siyasi partilerce de
paylasilan egemen sivil toplum anlayisinin giinlimiiziin farklilik ve esitsizligin biraradaligina
dair sorunlarinin ¢dziimiinde yeni yeni ufuklar agmaktan uzak oldugunu 6ne stirmektedir.

Anahtar Kelimeler: Sivil toplum, Siyasi partiler,  Tirkiye, Gii¢ iliskileri,

Antagonizma.
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POLITICAL PARTIES and the DISCOURSE on CIVIL SOCIETY in TURKEY

ABSTRACT

Despite ideological differences among them there is an underlying commonality
among the four political parties at the Turkish parliament in terms of their discourse on the
concept of civil society. They share the same ground due to a constant reference to the ‘ideal’
of civil society as a factor contributing democratization. This role of civil society for the
‘project of democracy’ is explained with reference to a particular understanding of ‘pluralism
without antagonism’ and with an emphasis on consensus. Civil society is commonly
conceptualized by these political parties as the sphere of active citizenship, voluntariness,
solidarity, autonomy, rights and liberties, dialogue, cooperation, harmonious coexistence of
differences etc. However, crucial aspects of civil society are ignored by this hegemonic view.
Most importantly, this view fails to recognize that civil society is a sphere of life where
individuals experience the complex web of interwoven power relations and inequalities. The
concept of civil society should serve as the analytical tool to bring these relations to the
forefront, to highlight them and hence to make them contestable rather than serving to
consolidate the illusion that differences leading to inequalities are not important. Through a
reading of official party documents (party programs and election manifestos) this study
reflects upon the hitches of this widely employed romantic vision of civil society and its
relation with democracy with resort to the post-Marxist literature on power and antagonism.
As a result, it argues that, due to its deficiency in problematizing power relations from the
point of view of the disadvantaged, the hegemonic conception of civil society, employed by
parliamentary parties in Turkey is far from having a potential to provide a new horizon in
search of solutions to our problems related with the coexistence of difference and equality.

Keywords: Civil society, Political parties, Turkey, Power relations, Antagonism.

Introduction

A recent manifestation of the centuries-old question of ‘the ideal’ relationship between
the individual and the community has been the increasing popularity of the concept of civil
society. It seems to have established itself as a ‘paradigmatic concept’ (Howell and Pearce,
2001: 1) resting at the core of many theoretical debates as well as the discourses of political
activists, especially political parties. We repeatedly hear phrases like the resurrection, re-
emergence, reconstruction, or renaissance of civil society (Cohen and Arato, 1992: 29) and

people talking about its role in ‘eradicating poverty, in promoting democracy and good
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governance, and in resolving social conflict and protecting human rights’ (Naidoo and
Tandon, 1999: 1). In addition to the dominance of the notion of civil society in political
discourses, the number of civil societal organizations (CSOs) has also been steadily
increasing (Edwards, 2004).

Despite the proliferation of “the discourse on civil society’, however, the current
debate on civil society in general seems to have reached a point of impasse due to two
interrelated developments: First, there is the ‘division of the contemporary world of social
theory between ‘skeptics and the faithful’: ‘those who reject the concept of ‘civil society’ as a
fraud, illusion or as analytically too imprecise to be useful; and those who privilege it as the
normative ideal and theoretical pivot of contemporary political philosophy’ (Fine, 1997: 7).
This split puts a ceiling on the debate and curbs the development of a critical literature on the
concept of civil society. Second, despite the variety of conceptualizations of ‘civil society’,
there is an undeniable dominance of the liberal pluralism-and-consensus-oriented approach
within the literature rendering the concept highly problematic. Indeed, each of these factors
(re)produces and is (re)produced by the other and together they have important repercussions
for the fertility of the concept of civil society in Turkey as elsewhere in the world. The
dominance of the liberal idea of civil society as the sphere of harmonious pluralism and
consensus and as the checking mechanism over the state is the major factor behind its
glorification as the normative ideal. This idealization of the notion of civil society in turn is
faced with a total rejection of the validity of the concept. This study reflects upon
ramifications of this vicious circle from the point of view of Turkish politics by analyzing the
discourses of parliamentary parties in Turkey (the ruling Justice and Development Party -
AKP, the main opposition Republican People’s Party -CHP and two other parties of
opposition Nationalist Action Party -MHP and Peace and Democracy Party -BDP). This
article first shows how these parties embrace an “idealized and romanticized” idea of civil
society especially in terms of the civil society-democracy relationship which is a ramification
of the neo-liberal hegemony over the basic concepts of Turkish politics. By focusing on their
usage(s) of “civil society” it shows that despite their different ideological stances all the four
parliamentary parties share the same ground in conceptualizing civil society as the site of
rights, liberties, pluralism and consensus autonomous from the state, a conception inspired by
the liberal tradition. In this respect, it is argued in this study that the discourses of these four
parties epitomize the vicious circle described above, especially through their formulation of
the civil society-democracy relationship. The recurrent themes of this formulation will be

highlighted through a reading of the official party documents (party programs and election
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manifestos). Second, this study reflects upon the hitches of this widely used romantic vision
of civil society and its relation with democracy with resort to the post-Marxist literature on
power and antagonism. As a result, it argues that, due to its deficiency in problematizing
power relations from the point of view of the disadvantaged, the hegemonic conception of
civil society in Turkey is far from having a potential to provide a new horizon in search of
solutions to our problems related with the coexistence of difference and equality.

Party Year of Ideology (as % of Number % of Number
establishment stated in votes of seats votes of seats
official party 2002 out of a 2007 out of a
documents) total 550 total 550
(2002) (2007)
AKP 2001 Conservative 34,4 365 (66%) 46,6 341 (62%)
democrat
CHP 1923 Kemalist- 19,4 177 (32%) 20,9 112 (20%)
social
democrat
MHP 1969 Nationalist 8,4 - 14,3 71 (13%)
BDP 2008 Leftist

Table 1 Political Parties at the TGNA. The CHP and MHP (like all other existing
political parties at the time) were closed down by the military government after the 1980 coup
d’etat. The CHP was re-opened in 1992 and the MHP in 1993. The BDP became the forth
party in the parliament after the close down of the Democratic Society Party (DSP) in
December 2009 by the Constitutional Court with the joining of the DSP members of
parliament to the BDP. As a way of bypassing the national threshold, at the 2007 general
elections the leading figures of Kurdish movement chose to run as independent candidates
and the DSP formed a parliamentary group of 26 after they entered the parliament. The DSP,
in turn, had been preceded by the Democratic People’s Party which gained 6.1% of the votes

staying below the national threshold of 10% at the 2002 general elections.

Discourse on Democracy and Civil Society in Turkey

The polarization between the skeptics and the faithful mentioned above has stemmed
mainly from the increasing popularity of civil society during the last decades. In Neera
Chandoke’s (2007) words, ‘although it has become popular across societies of very different

levels and across all ideological hues, the notion of civil society has become confused and
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confusing.” As a result, an intimidating view has come to parallel its attractiveness as
exemplified by Colas’s observation that, ‘[g]ushing out of everyone’s mouth at once, ‘civil
society’ acceded at the end of the 1980s to a sort of empty universality ... it has become a
label for all sorts of goods, and in certain cases even a mask for intellectual emptiness, ‘civil
society’ allows people to speak without knowing what they are saying, which in turn helps
them to avoid arguing with each other’ (1997: 4). Thus, it has become inevitable for those
who are interested in the concept of civil society to tackle with the question: ‘Is civil society
the ‘big idea’ for the twenty-first century or will the idea of civil society —confused, corrupted
or captured by the elites- prove another false horizon in the search for a better world?’
(Edwards, 2004: vi). However, this kind of an approach, limiting the alternative ways of
handling the concept of civil society with only two, has had an unproductive effect on the
literature and hence constitutes the major reason for the vicious circle that seems to be
characterizing civil society debate for a while. Claiming that this either/or type of approach
itself can be a major factor shrinking the explanatory power of the concept of civil society,
this study urges for an alternative approach that views civil society neither as the telos nor as
an illusion. It claims instead that it is possible to develop a critical view that ‘recognizes the
validity of the concept of civil society without romanticizing it, without idealizing it, and
without abstracting it from its social and historical ground’ (Fine, 1997: 7-8). This means to
continue to employ the concept as an analytical tool to understand the existing unequal power
relations causing exclusion, domination, marginalization and silencing in socio-political life.
Such a critique is in scarcity, however, when at stake is the conception of civil society
by the political parties in the Turkish parliament. Rather, these parties commonly embrace
‘the idea of civil society as a good thing’ (Lewis, 2001: 5) despite significant ideological
differences among them. Although the reasons behind the positive value attached to civil
society may vary among different political parties, their views are in large part shaped by the
neo-liberal idea of civil society as the realm of autonomous and voluntary political activity
where the liberal ideal of harmonious pluralism is experienced. This ‘faith’ in civil society
most of the time goes hand in hand with an instrumental approach and with the justification of
the value/use/necessity of civil society for another —perhaps superior- purpose. The common
tendency among the political parties in Turkey, as a way of justification of the appeal of civil
society, is to underline civil society-democracy relationship. In Turkey, as elsewhere in the
world, ‘democracy’ — albeit with various different connotations and denotations- seems to
have consolidated itself as the normative ideal within mainstream politics and hence the

parliamentary parties in Turkey converge in their adherence to ‘the idea of a positive,
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universalist view of the desirability of civil society as part of the political project of building
and strengthening democracy around the world’ (Lewis, 2001: 4). In that sense, they
commonly adhere to the notion of democracy-serving-civil society or democracy-friendly civil
society. As will be discussed later however, this kind of an approach has fatal drawbacks
causing the concept of civil society as well as that of democracy to leave certain questions
unanswered and even without being asked.

The analysis of civil society-democracy relationship takes different forms according to
the ideological positions of political parties at the Turkish parliament. In the case of the ruling
AKP, this positive correlation between civil society and democracy is discussed with
reference to the notion of ‘participatory democracy’; to the correlation between legitimacy
and the ‘strength of the state’; and to the issue of the ‘thorough representation of the national
will’. Regarding political participation, the AKP states that ‘in a democratic order the rules
that are binding upon citizens are to be made by themselves. Hence democracy is a form of
government in which the laws represent the consent of the citizens’ within a ‘mutual
interaction between the rulers and the ruled.” Besides, there is an emphasis on the need for a
‘transition from representative democracy to participatory democracy in Turkey’ (AKP 2001,
2002, 2007) and also on the need for ‘widening and deepening of democracy’ (AKP, 2007).
Civil society is deemed important due to its association with the ideal of political
participation. Accordingly, the AKP suggests that ‘pluralist and participatory democratic
political process will increasingly be opened to civil society organizations as well as to the
views and suggestions of different segments within society’ (AKP, 2007). Besides, the party
considers it ‘essential that the political decisions are taken on the basis of the widest possible
consultation and consensus’ (AKP, 2002, 2007). The AKP also claims that since the laws in a
democratic order are expected to be the expression of the ‘collective will’, they should be
formulated in cooperation with civil society organizations (AKP, 2007). Consequently, for the
AKP ‘those countries with strong civil society are at the same time the countries with a strong
democracy. Neither the individuals, nor civil society nor democracy can develop in a country
where everything is under the state’s control’ (AKP, 2007).

Although the AKP justifies the role of civil society for democracy by stressing the
correlation between civil society and political participation, it is different from a republican or
communitarian notion of active citizenship that conceptualizes political participation as a
good in itself. Rather -and ironically enough- the discourse of the AKP tends to value
participation for ‘strengthening the state’. It is argued that by allowing the functioning of civil

societal actors as a checking mechanism over it the state consolidates its legitimacy in the
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eyes of the governed whereby it becomes stronger. Thus, the AKP views the empowerment of
civil society and an ‘efficient public surveillance within the framework of good governance’
as necessary conditions for a democratic government (AKP, 2007). The emergence and
consolidation of democratic governance, in turn, according to the formulation of the party,
will pave the way for a strong state: ‘The governments which take their power from the
people and civil society organizations will increase their effectiveness in their regions and in
the world” (AKP, 2002, 2007). The AKP also refers to ‘universal standards and norms’ used
to compare life qualities of the people in different countries as well as the effectiveness and
the prestige of the states in the international arena (AKP, 2002). These universal criteria
according to the AKP call for a delimitation of the state’s sphere of action and an increase in
the effectiveness of the private sector and civil society organizations (AKP, 2002). As can be
seen, the AKP’s understanding is built first upon a state-civil society distinction according to
which civil society is to function both as a checking mechanism over the state and as a means
to consolidate the state’s authority and second on the idealization of civil society as the realm
where the pluralities are represented through active citizen participation.

The main opposition party, the CHP, shares the same ground with the AKP in
idealizing civil society for its positive role in democratization. In a parallel line of thinking,
the significance of civil society is explained with reference to individual rights and freedoms
related with the ideal of political participation. Indeed, the party takes the notion of ‘free
individual [as] the main ingredient of democracy’ as its starting point and states that a major
consideration of the party is that of assuring the ‘conscious exercise of individual freedoms’
(CHP, 2009). It is also underlined that the CHP is against limitations on the participation of
different groups in the society since these eventually would lead to alienation of the people
from political parties and politics in general (CHP, 2009). Hence, the party program states
that ‘the democratic right to associate’ and ‘participatory, organized and strong society’ are all
among its highest priorities. Again similar to the discourse employed by the AKP, the CHP
emphasizes the significance of pluralism and thus views the freedom of expression as the
essence of plural democracy (CHP, 2007). Consequently, the positive role of civil society
stems from, according to the CHP, its potential to provide a living space to the pluralities and
to give a voice to them. Civil society is again viewed as the realm of rights and liberties, the
realm of voluntary activism outside the direct control of the state and as a means to
democratic consolidation. This is the reason why the party claims that ‘free individuals and
civil society organizations should be given the opportunity to participate into all steps of

decision making-processes’ (CHP, 2009). The CHP also suggests that a Civil Society
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Coordination Council is to be founded in order to realize the cooperation between state and
civil society (CHP, 2009). The major objectives of the party include encouraging
associational life in civil society (CHP, 2009, 2007)., widening the prospects for political
participation and eliminating all —administrative and legal- obstacles on the right to associate
(CHP, 2007). It is claimed that strong CSOs is the motor of democratic development (CHP,
2007). Consequently, the emphasis on political participation with a perspective on
voluntarism, pluralism, the free exercise of individual rights and liberties is at the core of the
discourses of the two leading political parties in Turkey. What in a sense differentiates the
discourse of the social-democrat CHP from the conservative-democrat AKP is the reference
to the notion of ‘solidarity’ in relation with the idea of associational life. According to the
CHP solidarity is reinforced and activated by the participation of the people in a highly
organized civil society (CHP, 2009). In both cases, however, there is a consensual view of
politics.

The MHP is another opposition party in the TGNA and its discourse on civil society
resembles those of AKP and CHP in that the notion of political participation is at the center of
its approach to the democracy-civil society relationship. However, the way the MHP
conceptualizes political participation diverges from the AKP and CHP due to its over-
emphasis on the notion of societal (read as national) consensus. Indeed, similar to the AKP’s
reference to the strong state, the starting point of the MHP is the hardships facing Turkey in
the age of global competition (MHP, 2009). The party suggests that in order to be the ‘leader
country’ of the 21th century Turkey has to start ‘a great leap forward’ in socio-economic
terms which in turn requires a ‘mentality shift’ at the societal level (MHP, 2009). This great
leap forward is to be supported enthusiastically by the society with all its institutions and
segments (MHP, 2009). Accordingly, it is stated that there is a need for ‘dialogue and
togetherness in economic, social and political realms and between administrative cadres,
different segments of society, political actors and the people’ (MHP, 2009). Unless a culture
of consensus is created among these actors it is impossible for the country to respond to the
challenge of the time (MHP, 2009). The creation of ‘a societal consensus both on the
fundamental national and humanitarian values and on a national vision and objectives’, as
well as ‘union on the most vital issues’ will pave the way for cooperation in carrying out the
plans and programs for a better future for Turkey (MHP, 2009). This idea of societal
consensus, in turn, has social, political and economic dimensions and civil society is
attributed a special role in the creation of this consensus in that through civil society

organizations views from different social groups and the people will be taken into account in
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the process of formulating the best solutions. Related with this obsession with the idea of
consensus, the party defines politics as ‘a way of developing policies aiming at the comfort
and prosperity of the nation” (MHP, 2007). It calls for a new understanding of politics which
is to be ‘built upon cuddling of shared values instead of quarrel aiming at affection, fraternity
and unity’ (MHP, 2007). In that respect, the party calls for ‘political participation with a high
national, moral and social sensitivity’ (MHP, 2007). In a similar manner, while democracy is
defined as the coexistence of different opinions within the framework of fraternity and mutual
respect (MHP, 2009) the party sees a failure in creating a consensus out of these differences at
the social, political and economic realms as waste of time for Turkey (MHP, 2007). A ‘unity
of objectives’ is to be created; ‘self-sacrifice and altruism is to be praised against egoism and
smugness’ for the social transformation mentioned above to take place (MHP, 2007). For the
MHP, then, civil society is instrumental in creating the societal consensus, the notion that is at
the heart of the conceptualization of democracy, civil society and politics relationship.

The program of the BDP, revised in February 2010, is also characterized by an
emphasis on democracy. It starts with a reference to ‘the urgent need [for] comprehensive and
real democratization’ in Turkey. Civil society is once more associated with the ideal of
engaged citizenry, active participation and pluralism. The party underlines the significance of
simultaneous democratization of the state and the system of government, of the society and of
politics. What is required for a democratic government is that it should be ‘the society’ that
takes fundamental decisions regarding the future of the country as well as regarding the state
apparatuses to implement those decisions. In order for this to take place, according to the
formulation of the party, the democratization of the society is a must and it can only be
achieved through the existence of ‘different identities and cultures, political structures and
ideas’ and by ‘embracing all differences and colors’. For a ‘real’ and ‘enduring’ peace in the
society ‘pluralism based upon multiculturalism’ is to be taken as the basic principle. These are
of utmost importance for the development of participatory democracy. Different segments of
the society should be able to represent themselves at the state level. Democratization of the
state, then, ‘is to be built upon the concepts of political-organized-free society, civil society,
individual and citizen.” Accordingly, the citizen has a ‘double role’ to play: to give legitimacy
to politics as an institution and participate effectively in the processes of political decision
making and implementation through organizations. The citizen, then, is ‘both the primary
constituent and the shareholder of the state.” Hence, the party stresses the ‘active participation
of civil society organizations and democratic mass organizations’ at all levels. They are

functional for ‘interaction and organized communication’ between the citizens and the state.
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Besides, the BDP program also underlines the need to delimit the state since increasing the
power and authority of the state rendering it a huge organization leads to the repression of the
society by the state. What is needed in that sense is a ‘politically reduced state as an
instrument of service and cooperation’ whose social character, however, is to be strengthened.
The BDP criticizes other political parties in the country for prioritizing the state and political
power at the expense of ‘free individual and democratic society’ and hence finds them unable
to find solutions to the deeply seated problems of the country. According to the BDP, ‘today
in Turkey there is a tradition of ‘state parties’ which are different from each other in
appearance but very similar in political terms.” The party states its intention to be the initiator
of a ‘new political culture and style’ in Turkish politics. In terms of its conceptualization of
civil society-democracy relationship, however, the BDP is much in line with the hegemonic
neo-liberal discourse. The dynamics of the civil society is mentioned within the framework of
individual rights and liberties, autonomy from the state, pluralism and political participation.

To sum up, the above analysis shows that despite their different ideological
standpoints the four political parties at the TGNA have much in common in terms of their
approach to the notion of civil society. In the first place, they converge in attributing a
positive value to civil society per se and thus they all position themselves among ‘the faithful’
in terms of the polarization mentioned at the beginning. Second, this faith in civil society in
each case has its roots in a particular understanding of civil society-democracy relationship in
which democracy is thought as a positive function of civil society. Thus, the political parties
in question commonly employ the idea of a democracy-friendly civil society. In this
formulation civil society is thought as a political object in and of itself having the key to the
gateway to democracy. Third, this role of civil society for democratization is explained by the
parties with reference to its potential as the site of active citizen participation, individual
rights and liberties, harmonious coexistence of pluralisms, and to its functioning as a checking
mechanism over the state. This is an implication of the dominance of the liberal conception of
civil society, whose classic formulation is usually taken back to the work of Alexis de
Tocqueville, at the expense of other conceptualizations." Hence, the intersection of the
approaches of four political parties, claiming to represent rival ideologies, is an indication of
one dominant view over the concept of civil society.

It is an interesting finding that four political parties, which cannot be said to have a
notable record of cooperation caused largely by their ideological differences, display
considerable similarity in terms of their approach toward the notion of civil society. In what

follows we will reflect on the consequences of this ‘alliance’ for the fertility of the discourse
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on civil society. This can be done by trying to uncover the two major flaws of this hegemonic
approach. One flaw is related with the identification of the notion of civil society with those
of pluralism and consensus. As was shown above, the discourses of political parties in Turkey
are characterized by the underlying assumption that the differences within civil society would
“accommodate each other” in the sense of the classic formulation of Alexis de Tocqueville.
However, the liberal idea of civil society embraced so enthusiastically by the Turkish
mainstream politics’ has an important failing related with the ‘liberal idea of pluralism
without antagonism’ (Mouffe, 2000: 20). Another flaw of the hegemonic approach is related
with the idea of ‘democracy-serving civil society’. A critique of these failings of the
dominant usages of ‘civil society’ is now in order for clarifying the claim that the discourse
employed by the leading actors of Turkish politics is far from rendering it a creative and
dynamic concept. This discussion is important because at any rate political parties and their
leading figures, due to their functions in terms of political socialization and political
communication, are —at least for the time being- the most important political actors in Turkey
as well as in any other country. In that sense, how they cover a political question (in this case
civil society-democracy relationship) plays the most important role in shaping the political

environment.

Pluralism, Participation, Consensus and Civil Society: Too Good to be True?

The promise of participation of all pluralities which is a central theme in the formal
discourses of political parties, may be problematic at the practical level when we face the
question [i]s it fair and just?’(Chandoke, 2007: 4). This amounts to say that there is a need to
integrate into the debate on civil society a consciousness that it is not simply the realm of
caring, mutual support, cooperation, consensus, or civic virtues as the majority of
contemporary theorists of civil society and the main actors in Turkish politics tend to propose.
In many cases its ‘microworlds’ (Hall, 1996) include exclusion, exploitation, oppression and
marginalization.

In that respect, ‘what is needed is a more vigorous engagement with its [civil society]
potentially destructive aspects ...” (Chandoke, 2007: 5). Although this task is central to the
Marxist conception of civil society the hegemonic neo-liberal idea of civil society is built
upon an idealized, romanticized vision of civil society. This has a lot to do with the state-civil
society dichotomy, a central theme of the latter. The state in this perspective has to be
checked by ‘the civil society’ which supposedly- indeed by definition in the liberal tradition-
implies an autonomous sphere of action outside the state characterized by the free exercise of
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individual and group rights. However, this state-civil society dichotomy ending up with the
idealization of the latter misses out the uneven power relations and conflicts within civil
society on the one hand, and the interconnectedness of state and civil society on the other
hand.

This engagement with the potentially destructive aspects of civil society in the sense
of ‘the uneven power relations in society’ as well as an effort to deconstruct the state-civil
society distinction is central to the Marxist idea of civil society. Marx’s political economy
oriented challenge draws attention to the economic relations and class struggle as the most
determining features of civil society and to the state as the site where these relations are
reflected. Gramsci’s contribution to Marx’s conception of civil society in turn is that of
adding the dimension of hegemony (i.e. the intellectual and moral leadership). He refers to
civil society and the state as two superstructural levels and connects both of them with
economic relations. He sees civil society as the realm where the ideological struggle for
hegemony takes place and considers hegemony and economic power as inseparable
conditions of becoming a state. This means that rather than being conceived as the realm of
individual rights and liberties, initiative, autonomous activity, voluntariness, civic friendship,
solidarity and the like, civil society (and the state) is thought to represent certain forms of
class relations. In other words, there is a power, struggle and conflict oriented perspective
necessary for a thorough understanding of what is going on in the civil society.

The path opened by Marx and Gramsci, takes us to the critical view on the notion of
civil society that was mentioned above. This line of thinking, rather than the hegemonic neo-
liberal romanticized and idealized view of civil society, is functional in analyzing and
understanding what is really going on within civil society. As Ehrenberg argues,

What civil society ‘is’ can be grasped only by looking carefully at what its constituent
structures do, how they are organized, and what political and economic forces are at work —
no matter how strenuously some theorists try to describe it as an autonomous sphere of
democratic activity. In this sense, civil society is really a heuristic device, a theoretical guide
that can reveal important matters of social life but cannot adequately be described in and of
itself ( 1999: 235).

The notion of antagonism, as proposed by Laclau and Mouffe is also in line with this
critical view on civil society (1985: 124-25). According to them approach antagonism is in a
sense the building block, the constitutive element of all kinds of subject positions. In other
words, all subject positions are constituted within and through antagonism. This, in turn leads

to the case that the constitution of identities are never fully-developed and fully-completed. In
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that respect antagonism is different from real opposition or contradiction (Laclau and Mouffe,
1985: 124). Opposition or contradiction converge in ‘the fact of being objective relations’
according to which opposition is an objective relation between real objects and a
contradiction is an objective relation between conceptual objects (Laclau and Mouffe, 1985:
124). That is to say, ‘...it is something that the objects already are which makes the relation
intelligible. That is in both cases we are concerned with full identities. In the case of
contradiction, it is because A is fully A that being-not-A is a contradiction - and therefore an
impossibility. In the case of real opposition, it is because A is also fully A that its relation
with B produces an objectively determinable effect’ (Laclau and Mouffe, 1985: 124-25,
emphases original). In the case of antagonism the situation is different: ‘...the presence of the
‘Other’ prevents me from being totally myself. The relation arises not from full totalities, but
from the impossibility of their constitution...(Laclau and Mouffe, 1985: 125). Insofar as there
Is antagonism | cannot be a full presence for myself. But nor is the force that antagonizes me
such a presence: its objective being is a symbol of my non-being and, in this way, it is
overflowed by a plurality of meanings which prevent its being fixed as full positivity’ (Laclau
and Mouffe, 1985: 125). It is possible to get two inferences from such a conceptualization of
antagonism. First, it is clear that since antagonism is present at the constitution of subject
positions and identities it is not something erasable. Antagonism is internal to and constitutive
of all subject positions and hence a consensual view on socio-political relations is fallacious.
Second, as was explained in the guotation, antagonism prevents the subject positions from
becoming fully-developed. The subject positions are not completed, open to change and hence
contingent. This, in turn means that these subject positions cannot constitute themselves as
‘objective realities’ and they cannot be defined, determined and fixed objectively unlike the
case of an opposition or contradiction’ (Laclau and Mouffe, 1985: 125).

This belief in the ever-presence of antagonism as constitutive of all kinds of identities,
the non-fixity of subject positions and hence the impossibility of consensus in turn is closely
associated with a second presumption, i.e. the claim that the tension between equality and
liberty cannot be reconciled and that there can only be contingent hegemonic forms of
stabilization of their conflict (Mouffe, 2000: 5). Each time this kind of a contingent
hegemonic stabilization takes place, it happens at the expense of some form of exclusion: ‘We
have to accept that every consensus exists as a temporary result of a provisional hegemony as
a stabilization of power, and that it always entails some form of exclusion’ (Mouffe, 2000:
104).
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Consequently, what is required is ‘coming to terms with the hegemonic nature of
social relations and identities’ (Mouffe, 2000: 105). This in turn means arguing strongly
against the ‘liberal illusion of a pluralism without antagonism’ because the latter prevents us
from recognizing how certain differences are structured as relations of power (Mouffe, 2000:
20). By taking into account the insistence on ‘acknowledging the permanence of conflict and
antagonism’ (Mouffe, 1993: 8) the critical idea of civil society can become a means of
shedding light on the true nature of the relationships characterizing civil society radically
different from the consensus oriented perspective. In that way, it can be possible to fight
against the ‘mistaken emphasis on consensus’ (Mouffe, 2000: 7). The task of the concept of
civil society should rather be to make us reflect on webs of power relations within which
these identities and subject positions are formed (and re-formed). Hence, it is important to
stress that ‘if participation is to mean anything, it will challenge existing power relations and
will bring about conflict: the absence of conflict in many participatory programmes is
something that should raise our suspicions’ (Pearce, 2005: 6).

What is outlined above is a conception of democratic politics on the basis of relations
of power drawing attention to the fact that ‘some existing rights have been constructed on the
very exclusion or subordination of others’ (Mouffe, 2000: 20). Hence, ‘to aim at a universal
rational consensus [is] the real threat to democracy. Indeed this can lead to violence being
unrecognized and hidden behind appeals to ‘rationality’ as is often the case in liberal thinking
which disguises the necessary frontiers and forms of exclusion behind pretences of
‘neutrality’ (Mouffe, 2000: 22). Consequently, this view challenges the ‘liberal illusion of a
pluralism without antagonism’ and provides a useful guide to make sense Of the concept of
civil society without staying within the confines of the hegemonic view. More specifically,
through such a perspective civil society becomes a concept that can be functional in grasping
‘the present hegemonic configuration’ (Mouffe, 2000: 6) in order to be able to struggle
against it and envision and develop an alternative to it. Hence, in order for a transformation to
take place that configuration has to be made discernible: ‘Instead of trying to erase the traces
of power and exclusion democratic politics requires us to bring them to the fore, to make
them visible so that they can enter the terrain of contestation’ (Mouffe, 2000: 33-34). This is
vital for a critical idea of civil society which at the same time underlines the
interconnectedness of the state and civil society: ‘The uneven power relations in society are
reflected at the level of the state, influencing what groups have access and have their interests
protected and promoted and what are groups are marginalized, victimized and repressed. State

institutions are formed and transformed in the context of such struggles... The struggles are
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fought out within the institutions of the state as well as in the organizations of civil
society...’(Beckman, 1997: 3).

Approaching pluralism from the perspective of power, antagonism and exclusion in
short from the perspective of hegemony; hence underlining the insufficiency of underlining
the autonomy of this sphere of life from the state; its basic principles as those of
voluntariness, active citizenship, self-governing of the society, pluralism, dialogue,
communication, toleration, friendship, articulation of the particular and the universality and so
on paves the way to a particular understanding of democratic politics as an ‘unending
process.” Rather than staying within the confines of ‘democracy-friendly-civil society’ type of
analysis, this approach calls for a concern with democracy within the civil society and hence
democracy within the state. In other words, there is a challenge to the perspective that sees
democracy as an end to be achieved by satisfying certain institutional requirements to the
perspective that views civil society as one of those ‘ingredients’ of democracy. Proceeding
within the framework of liberal democracy this approach to the civil society-democracy
relationship envisages a democratic way of life which is composed of (i) the ‘neutral’,
‘referee’ or the ‘night watchman’ state outside and above all conflicts of interests, identities,
and classes; (ii) the ‘rule of law’ which protects individual rights and liberties and endows
each individual with the same/equal legal and political rights and hence with equal chance of
making their voice heard; and (iii) a vibrant civil society i.e. an active and plural realm of
social-political movements and/or organizations which are neither founded by nor are under
the control of state but have an aim of influencing and scrutinizing the state and its activities
through political participation. It is presumed in this scheme that once these conditions are
fulfilled there is/will be ‘democracy’ in a certain context. Yet, there is a fatal drawback in this
approach: it is built upon the presupposition that takes democracy as something external to
those ‘ingredients’ and conditions; democracy is envisioned as standing alone at some
‘higher’ place waiting to be reached and acquired through satisfaction of these conditions.
However, democracy should be viewed as integral to all these processes, i.e. to the workings
of the state structure, to the denotations and connotations of the concept of rule of law and to
the realm of civil society. No one of these concepts has a universal, fixed content. Adapting
Ehrenberg’s claim one can argue that what the state/rule of law/civil society ‘is’ can only be
grasped by looking carefully at what its constituent structures do, how they are organized, and
what political and economic forces are at work. Hence there is or can be no state/rule of
law/civil society that ‘serves’ democracy;, there is or can be only a democratic

state/democratic rule of law/democratic civil society. The latter in turn is possible only
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through integrating the point of view of the disadvantaged/the excluded/the marginalized.
This stance requires a constant attentiveness, concern and awareness of the power relations
and their changing configurations, as well as their reflection at the state level. In the case of
the leading four parties of Turkish politics, however, civil society is commonly idealized as
the sphere of harmonious pluralism, rights and liberties and active citizen participation.
Moreover, their discourses take the liberal state- civil society distinction as their starting point
at the expense of missing out the interconnectedness and permeability between the two. The
most obvious example to this interrelationship has been the Kemalist NGOs (Erdogan, 2000).
Their discourses and actions, especially from the mid-1990s onwards, symbolized a response
to new challenges to the official ideology of the state, not merely in the form of a
reproduction of the official ideology but in the form of a re-articulation on the face of new

social dynamics (Erdogan, 2000).

Concluding Remarks

This study has started as a project whose aim is to make a comparative analysis of the
approaches of the four political parties at the Turkish parliament (AKP, CHP, MHP and BDP)
towards the concept of civil society. In the end, however, its major finding has been that there
is much more similarities than difference in the way these parties conceptualize civil society.
This is an interesting finding and it is quite ironic since these parties normally find it very
hard to unite around shared aims or a common worldview. However, this study does not take
this affinity as something encouraging for the future of the socio-political life in Turkey. This
is due to crucial drawbacks and/or shortcomings of the liberal idea of civil society which
seems to have been embraced enthusiastically by the four political parties. On the basis of
these drawbacks this study concludes with certain suggestions on a critical idea of civil
society which is expected to be more helpful for a thorough understanding of the dynamics of
socio-political life in Turkey. First, in the last instance civil society is a sphere of life where
individuals experience the complex web of interwoven power relations. So, the concept of
civil society should serve as the analytical tool to bring these relations to the forefront, to
highlight them, to make them visible and hence to make them contestable rather than serving
to consolidate the illusion that differences leading to inequalities are not important. The
continuous reproduction of the idea of civil society as the sphere of right and liberties is a
major obstacle on the way of such an understanding. Second, this emphasis on power and
antagonism should bring with itself a reflection on the idea of ‘democratic civil society’

which is radically different from ‘democracy-friendly-civil society’ or democracy-serving
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civil society. Democracy is something that has a direct relationship to our ways of thinking,
struggles and solutions regarding the issues, concerns and questions of the present as well as
of the future. Hence, when the two concepts, civil society and democracy, are brought
together it should motivate us to think of a democratic civil society. This in turn is possible
only through an understanding of the point of view of the disadvantaged or the subordinated.
This is a requirement both for analyzing the socio-political reality and for envisaging a socio-
political ideal; so it needs to be taken into consideration especially by the political parties
which have a claim in both. Third, the ontological distinction between the state and civil
society, a central theme in political party discourses in Turkey, needs to be questioned. A
critical view on the concept of civil society will be able to highlight that the two are not two
distinct and autonomous entities. Both are characterized by conflicts and power relations and
those characterizing civil society are also reflected at the state. These points are suggested as a
possible critical reading of the idea of civil society and are thought to provide a new opening
to the concept which has found itself in a bottleneck as a result of the reproduction of the
same themes within a hegemonic (liberal) approach. Unless such an opening is provided to
itself, the concept of civil society will fall short of providing a new opening for the analysis of
political life in Turkey. However, considered their discourses on civil society, the four
political parties at the parliament -being the most influential political actors in Turkey- are far

and away from showing signs of such awareness.
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END NOTES

*Assit. Prof., Baskent University, Department of Political Science and International Relations, Ankara,
Turkey.

'By the virtue of being one of the much contested concepts in sociopolitical thought civil society has
been defined in several different ways. One can cite among others the liberal, republican, Hegelian,
communitarian and Marxist conceptualizations..

2 The academic literature on civil society in Turkey is also characterized by the hegemony of the liberal
conception of civil society.
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AVRUPA BiRLiGi MERKEZLi DOLAYSIZ DIS YATIRIMIN POLONYA VE
TURKIYE UZERINDEKI ETKILERI

T. Mesut EREN”

OZET

Avrupa Birligi devlet ve hiikiimet baskanlar1 17 Aralik 2004 tarihinde Tiirkiye ile tam
tiyelik miizakerelerine baslama karar1 almis ve bu karar sonrasinda 6zellikle AB menseili
yabanci sermayenin Tiirkiye’ye olan ilgisi ciddi anlamda artmistir. AB firmalarinin
Tiirkiye’ye ilgisi, 2003-2008 yillar1 arasinda gelen toplam dogrudan yabanci yatirim igindeki
yiiksek paylarindan anlagilmaktadir.

Benzer bir sekilde 1990°1ar sonrasinda AB firmalarinin Polonya’ya karsi artan ilgisini
gormekteyiz. 1993 yilinda AB iilkelerinden gelen yatirimlarin, toplam dogrudan yabanci
yatirnmlar i¢indeki payr yaridan az iken, bu oran 2005 yilina gelindiginde ciddi oranda
artmistir. AB {iyelik perspektifi ve gergeklestirilen yapisal reformlar bu iilkeyi yatirim
yapilacak iilke konumuna sokmustur.

Ancak Tirkiye ve Polonya arasindaki ilk bakista gbze ¢arpmayan temel farklilik bu
ilkelere gelen yabanci dogrudan yatirimlarin bu iilkelerin dis ticaretinde yarattiklar ticaret
yaratict etkisinde goriilmektedir. Calismada, yatirimlarin yoneldikleri sektorler yakindan
incelendiginde AB’den Tiirkiye’ye gelen dogrudan yabanci yatirimlarin Polonya’da oldugu
gibi daha yiiksek oranda imalat sanayine yonelmemis olmasi ve bunun yerine banka ve araci
kurumlar ile sigorta sirketlerinin satin alinmasi yoluna gidilmesi, iilkeye gelen yabanci
sermayenin ticaret yaratici etkilerinin kisith kalmasina yol agmaktadir. Tiirkiye’ye gelen
yabanci dogrudan yatinnmlarin iigte ikisi AB iilkelerinden gelmesine ragmen, Tiirkiye’nin
thracatinin ancak yarisindan biraz fazlasinin bu iilkelere yapilmakta olmasidir. Hatta bu oran
2008 yilinda biraz daha gerilemistir.

Calismada ilk once Tiirkiye ve Polonya ornekleri, her iki iilkedeki sabit sermaye
yatirimlarinin, gayri safi yurt i¢i hasilaya oranlar1 bakimindan karsilastirilmig, daha sonra ise
mal ve hizmet ihracatinin gayri safi yurt ici hasilaya oranlar1 yakindan incelenerek olas1 bir
paralellik olup olmadig:1 arastirllmistir. Bu arada dogal olarak her iki iilkeye de giren
dogrudan yabanci yatirnm miktarlar1 ve bunlarin sektorel yonelimleri karsilagtirilmistir. Elde
edilen bulgular yardimziyla bir sonuca varilmaya ¢alisiimistir.

Anahtar kelimeler: Yabanci dogrudan yatirimlar, dis ticaret, Tiirkiye, Polonya, Avupa

Birligi.
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DISSIMILAR EFFECTS OF THE EUROPEAN UNION ORIGINATED
FOREIGN DIRECT INVESTMENTS IN POLAND AND TURKEY

ABSTRACT

On 17 December 2004 the leaders of the European Union member countries decided
to open accession negotiations with Turkey and, after this decision, the European origin
foreign capital has increasingly showed interest to Turkey. EU firms’ interest to Turkey is
evident from their high share in the total foreign direct investment between 2003 and 2008.

In the same vein, we observe the increasing interest of the EU firms to Poland after
90s. While the investment from EU Countries had a modest share in the total foreign direct
investments in 1993, it raised considerably after 2005. The applied reforms, political stability
and the EU membership has convert this country to a place where investments to be made.

However, the basic difference between Turkey and Poland, the difference which does
not draw attention at the first glance is found in the trade creative effects, created by the
foreign direct investments in the foreign trade of these countries. When the sectors at which
the investments aim, the fact that the foreign direct investments from EU to Turkey, as to
Poland, have not significantly gravitated towards the manufacturing sector. Instead, the FDI
coming to the country have been used in merging and purchasing the banks and intermediary
firms and insurance companies, results in limited trade creative effects of the foreign direct
capital coming to Turkey. Though two-thirds of the FDI’s flowing into Turkey comes from
the EU countries, almost just the half of the exports of Turkey goes to these countries. This
rate even decreased in 2008.

In the study, the probable reasons for this case have been compared based on two
major pivots: for Turkey and Poland, the rates of the fixed capital investments to the gross
domestic products and the rates of goods and services trades to the gross domestic products
have been compared and a possible parallelism has tried to be detected. In this analysis, the
amounts of the FDI’s entering both countries have also been evaluated. By means of the
obtained findings, we have tried to come to a conclusion.

Keywords: Foreign direct investments, Foreign trade, Turkey, Poland, European

Union

Introduction
There is considerable theoretical literature on the determinants and the impacts of FDI.

The “ownership-location-internationalization” formula developed by Dunning, explains the
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background of a fundamental decision to invest abroad in terms of gaining market power
(ownership), using the locational advantages (location) and worldwide operational advantages
(internationization) (Dunning 1977: 396). Subsequent studies developed this model. In the
more recent literature, the explanatory variables of FDI fall into three broad groups: trade
costs (including distance), market size, and production cost differentials (Demekas et al.,
2007: 370)

It has been observed that a significant increase enjoyed in foreign direct investments
(FDI) entering in to Turkey in 2004. 75% of these investments come from the EU. The
decision taken in December 2004 to start the full membership negotiations became a
milestone and led increase in the foreign firms’ trust in the Turkish Economy. In addition, it
may be said that the IMF program which has been successfully applied as of 2001 crisis and
the proper international economic conjuncture have impacts on this development.

Poland is one of the countries that have proved the hypothesis that the EU membership
IS one of the most significant elements which attract the investors in the European economic
area. Poland’s attractiveness based on its political stability, continued political commitment to
economic liberalization and incentive policies towards foreign investors. The literature on the
effects of the EU membership on FDI includes Baldwin et al., who use the Spanish case to
discuss that FDI flows will be increased considerably by membership in a supra-national
organization like the EU primarily because of the reduction in country-specific risk (Baldwin
et al., 1997: 125). The size of Poland and its economic performance after 90s when the
transformation started, provide this country for being compared with Turkey. The similarity
appears as a result of such comparison has revealed significantly interesting consequences.
First of all, we have observed that the EU firms have increasingly showed interest to Poland,
as to Central and Eastern Europe after 90s. While the investment from EU Countries had a
share of 43% of the total FDI in 1993, it rose up to 82% by 2005. The EU membership
perspective and the applied reforms has made this country a place where investments to be
made.

The fact that the significant part of the FDI coming to Turkey realized after 2004, has
influenced the constitution of investments coming to the country. In a comparison of Turkey
and Poland, the sectoral development differences between Poland and Turkey have been
influential in motivation of foreign investors. The Foreign Direct Investment in Poland after
90s have noticed the gap and opportunities particularly in manufacturing industry, therefore

mainly aimed at this sector.
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In turn, Turkey had not been successful in attracting foreign capital apart from a few
privatizations as of 90s up to 2004. Despite of this, the share of manufacturing industry which
produces both for the domestic economy and the export markets had shown a significant
increase. One of the possible reasons for the FDI significantly headed for the financial sector
not manufacturing sector were the preference of the foreign investors on the one hand, and on
the other hand the saturation in the relevant sector, meanly the manufacturing sector. In other
words, the incoming FDI in Poland and Turkey diverges from one another in sectoral
development differences at the period when they entered into the said countries. When we
consider Poland closely, all EU origin FDI during 90s and the sectors at which these
investments aimed, it can be observed that the manufacturing industry come to the forefront.
This sector which is relatively underdeveloped or has investment gap has become more
attractive due to the lower production costs and cheap labor. The change in the sectoral
composition of the investments coming into Poland shows a parallelism with the structural
transformation in its economy. The investment made in manufacturing industry has occupied
the largest share among all sectors. Such that, while the share of manufacturing sector in FDI-
stock was 55, 7% in 1997, it reduced to 42, 6% in 1999 and it becomes 35, 3 % in 2001.
(Weresa 2004: 419) The rapid structural transformation in economy increased the
manufacturing aims at the EU markets and, thanks to this, the market integration with EU
market become easier. On the other hand, we have observed that the financial intermediary
firms as the second sector which increases in number among the investments made in Polish
economy. (Murgasova, 2005) The reason for the fact that these restructured, privatized and
modernized sectors have the majority share in FDI’s is the recovery in the investment
environment.

Although Turkey, which got through the liberal economy in 1980 and adapted free
market rules 10 years before Poland. Its success has remained modest, compared with Poland
which has covered a significant distance through the EU support. In Turkey, the finance
sector whose capital structures strengthen and which has become an attractive sector for
foreign investments, thanks to the radical, structural measures taken after 2001 banking crisis.

The finance sector has been the sector which receives the highest share from the FDI’s.

Gross Fixed Capital Investments and Foreign Direct Investments
While considering the rates of the gross fixed capital investments to the gross
domestic products of Turkey and Poland in order to make a more general comparison, we

have received fairly interesting results. Poland and Turkey have confronted different
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economic influences as of early 90s. From the following table and the diagram formed of the
said table, the followings may be analyzed:

Table and diagram 1: Fixed Capital Investments — as percentage of GDP

1990 1991 1992 1993 1994 1995 1996 1997 1998 1999 2000 2001 2002 2003 2004 2005 2006 2007
Poland 20 1185 16 151171 17,7198 224|241 244 23,7 20,7 18,7182 18,1182 19,7 21,7
Turkey 21,3222 22 (247229222 233 246 229 189 204 159 16,7) 17 203 21 223 215

Source: (OECD, 2009)
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Turkey actualized the fixed capital investment at the rate of 21,3% of GDP in early
90s and this rate continued to increase in the subsequent years. With 1994 crisis, it
experienced a slight fluctuation and it decreased to 15,9% during 2001 crisis and remained
under 20% in the subsequent two years, in 2002 and 2003. Thanks to the structural
measurements and recovery of the investment environment after 2001 crisis, this rate has
started to increase again. However the basic interesting development was observed after 2004.
Although a large amount of FDI came to the country as of 2004, the Fixed Capital
Investment/GDP rate did not increase as the FDI inflow increases, and reached to maximum
22,3 % in 2006. This rate remained even lower than the 24,7 % at the end of 1993 without
any significant foreign investment.

The developments in Poland occurred at the converse direction in comparison to
Turkey. The Fixed Capital Investment/GDP rate continuously decreased after the limited
capital structure of the country in early 90s, due to the transformation in economy, the effort
for transition to the liberal economy, eliminating the old and ineffective state establishments.
Thanks to FDI coming to the country as of the midst of 90s, this rate started to rise and
increased to 24,4% in 1999, the highest rate. The rate which began to decrease after 2002,
started to rise again after full EU membership and increased up to 21,7% in 2007. The

interesting development happened by the end of 2007. While considering both tables together,
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the rates of the gross fixed capital investments to the gross domestic products were equal in
Turkey and Poland (as shown in the table 2) as of this date when the FDI-stocks in both
countries were also almost equal to each other.

While Poland acquired a rate of 21,7% Fixed Capital Investment/GDP with a FDI-
stock of 142 billion US Dollars, Turkey acquired a rate of 21,5% Fixed Capital
Investment/GDP with a FDI-stock of 145 billion US Dollars.

Table 2: Foreign Direct Investments in Turkey and Poland

1990 1995 2000 2006 2007
Poland 109 7,843 34,227 124,53 142,11
Turkey 11,1899 14,972 19,204 88,3 145,56

Source: UNCTAD, World Investment Report 2009; (million dollar), Cumulative, Stock.

It is extremely interesting that Poland, which experienced a regular and systematic
transformation as of 90s through the partnership agreement with EU which it would be full
member and which finally became the full member of European Union in 2004, and Turkey,
which was integrated with international markets thanks to the export based growth strategy it
followed itself without any foreign support, drew the FDI of the same levels. On the other
hand, it is a subject that should be particularly focused on is that although a significant part of
the FDI, Poland acquired aimed at manufacturing sector particularly in 90s and it became
production base for various industries, it had the same Fixed Capital Investment/GDP rate
with Turkey. In this context, we can say that although the amount of FDI in Turkey was
higher than in Poland, in terms of quantity, these did not transform into the fixed capital

investment and if any just indirectly increase the production capacity of Turkey.

Goods And Services Trade And Foreign Direct Investments

While considering the rate of goods and services export to the Gross Domestic
Products (GDP) in both countries (Export/GDP), as shown in table 3, Poland’s export of
goods and services equals to 22,9 % of its GDP while Turkey’s export reached only to 12,2 %
of its GDP in 1990. By 1995, this ratio reduced to 22,1 % in Poland due to structural
transformation. It consistently increased up to 17,5 % in Turkey. By 2000, the goods and
services export of Poland reached to 30,3% of the GDP while in Turkey it rose to 21,6%. In
2007, Turkish export sector provided a foreign trade at the level of one quarter of its GDP,

while the rate was 42,2% in Poland.
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Table and diagram 3: Goods and Services Trade — as a percentage of GDP

1990 1991 1992 1993 1994 1995 1996 1997 1998 1999 2000 2001 2002 2003 2004 2005 2006 2007
Poland 229 224 21 | 205 206 221 23 254 284 271 303 289 304 34,7 38,7 375 413 422
Turkey 12,2 12,1 126 13 | 16,7 175 195 21,8 208 194 216 254 244 235 249 236 251 245

Source: (OECD, 2009)
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The FDI-stock in Turkey, as shown in Table 2, presents significant bounces after 90s.
According to the data by UNCTAD, the foreign direct investment stock which was 11,9
billion US Dollars increased up to 14,9 billion US Dollars before Customs Union, reaching a
level of 145,6 billion US Dollars by the end of 2007 both due to the Customs Union effects,
macroeconomic stability and the effects of full membership negotiations started with EU. In
2008 due to the global economic crises the FDI-stock of Turkey declined to 68,9 billion US
Dollars. Similar trends have been observed also in Poland. While FDI-stock was just 109
million US Dollars in 1990, it increased up to 7,8 billion US Dollars after signing the
Partnership Agreement with the EU and the commence of the liberal trade and bounced to
142,1 billion US Dollars by the end of 2007 after the full membership in 2004. At the end of
2008 the FDI-stock of Poland decreased to 161,4 billion US Dollars. However, as mentioned
above, the FDI in Turkey and Poland have caused trade creation in both countries. The
foreign investors, who aimed at manufacturing sector in the second half of 90s and evaluated
the location advantages that appeared through incentives and privatizations in Poland,
presented significant contributions for the foreign trade of Poland and for integration with EU
markets. According to a survey carried out in 2001, Turkey and Central and Eastern European
Countries compete with each other in the context of FDI. (Loewendahl, 2001: 8)

The foreign investors, who aim different sectors while coming to Turkey, have made
their most important investments in financial intermediary institutions and insurance sector.

As known, the location of FDI differs according to the foreign investors’ goals in the country
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where they would like to make investments (Hadjit, 2005: 326). These investments, which
realizes almost in the same amount in the context of FDI and while considering the stocks,
present different results in each country. Since the investments coming to Turkey have not
usually targeted the manufacturing sector, their employment creative effects have remained

limited. However, this is a subject of another study and oversteps the bounds of this study.

Result and Evaluation

Sum up, It is extremely interesting that Poland, which became EU full member in
2004, and Turkey, which was integrated with international markets thanks to the export
oriented growth strategy it followed itself without any foreign support, drew the FDI of the
same levels. On the other hand, it is remarkable that although a significant part of the FDI
Poland acquired aimed at manufacturing sector particularly in 90s and it became production
base for various industries of the EU. Poland and Turkey had the same Fixed Capital
Investment/GDP rates in 2007. In this context, we can say that although the amount of FDI in
Turkey was higher than in Poland, in terms of amount, these did not transform into the fixed
capital investment and just indirectly increase the manufacturing capacities.

On the other hand, while a FDI of 142 billion US Dollars provided for Poland a rate of
42,2% goods and service export/GDP, a FDI of 145,5 billion US Dollars provide for Turkey
a rate of 24,5% goods and service export/GDP.

Even this result shows that the characteristics of the FDI incoming to Turkey are
different from the foreign capital in Poland, that is, they have different sectoral orientation,
even if they are equal in terms of amount. In Poland the investments have occupied a long
period since 90s and aimed at the manufacturing sector which results in production increase,
while the real FDI-inflow, which have a 4-5 years history after 2004 decision, have aimed at
financial sector at the beginning instead of manufacturing sector since it does not have a high
profit margin and because of high competitive environment.

However, while considering the medium and long term, the FDI in any country is
beneficent in any case and creates an injection effect for the economy; and its impacts will

appear, even if delayed.
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MODERN SIYASETIN iKi ELESTIRiSI: AGAMBEN’E KARSI RANCIERE

Mehmet Ruhi DEMIRAY*

OZET

Bu calisma, ¢agdas donem elestirel siyasal kuramina dahil iki etkili eser olan Giorgio
Agamben’in Kutsal Insan’1 ve Jacques Ranciere’in Uyusmazlik’m karsilastirmali olarak metinsel
¢Oziimlemelerini sunar. Coziimleme, glinlimiiz demokratik siyaseti agisindan 6nemli oldugunu
diistindiigiim iki temel 6nermeyi temellendirmek hedefindedir. Birincisi, siyasal elestirinin iki
farkli tarz1 oldugudur. Agamben’in paradigmatik bir 6rnegini sundugu tizere, birinci tarz, verili
demokratik tahayyiiliin ve pratiklerinin radikal reddiyesini igerir. Diger yandan, Ranciere’in takip
ettigini iddia ettigim ikinci bir elestiri tarzi, varolan demokratik tahayyiil ve pratiklerin
halihazirda icinde barindirdig: esitlik vaadini derinlestirme ve giiclendirme talebini dile getirir.
Temellendirilmeye ¢alisilan ikinci Onerme ise, bu iki farkli elestiri tarzinin, demokratik siyasal
pratiklerimizde bize kilavuzluk edebilme bakimindan esdeger olmadiklaridir. Bu bakimdan,
Ranciere’in temsil ettigi, ickin elestiri tarzi agik bir istiinliigli haizdir.

Anahtar Kelimeler: Agamben, Ranciere, Siyasal kuram, Elestiri, Demokrasi.

TWO MODES OF CRITIQUE OF MODERN POLITICS: AGAMBEN VERSUS
RANCIERE

ABSTRACT

This paper consists in a juxtaposition of detailed textual analyses of two influential works
within contemporary critical political theory, namely Giorgio Agamben’s Homo Sacer, and
Jacques Ranciere’s Disagreement. In doing this, my principal objective is to underline two points
which are considered to be significant for both the theory and practice of democratic politics in
our age. First, there are two major modes of critique. These are a form of radicalism entirely
dismissing the established outlook and practices of democracy (e.g. Agamben) on the one hand,
and another mode of critique in the sense of demanding the further promotion of the democratic
promise of equality in the real world (e.g. Ranciere) on the other hand. Second, it will be

contented that these two distinct modes are not equivalent in their capacity to provide guidance
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for our democratic political practices. That is, the immanent mode of critique represented by
Ranciere’s theory is much more significant in terms of its implications for political praxis.

Keywords: Agamben, Ranciere, Political theory, Critique, Democracy.

Introduction

The resurrection of philosophical debates on democracy is certainly a mark of the
intellectual climate of recent decades. In this resurrection, “critical approaches” challenging the
mainstream politico-philosophical outlook have played an important role. Inspired by the late
modern philosophical and theoretical figures such as Marx, Nietzsche, Heidegger, Lacan,
Foucault and Derrida, these approaches have conceptualized “what is politics” and “what is
democracy” in the ways that are quite distinct from the way modern contractualist paradigm and
its revised-contemporary versions (e.g. Rawlsian theory of justice) understand politics and
democracy. One common tenet in these approaches, which justifies labeling them as critical, is
thus their contention that modern contractualism and contemporary neo-contractualism have been
far from presenting an adequate account of the phenomena politics and of the paradoxes inherent
in modern democratic politics.

This paper consists in a juxtaposition of detailed analyses of two particular examples of
such critical approaches, namely Giorgio Agamben’s Homo Sacer!, whereby a theory of politics
as the situation of sovereign decision has been developed, and Jacques Ranciere’s Disag reement?,
whereby a theory of politics as the situation of disagreement has been developed. In doing this,
my principal objective is to underline two points which | think important vis-a-vis contemporary
democratic thought. First, there are two major modes of criticizing modern democracy. These are
a form of radicalism entirely dismissing the established outlook and practices of democracy (e.g.
Agamben) on the one hand, and another mode of critique in the sense of demanding the further
promotion of the democratic promise of equality in the real world (e.g. Ranciere) on the other
hand. Second, | aim to show, these two distinct modes are not equivalent in their capacity to
provide guidance for our democratic political practices. That is, the immanent mode of critique
represented by Ranciere’s theory is much more significant in terms of its implications for
political praxis.

Two legitimate questions may be raised up with regard to the scope and method of this

paper. First, “why have I chosen to reflect upon particularly Agamben and Ranciere but not any
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other contemporary radical thinker such as Slavoj Zizek or Alain Badiou?” Second, “why do I
exclusively focus on Homo Sacer and Disagreement but not on the other works by the authors in
question?” As for the first question, I may cite two basic reasons. First, in my view, among
contemporary political thinkers, Agamben and Ranciere provide respectively pure models of two
modes of critique | mentioned above. Hence, their theories have heuristic value in this respect.
Second, these two authors seem to me providing least eclectic and most philosophically
substantiated forms of critique. As for the second question, | may state that Homo Sacer and
Disagreement are respectively the works whereby Agamben and Ranciere elaborate their
politico-philosophical vision in a comprehensive and systematic mode. Hence, without regard to
the question whether they might be treated as exhaustive for Agamben’s and Ranciere’s political
philosophies, these two works providing comprehensive politico-philosophical visions on their

own are eligible to (and worthy of) hermeneutical analyses.

. Agamben’s Homo Sacer as a Critique of Modern Democracy

In this chapter, I will examine Agamben’s Homo Sacer as a critique of modern
democratic theory and practice. By following a strand of thought consisting of radical figures
such as W. Benjamin and J. Derrida, Agamben argues that the clear-cut distinction between the
norm and power (or, the law and violence) on which modern democracy is based is very
debatable. Drawing on the works of Hobbes and Carl Schmitt, he develops a radical politico-
philosophical framework from the standpoint of which whole modern democratic theory seems to
be a crucial misunderstanding of the genuine nature of politics. Furthermore, he argues that, on
the basis of his own politico-philosophical standpoint, it is fully explainable why the modern
democratic project should have failed, i.e., why the project of emancipation should have turned
out to be a gradual aggravation of the forms of dominations and exclusions. In line with this,
Agamben claims to explain not only the essential link between violence and norm but also the
hidden identity between modern democracies and modern totalitarianisms.

In examining Agamben’s theory with an intention to underscore his criticisms against
modern democracy, | will first focus what he defines as the metaphysical task underlying western
politics (part 1.1.). Second, I will engage in his account of how this metaphysical task has given
way to a form of politics he defined as the politics of the sovereignty (parts 1.2 andl.3). Then, |

will present his arguments on the aporia of modern democracy stemming from its
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misunderstanding of the logico-formal structure of politics (part 1.4). At the end, | will present a

critical comment pointing out certain problems in Agamben’s theory of politics.

I.1.The Metaphysical Task Underlying Western Politics in General

In the beginning of Homo Sacer, Agamben refers to the concept of biopolitics introduced
by Foucault. Biopolitics designates the form of politics in which the natural life (zoe) of human
beings becomes the primary concern of political power. As such, biopolitics consists in the
production and application of appropriate technologies creating “docile bodies” (HS: p.3). As the
author argues, Foucault thought that biopolitics was a peculiarity of the modern era. For him as
well as for Arendt, “the entry of natural life into the sphere of polis constituted the decisive event
of modernity and signaled a radical transformation of the political-philosophical categories of
classical thought” (HS: p.4). It is one of Agamben’s basic theses that there is a crucial mistake in
both Foucaultian and Arendtian restriction of the politics of natural life to modern era. According
to him, the inclusion of natural life in the political realm is the original and constitutive act
defining any political relation. In his view, Foucault and Arendt misled, because they could not
see the fact that the exclusion of natural life from the sphere of ancient politics depicted by
classical philosophers is indeed an “inclusive exclusion” aiming at producing the proper kind of
life for zoe. That is to say, both Foucault and Arendt failed to grasp the metaphysical project
underlying the whole history of western politics.

By referring to the famous passage from Aristotle’s Politics where the proper place of
politics is situated in the transition from phone (voice as the capacity of zoe) to logos
(language/reason as the capacity of a normative being) , he maintains that we encounter here with
an explicit exclusion of natural life (zoe) from the sphere politics. Yet, he argues that this
exclusion is only apparent: in defining the locus of politics as the passage from phone/zoe to
logos/nomos, Aristotle conceptualizes zoe as the very life that should transform into the good life.
This certainly means that natural life had already had the paradoxical feature of being that whose
exclusion founds the ancient city. Hence, zoe is the original raw material on which politics works
out; and, to transform zoe into the good life is the metaphysical task underlying western politics
from its very beginning. Accordingly, politics has, from the very beginning, designated “the

activity of human living being who, in language, separates and opposes himself to his own bare
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life and, at the same time, maintains himself in relation to that bare life in an inclusive exclusion”

(HS: p.8).

1.2. The Constitutive Political Act as the Sovereign’s Decision on Exception

Up to now, it has been clear that, in the western paradigm, the fundamental political act
which constitutes the political community conceived as the passage from the “(dis)order of
natural life” to the order of nomos. Now, we should understand ‘what is the genuine nature of this
political fundamental act?” or ‘how is this fundamental act conducted indeed?’. Agamben states
that this act is the sovereign’s decision (HS: pp.15-16). Sovereign’s constitutive decision has
usually been conceived as the establishment of the order of law through leaving behind the pre-
political situation of chaos. However, in the author’s view, the nature of this decision is much
more complex than what it has usually been assumed to be. It can be truly understood only if it is
also understood that, from the standpoint of the juridical order it establishes, the sovereign
decision is a state of exception.

In order to explicate his point, Agamben draws on the insights of the post-structuralist
theories of language (see, HS: p.25). He argues that every language is an attempt to establish a
perfect equivalence between the set of meanings (i.e., the register of the signified) and the set of
denotations (i.e., the register of the signifier). However, given the fact that there is always an
excess of the signifier over the signified (i.e., the fact that a denotation can never be captured in
one precise meaning), there is always a need for cleansing the linguistic system of the “excessive
denotations” which disrupt the order of meaning. According to Agamben, in the case of political
system, this linguistic cleansing of “excessive denotations” corresponds to the sovereign’s
decision insofar as the latter concerns with ‘what is to be included’ and ‘what is to be excluded’
in the politico-juridical order.

However, what is vitally important to hold in mind is that any systemic attempt to reach a
perfect order is always an impossible attempt (HS: p.25). This explains why the existence of the
sovereign is identical to the continuous existence of a state of exception within the politico-
juridical order: insofar as there is always “deviant/disturbing members”, the sovereign should
always be the supra-juridical power of excluding these members. For Agamben, the peculiar
paradox of the sovereign reveals at this point: the fact that the sovereign (who aims at reducing

‘all that is present’ to ‘a representation within the politico-juridical order’) should necessarily
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posit both himself and some deviant members as the entities of an outer world (the pre-political
world of zoe as a world of chaos) which he claims to have annihilated. In more simple words, the
sovereign who decrees that the rule is unconditionally valid does also suspend the rule in a state
of exception which is the necessary condition of the establishment and preservation of the space
of law (HS: p.19).

In this way, the author underlines that “the exception [which establishes the politico-
juridical terrain] is the originary form of any law” (HS: p.27). More precisely, “the rule [i.e., the
politico-juridical order] lives off the exception alone” (HS: p.28). According to Agamben, this
fact is especially clear in the primordial juridical decree that “the law allows equitable
vengeance” (HS: p.26). This degree makes fully explicit that “the sovereign’s juridical order does
not originally present itself simply as sanctioning a transgressive fact [i.e., the violence as the
principle of the chaotic world of natural life) but instead constitutes itself through the repetition
of the same fact without any sanction, that is, as an exceptional case” (HS: p.26).

Now, we can more exactly understand how the sovereign act includes the fact of natural
life in the system of law through excluding it. The sovereign operation consists in decreeing the
exceptional status of the natural life in the face of which the law should suspend itself. Agamben
sees this as the establishment of a relation of ban between the fact of natural life and the order of
law. The ban, a term derived from old German, “designates both exclusion from the community
and the command and insignia of the sovereign” (HS: p.28). Accordingly, to be banned indicates
not simply being set outside the law and made indifferent to the law, but rather being abandoned
by the law, i.e., being exposed and threatened on “a zone of indistinction” between the outside
(the chaotic nature) and the inside (the rule of law) (HS: p.28). In more simply words, the
sovereign preserves his potentiality to act violently over those who are banned in the very act of

excluding them from the community.

I.3. The Logico-Formal Structure of Western Politics: The Politics of Sovereignty

Agamben argues that his foregoing arguments on the constitutive political act are indeed a
restatement of the thesis which has been first announced by the Sophists: that nomos basileus (the
constitutional law established by the most powerful man’s —i.e., the sovereign’s— act) is an
enigmatic combination of bia (violence) and dike (justice). As he underlines, the way Pindar

indicates this enigma is utmost striking: “nomos basileus [the most powerful man’s nomos] is the
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threshold on which violence passes over into law and law passes over into violence, the point in
which violence and law are inseparable” (HS: p.32). Nomos basileus designates the power of
defining “the inside” as the sphere of right and “the outside” as the sphere of intolerable violence.
Yet, insofar as this power itself is derived not from the law but from the mere efficiency of a
historical fact, nomos basileus (which constitutes the sphere of justice) itself is no more than a
specific form of violence. That is, in the view of Pindar and the Sophists, the nature (which is
considered to be the sphere of violence) inhabits at the hearth of human community in the form of
the nomos basileus.

According to Agamben, the fact that this thesis sounds extravagant to some modern ears
is the continuous effect of what may be called Platonic turn in the western political thought.
Platonic turn consists in the naturalization of the law in order to veil the element of violence
embedded in law. By attributing a primordial and supreme status to the soul and all that belongs
to the soul (i.e., intellect, techne and nomos) over the body, Plato asserted that ‘what is truly
natural for man’ is not the life of the body (zoe) but the life of the soul as the life within the order
of nomos. In this way, he could also assert that the constitution of nomos is in no way a violent
act against ‘what is natural’ but rather corresponds to the realization of ‘what is natural for man’.
Thus, by naturalizing law —a naturalization which, for Agamben, meant to mask the domination
of nomos over natural life—, Plato denied the principle of the indistinction between law and
violence and overshadowed the fact of the sovereignty.

An awareness concerning the principle of sovereignty could be resurrected only by
Hobbes who provided an account of the absolute power of the sovereign on the basis of an
identity between the state of nature and violence. For Agamben, what is most striking in this
account is the insistence that, since his power is absolute, the sovereign (who preserves his all
“natural rights”) represents the survival of the state of nature within the political society. Thus,
similar to the Sophists before him, Hobbes underscored that “the state of nature is not truly
external to nomos but rather contains its virtuality” (HS: p.35). Accordingly, the fundamental
Hobbesian insight may be formulated as follows: the nature as the realm of violence (which is
said to be exterior to the political system) does indeed occupy the center of the political system in
the form of an absolute right to self-determination entitled only to the sovereign.

In line with this, Agamben suggests that following the Hobbesian insight may be the best

way to reach an exact understanding of the logico-formal structure of western politics. In doing
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this, the author draws on the ancient Germanic law which was probably a source of inspiration
for Hobbes. According to him, the ancient Germanic law was based on the concept of fried
(peace) and the exclusion of friedlos (the man who is without peace) from the political
community (HS: p.104). Friedlos was used interchangeably with various terms such as the
wrongdoer, the bandit and the outlaw. Yet, much more strikingly, it was metaphorically
connected to the figure of “werewolf”. This figure designated a creature that lives at the
“threshold of indistinction and of passage between animal and man, physis and nomos, exclusion
and inclusion” (HS: p.105). As such, “werewolf” was the very figure that was the object of a
politico-juridical ban issued on the basis of the sovereign’s decision that it is neither a man nor an
animal but a creature dwelling within both spheres without belonging to the neither of them.

Agamben then makes his point that only in the light provided by the figure of
friedlos/werewolf does Hobbesian conception of the state of nature acquire its genuine meaning.
As Hobbes conceived it, the state of nature (in which “man becomes a wolf to men”) is not a real
epoch prior to the establishment of the political society but a moment of the political society in
which it is considered “as if it were dissolved” (see, HS: p.36, p.105). Relevantly, the principle of
the state of nature (which is, as we saw, the principle of violence) is internal to the political
society not only in the simple sense that a primordial violence founds the politico-juridical order
but in the more complex sense that any political society is always and already caught with virtual
violence. The reason for this is best explained in the fundamental proposition of the ancient
Germanic law according to which werewolves always dwell in the city. Thus, insofar as there are
always werewolves in the city, the state of exception in which these disturbing creatures (who
represent a form of life lived at the zone of indistinction between the natural life and the social
life) are exposed to the sovereign’s violent acts is not an event achieved once and for all but is
always virtually operative in the political society.

In sum, Agamben’s arguments on the logico-formal structure of western politics
culminates into the assertion that two principles are essential to the phenomena we call politics.
These principles are: (1) the principle of the primordiality of the constituting violence over the
constituted law; and (2) the principle of continuous existence of violence within the politico-
juridical order in the form of the sovereign’s decision.

For the author, these principles also explain why modern understandings of politics in

terms of a social contract founded on citizens’ rights and free wills is extremely insufficient to
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grasp the nature of politics. The genuine foundation of political power is neither the assertion of
citizens’ natural rights (the liberal contractualist view) nor the renunciation of these rights on
behalf of the state (the contractualist view wrongly attributed to Hobbes). Rather, it lies precisely
in the sovereign’s power to ban arbitrarily, which Hobbes interchangeably called “the right to
Punishing” and “the right to do anything to anyone” (HS: p.106). Furthermore, insofar as the
sovereign decision concerns immediately with the life of the citizens, the genuine object of
politics is the life (and not free will or consent) of the citizens. Hence, the conclusion Agamben
draws from his overall arguments examined up to now is:

All representations of the originary political act as a contract or convention marking the
passage from nature to the State in a discrete and definite way must be left wholly behind. Here
there is, instead, a much more complicated zone of indiscernability between nomos and physis, in
which the State tie, having the form of a ban, is always already also non-State and pseudo-nature,
and in which nature always already appears as nomos and the state of exception. The
understanding of the Hobbesian mythologeme in terms of contract instead of ban condemned
democracy to impotence every time it had to confront the problem of sovereign power and has
also rendered modern democracy constitutionally incapable of truly thinking a politics freed from
the form of the State (HS: p.109).

To exactly understand this passage and his critique of modern democracy in general, we
should now engage in Agamben’s arguments presented in the third chapter of his book where he
focuses the modern type of politics of the sovereignty underlying both modern democracies and

modern totalitarianisms.

I.4. The Aporia of Modern Democracy: The Enslavement of the Life in the Name of its
Emancipation

According to the author, what characterizes the politics of modern age is a promise for the
vindication and liberation of the natural life as zoe. In this manner, modern democracy is an
attempt to transform the life as zoe into a way of life, i.e., to establish the bios of zoe. As
Agamben reads them, the declarations of rights which have founded the modern type of politics
mark this modern promise and project. Above all, these declarations asserted that the care of the
life and the fulfillment of the conditions necessary for its preservation and flourishing should be
the basic task of the political authority. In other words, they meant nothing more or less than an
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ever increasing inscription of the natural life into a political order which exclusively concerns
with the following question: “which mechanisms or techniques are best suited for the task of
assuring the care, control and use of bare life?” (HS: p.122). This modern process of the growing
inclusion of the natural life in the mechanisms of calculations of political power is precisely what
Foucault called biopolitics and what Karl Lowith called “the politicization of the life” (HS:
pp.119-121).

Hence, the distinguishing feature of modern type of politics in comparison with the pre-
modern type of politics may be stated as follows: in opposition to the pre-modern juridico-
political order which concerns with the natural life only in the form of an “inclusive exclusion”
(i.e., in the form of a state of exception), modern politics recall back the zoe into the realm of
politics in order to liberate it from the violence to which it had been exposed in the pre-modern
world. According to Agamben, here is precisely the point at which the aporia of modern
democracy (which is crucially blind the genuine nature of politics) reveals: When modern
democracy makes the natural life and politics (which were originally divided, and linked together
by means of the moment of the sovereign violence expressed in the state of exception) identical,
the moment of violence (which had previously been a state of exception) becomes the rule. This
means that the principle of violence whose virtuality had founded and maintained the pre-modern
city acquires a much higher degree of actuality in the modern political order. In the very process
by which the natural life becomes the supreme value grounding the legitimacy of the political
rule, the same natural life becomes an object whose definition and formation designates the
primary task of political power. This is because the politicization of the natural life, which
results from the valorization of life, necessarily implies a decision concerning the threshold
beyond which the life ceases to be a value. More precisely, such a politicization requires the
decision concerning ‘what forms and aspects of life deserves to be respected and preserved’ and
‘what forms and aspects of life are not so’. This means that the sovereign acquires an absolute
right to give form to the life by eliminating the forms and aspects of life which he does not count
as “lives deserving to live” (see, HS: pp.144-153).

In line with these, Agamben states that modern biopolitics (the politics of life) may also
be defined as thanatopolitics (the politics of death). For him, it is true that modern democratic
politics summons back the natural life which had been sent into exile by the pre-modern politics.
Yet, in doing this, modern democracy does not liberate but radically enslaves the natural life. In
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turn, this radical enslavement of the natural life culminates in endowing the political power with
the absolute right to put the natural life under sentence of death. In this way, the modern political
space becomes a platform in which “the care of life coincides with a continuous fighting against
life” (HS: p.147). For Agamben, this space may be best defined by the concept of the camp. In
the way he understood it, the camp is not a historical fact and anomaly belonging to the “deviant”
totalitarianisms but the hidden matrix of whole modernity (HS: p.166). “The camp is the space
that is opened when the state of exception becomes the rule. In the camp, the state of exception,
which was previously a temporary suspension of the rule of law on the basis of a factual state of
danger [coming from the abandoned realm of zoe], is now given a permanent spatial
arrangement” (HS: p.168).

All these means that the history of modern politics is indeed the history of the
replacement of the momentous state of exception (which had founded and maintained the pre-
modern city) with a permanent state of emergency (in which the “natural law” of respecting and
preserving the life is continuously suspended in the modern camp). Accordingly, Agamben
concludes, the modern democratic project of the emancipation of ‘the people as the incarnation of
a perfect body endowed with the supreme political power’ is identical to the continuous practice
of the radical elimination of ‘the people as the bearer of the natural life that does not deserve to

live’.

I.5. A General Comment: The Troubles of A Gnostic Turn of Mind

It is not a matter of debate that Agamben’s Homo Sacer presents a very thought-
provocative approach to politics. Starting with the proposition of the primordiality of the
constitutive violence over the law, the author develops a philosophical vision culminating in the
assertion that modern democracy is an essentially aporetic form of experience, which should be
abandoned.

| think that despite its remarkable intellectual appeal, Agamben’s political philosophy is
not eligible to be guidance for our political practices. This is because of the Gnostic turn of mind
underlying his whole theory. The essence of Agamben’s argumentation lies in positing a certain
‘truth of politics’ (i.e. violence) in opposition to ‘political appearances’ (i.e. rights and consent).
Then, the function of all ‘political appearances’ are considered to be reproducing the established

order and the forms of oppressions and suppressions inherent to it. For Agamben, ‘political
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appearances’ cannot lead us to an improved state of affairs. In fact, the function of truth of
politics is to reveal the futility of all politics. In other words, the truth of politics as Agamben
conceives it reveals that nothing will really make matter, except a total collapse or termination of
existing universe. For, Agamben seems to consider the existing universe, in quite Gnostic terms,
as the kingdom of the devil, i.e. an order which is programmed to be under the reign of evil in
any case. In such a universe only way-out (exodus) that is conceivable is a Messianic one, i.e. a
divine or prophetic way-out brought forth by the intervention of an outer force.

In this way, the point into which Agamben’s radicalism culminates is, indeed, the futility
of politics as such. The abandonment of all the distinctions on which modern politics is based
(i.e. the distinctions between norm and force, between consent and violence, between
humanity/civility and animality/barbarism, and between freedom and domination) is tantamount
to nothing less than casting out any meaning for political action. For, in the zone of such an
indistinction between ‘false appearances’ which are nothing more than the veiled forms of their
opposites, political action as such becomes completely meaningless. This is especially clear when
Agamben refers to the figure of the Muselmann (a figure in the Nazi camp, who remains
extremely indifferent in the face of the sovereign violence over his own body and over his
companions) in an affirmative manner (see, HS: p.185). What Agamben’s affirmation of the
figure of the Muselmann illustrates is the fact that a ‘politics of indifference’ (i.e., apoliticism par
excellence) is the only ‘alternative’ that the author could offer in ‘challenging’ what he calls the
politics of sovereignty.

Such crucial shortcomings in Agamben’s theory suggest that we should be aware of not
only the deficiencies of modern democracy but also of the deficiencies of the critiques of modern
democracy. | think that this is precisely the point where Jacques Ranciere’s reflections become

insightful.

I1. Ranciere’s disagreement as a response to two forms of the philosophical
orientation to politics & democracy
In his Disagreement: Politics and Philosophy, Jacques Ranciere develops a critique of the
philosophical orientations to democratic politics. As he elaborates, such orientations involve two
main strands both of which are destructive for democratic politics. On the one hand, there is a
policing orientation which aims at annihilating democratic politics by reducing it into what the
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author calls the “logic of police order”. This version of philosophical orientations is today being
pursed in the form of “consensus democracy”. On the other hand, there is a metapolitical
orientation which claims the fundamental falseness of politics and the vanity of democratic
practices. This version of philosophical orientations is today being pursed in the form of radical
critiques of modern democracy. In opposition to both of these philosophizing positions, Ranciere
suggests that our task should be to recall back the inner logic of democratic politics in the face of
its double-evacuation by these positions.

In this chapter, I will examine first Ranciere’s account of the paradoxical relation between
politics and political philosophy (part 11.1.). This account will disclose why and how political
philosophy (as a discipline of thought whose objective is said to be the comprehension of the
phenomena called politics) has attempted to misrepresent and efface its phenomena. Second, |
will examine the way Ranciere develops his own understanding of politics and democracy on the
basis of the practical standpoint of democratic political subject (part 11.2.). Then, I will consider
his arguments against policing theories of democracy and metapolitical critiques of democracy
(part 11.3.). At the end, I will present a general comment on the virtues and vices of the

philosophical perspective author provided (part 11.4).

I1.1.Politics from the Standpoint of Ancient Philosophy: Scandalous Phenomena

In his book, Ranciere starts with referring to the famous passage of Politics | where
Aristotle founds the political community on logos (speech/reason). There, Aristotle argues that,
as distinct from phone (voice) which is the basic animal capacity to express feelings of pleasure
and pain, speech is the specifically human capacity “to indicate [and communicate] ‘what is
useful” and ‘what is harmful’ and so also ‘what is just’ and ‘what is unjust’” (DA: p.1).
According to Ranciere, what is striking in this passage is not only the well recognized
Aristotelian thesis concerning man’s eminently political nature signified by his capacity to
speech. It is also that, for Aristotle, justice as the principal criterion of good politics and good city
is derivable from the useful/the advantageous. As will be elaborated later, Ranciere thinks that
this thesis designates philosophy’s initial response to political phenomena when the former first
encountered with the latter.

As the author emphasizes, Aristotle’s thesis concerning the derivability of justice from the
useful is based on an idea of natural harmony. By following Plato, he founds his whole
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argumentation on the assumption that a “geometric equality” (i.e., an equality of proportion) lies
under the harmonious order of natural things. This principle of geometric equality may be
formulated as follows: each and all beings of nature partake in the common wealth of nature in
accordance with their particular nature determined by their location in the hierarchical order of
nature. Aristotle defines the task of politics as the application of the natural principle of
geometric equality to the human society. Thus, he also defines a just (harmoniously ordered) city
as the one in which each and every part of the city partake in the sharing of the common good in
proportion to their particular natures. The particular nature of a part of the city is, in turn,
determined by the axia (value) it brings to the city. This means that the supreme principle of a
just political community is that each part should be given a share in proportion to the value (i.e.,
the amount of useful things) it brings to the common good of the community.

According to Ranciere, the foregoing clarification explains why the ancient philosophy set
up the first stage of its political task as “a ‘true’ ac/count of community parts” in opposition to the
“false” account said to designate the actual politics of Athens. As is pointed out by both Plato and
Aristotle, the actual politics of Athens was based on a count of three parts of community and
three axiai (values) corresponding to these parts. These were (i) the oligarchy bringing wealth
into the city, (ii) the aristocracy bringing virtue into the city, and (iii) the demos (the people)
bringing freedom into the city (DA: p.6). For both Plato and Aristotle, such a count was caught
with a fundamental mistake. Because, the designation of freedom as the axia of the people was
simply wrong in two sense. First, freedom was an “empty property” which does not deserve the
name of axia, due to the fact that it is not “useful” for the city. Indeed, it has a destructive effect
on the city. Second, freedom was an “improper property” of the people who has no positive
qualification such as wealth or virtue. Identification of the people with freedom is nothing more
than the appropriation of ‘what belongs to the community as a whole’ by a part of community. In
turn, such identification had two basic consequences. First, by asserting freedom as their own
axia, the people asserted their equality with those who are otherwise superior to them in regard of
the useful things brought into the city. Second, by appropriating ‘what indeed belongs to the
community as a whole’, the part(y) of the people also identifies itself with the community as a
whole. In doing this, the people create an unsurpassable inner-division within the community: the

division between the real community of the people and the false community of the masters.
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Thus, Ranciere argues, it is not surprising that the Ancient philosophers deemed freedom
(the empty and improper property of the people) as the scandal of politics or the wrong
underlying actual way of politics. It is precisely because of this freedom, the imitation of the
natural order of thing in the human society had been prevented. In this sense, actual politics
meant, in the view of the ancient philosophers, nothing but a capricious human-interruption into
the harmonious (and, of course, hierarchical) order of nature. In other words, actual politics was
considered to be a deviant current that short-circuits the proportional regulation of things by the
nature (DA: p.13). This is why political philosophy takes over the task of replacing actual politics
with “a good politics” based on the thesis of the derivability of just political community from the
common advantage of all its members. The primary objective of this task is to efface the litigious
constitutive-element of actual politics by locating each part of society in its proper place and by
distributing to each part the “proper” share of common good it deserves. In a sense, the project of
political philosophy may be defined as a therapy of the people who “illegitimately” present
themselves as the whole sum of the community in the political realm.

In this therapeutic project, the basic form of philosopher’s argumentation may be summed
up as follows: ‘There is no part that may be equal to the whole of which this part is a part.
Accordingly, the idea of the part(y) of the people as a whole is no more than an appearance
which contradicts with the essence of things. Insofar as following the way of the essence of
things is advantageous for you and for all, you should renounce your claim to be the whole of the
community”. Yet, as we will see in the following parts, Ranciere thinks that this therapeutic

treatment of the people is indeed an attempt to suppress/abolish “politics as such”.

I1.2.Disagreement as the Form of Political Interlocution

As is explicated in the previous part, the ancient philosophy deemed that the idea of
freedom as the property of the people (which grounds the actual politics of the people) is a mere
appearance contradicting with “truth”. What remains to be seen is the argumentative structure
implicitly underlying the people’s own point of view in their self-assertion of freedom as their
political property. Yet, in order to do this, we should first engage in Ranciere’s account of the
form of any genuinely political relation.

For Ranciere, political relation consists in a certain kind of interlocution which may be

best described by the term “disagreement” (see, DA: pp. Xx-xiii). As distinct from agreement,
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misconstruction and misunderstanding, disagreement is a kind of speech situation in which there
Is a dispute both over the object of discussion and over participants’ or one of participant’s
capacity to participate in discussions. If we return back to Aristotle’s distinction between speech
and voice (according to which some beings are capable of understanding and speaking of ‘what is
just” while some other beings can only have a noise in these matters), we may well understand ‘in
what processes a disagreement and thus a political action consists’. The function of Aristotle’s
distinction is to delineate the legitimate participants to the “political” discussions on the just
allocation of the goods of society between parts of the city. Yet, Ranciere emphasizes that there is
nothing political in this relation between “legitimate partners”. Rather, a political relation comes
into scene only when a party (which had been assumed to have only a noise up to then) interrupts
the established interplay of arguments on ‘what is a good allocation’ (i.e., ‘what is a just
distribution”) by asserting that it has a non-recognized (non-counted) capacity to speak of ‘what
is just’ and ‘what is unjust’. That is, politics emerges at the moment when a part(y) which is not
counted as a part by the established political order declares the unjustness or the wrongness of the
very interplay of justice regulated by the order of the city. According to this litigious part, the
wrong underlying the city is the very fact of the misrepresentation of this part(y)’s speech as
mere voice, i.e., the fact of the denial of this part(y)’s equality with the other parts that are
recognized as the partners of the “political” interlocutions. In this way, the litigious party brings a
very specific form of disputation in to the hearth of the city: on the one hand, there is the claim
(of the people) that a party having logos speaks of a definite object of discussion (the wrongness
of the city order); on the other hand, there is the counter-claim (of the superiors) that neither is
this litigious party truly a speaking being nor is the foregoing object of discussion meaningful
enough to be discussed. In more precise words, what emerges is a dispute over the existence and
absence of both the object and the subject of a disputation. In the view of Ranciere, this is the
situation of disagreement defining a genuinely political relationship.

We are now in a position to be able to understand the rationale implicitly underlying the
people’s political argumentation. This argumentation is based on an exposition of the paradox
inherent in the superiors’ arguments supporting inequality (or, in the words of philosophers,
“proportional equality”) embedded in the established social order. The superiors’ argument may
be now reformulated as follows: “You, the people who do indeed not exist as a speaking being to
be accounted for, should understand that some should posit the rules of the game and some
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others should obey these rules. You should further understand that, given your incompetence
with regard to reason, your compliance with the principle of “proportional equality” (i.e.,
inequality) inscribed in the city order is advantageous for yourself too’. The paradox (in more
technical terms, “performative contradiction”) in this argument lies in the fact that it has already
presupposed the people’s capacity to reason (understand) in the very speech act of telling them
their deficiency in having reason and their advantage to be gained from obeying the alleged
commands of reason enunciated by the superior citizens. In presupposing the people’s capacity to
logos, the foregoing argument thus presupposed the “ultimate equality of anyone and everyone”,
which stems from this capacity (DA: p.17). This presupposition of the primordial equality is the
rational credential of the people’s political argumentation. By insistently declaring that they does
not make a noise but speak of a definite object of discussion, the people underscores the aporia
that the superiors can deny the equality of all with all only through presupposing this equality.
Thus, from the point of view of the people, the very denial of their political arguments implicitly
justifies them. Because, this standpoint makes explicit that ‘what Aristotle presented as an
objective distinction between logos and phone’ is in fact an unfounded distinction within logos.
As a result, it also points out the arbitrariness or sheer contingency of any established social order
(DA: p.17). In this way, the people’s argument denaturalizes ‘what philosophy aims at
naturalizing’: the proportional order of the city imitating the geometric order of cosmos.

In the light of our examination up to now, we may now differentiate two distinct logics
opposing each other. On the one hand, there is the “logic of the police order” underlying the
superiors’ argumentation (DA: p.28). The logic of police order (which was presented in its most
elaborated form by the ancient philosophers) designates a mode of human-being-togetherness that
locates each of the definite parts in their proper place and assigns their proper role to these parts
in accordance with their “properties”. In Ranciere’s words, the police order is “a configuration of
the perceptible” which determines and regulates each “counted” party’s way of doing, way of
being and way of saying (see, DA: pp.28-29). On the other hand, there is the logic underlying the
people’s argumentation. Ranciere calls this one as the “logic of politics”. This logic appears
whenever a party breaks the tangible configuration of the perceptible by claiming its being a
party that have no recognized part in the society (DA: p.29). As a counter-logic acting over the
police order, the logic of politics brings about a litigation that makes society a political society by
dividing it into two parties: those who are not accounted and those who are accounted. Thus,
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politics, which is the form of activity stimulated by this counter-logic, may be best described as
follows: the reconfiguration of an established configuration of the perceptible by a party which
claims that it is miscounted or non-counted.

Two crucial aspects of these litigious reconfigurations of the police order (i.e., the
phenomena called political actions) should be emphasized. First, as it should have already been
clear, a political action is an act opposing the fundamental wrong (i.e., inequality) embedded in
the city. As such, it is a destructive inscription of the principle of “ultimate equality” into the
hearth of the police order which is, by definition, divisive to this principle. Second, a political
action may be processed only through political actors’ self-assertion of the empty property of
freedom. The latter point may be explained as follows: Because the police order locates each part
of society in its “natural” place by identifying it as a particular element within the harmonious
police order, any genuinely political action requires a capacity to disidentification. Only on the
basis of such a capacity to disidentification can we conceive ‘how a party can challenge its
assigned place or its lack of place in the society. Freedom as independency from the “natural”
order of the city is the name for this capacity. This is why Ranciere argues that “the empty
freedom makes the people political subject” (see, DA: pp.35-37). In his view, politics is the
evanescent moment of subjectification in which the people’s empty freedom interrupts the
regulated realm of identities in the name of equality. In this evanescent moment, the people as
political subject is an “operator” that brings together two worlds that are and should forever be
separate in the view of the superiors (DA: pp.40-42). In order to open up a space for equality
(which remains imperceptible within the police-configuration of the perceptible), the people
conjure up an imagined world where all speaking beings are counted as “ultimately (not
proportionally) equal”. That is, they evoke “an aesthetic community of egalitarian logos™ that
dismisses any attempt to found a human-being-togetherness on an alleged arche (a starting point
or basis) surpassing the principle of ultimate equality. Hence, the people set up themselves as the
litigious subject of “a singular-polemical yet also universal project” (see, DA: p.42). This project
is universal in the sense that it exposes the wrong (the fundamental injustice resulting from the
infringement of the principle of equality of all speaking beings) underlying any social order. It is
singular and polemical in that it brings disputation to a particular society by exposing its

unfounded contingent character.
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In this way, Ranciere provides an explication of the argumentative structure implicitly
underlying the people’s point of view in asserting freedom as their political property. For the
author, the phenomena called politics (which is identical to democracy) exist only on the
condition that there are modes of activities reflecting this argumentative structure. Now, what
remains to be done is to examine ‘how Ranciere connects this phenomenological account of

politics with a critique of two modern forms of political orientations to politics’.

11.3. Ranciere’s Critique of Two Modern Forms of Philosophical Orientations to Politics

As Ranciere recapitulates them, his analysis discloses that there are three essential aspects
in political phenomena. These aspects may be counted as follows: (1) Political community (i.e.,
democratic community) is a kind of community that opens up an empty sphere for the
appearance of the people as a litigious party disturbing the established police order; (2) the
people occupying this sphere is not a particular societal identity or the total sum of societal
identities but non-identary subject interrupting the interplay of identities; and thus, (3)
democratic community is a community where a disputation or disagreement is not only always
probable but also recognized as legitimate (DA: pp.99-100).

According to Ranciere, the triumphant discourse on “consensus democracy” marks
nothing but the evacuation of the abovementioned essentials of politics in the name of ‘a regime
of the consents of all citizens’. “Consensus democracy” defines itself as a system of institutions
regulating the flux of the energies of individuals and groups who would find themselves
expressed in this system. In doing this, it constructs itself as a closed-system where the people
(conceived as the total sum of legitimate partners/identities) play the game of finding the optimal
(the attainable common advantage). By following the advice of the ancient philosophy, this
attainable common advantage is, in turn, defined as the just. In this way, “consensus democracy”
surpasses the conditions of possibility of a political expression of the wrong. This means to say
that “consensus democracy” casts out the genuine political subject (the people as the party of
those who claim to be miscounted within the police order), since a political subjectification
consists in nothing other than expression of the wrong. This is why Ranciere insistently declares
that “consensus democracy” is not the triumph of democracy but an utopia of postdemocracy
where democratic politics is fully evacuated through the perfect realization of ‘what Plato called

sophrosune (temperance)’. In the way Ranciere formulates it, the Platonic virtue of temperance is
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“the fact of each person’s being in their place, going about their own business there, and having
the opinion identical to the fact of being in that place and doing only what there is to do there”
(DA: p.106). Against such a reduction of the democratic principle of equality to temperance,
Ranciere dexterously argues that:

Democracy is not a regime or a social way of life. It is the institution of politics itself, the
systems of forms of subjectification through which any order of distribution of bodies into
functions corresponding to their “nature” and places corresponding to their functions is
undermined, thrown back on its contingency... It is not their ethos, their “way of being”, that
disposes individuals to democracy but a break with this ethos, the gap experienced between the
capability of the speaking being and any “ethical” harmony of doing, being, and saying. Every
politics is democratic in this precise sense: not in the sense of a set of institutions, but in the sense
of forms of expressions that confront the logic of equality with the logic of the police order (DA:
p.101).

Ranciere also argues that there is an inner paradox lying beneath this post-democratic
utopia: in the very attempt for a community realizing the identity between the people and the
population reflected in each person, “consensus democracy” creates the figures of extreme
exclusion with whom it cannot tackle. These extreme figures are designated by the term “the
other”. The other is the surplus identity that cannot transform itself into a political subject
through a disidentification’. According to Ranciere, this is perfectly illustrated by the recent
intrusion of racism and xenophobia into the consensus regimes. By casting out the political
appearance of the people as the symbolic other of the police order, the consensus regimes have
created the most archaic form of the otherness: the naked body of “immigrants” as the real Other
of the consensus society (see, DA: p.121). Hence, the author concludes that consensus is not the
cure but the disease of democracy: “It is the ‘reasonable’ and ‘peaceful’ effacing of appearance in
the total exhibition of the real, of the miscount of the people in the breakdown of the population,
and of the dispute in the consensus that pulls the monster of radical otherness back into line with
the failing of politics” (DA: p.119).

This was a sketch of Ranciere’s critique of “consensus democracy” which he deemed as
the continuation of the ancient philosophical project in the politico-social conditions of
modernity. Yet, Ranciere insists that there is another variant of philosophical orientations which
is specifically modern. The name the author gives to the latter is “metapolitics” (DA: p.81). As
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we have seen, the mainstream philosophical orientation has consisted in the attempt to replace the
false politics of the people with the politics of truth. From Plato to the contemporary theorists
supporting the “consensus democracy”, the mainstream political philosophy has always
suggested an “archipolitics” of modeling human-being-togetherness into a closed system
imitating the order of the nature. Although metapolitics is a form of philosophical orientations to
politics, it is quite different from this mainstream variant. For, while metapolitics converges with
the latter in claiming to reveal the truth of politics, the nature of the truth it posits is at odds with
the one posited by the other variant. In opposition to a supra-political truth of politics which
would correct the actual way of politics, the truth metapolitics declares is the truth of the
falseness of politics: the (alleged) fact that the symbolic processes of subjectification through
which politics is processed is ho more than collective fantasies or illusions overshadowing the
“real movement of society”. Thus, by partly following the classical philosophical attitude to
contrast political appearances with “underlying truths”, metapolitics asserts a truth of politics
which “is no longer located above politics as its essence or idea, but located beneath and behind
it, in what it conceals and exists only to conceal” (DA: p.82). In line with this, metapolitics
concludes that politics is merely a mask of our non-egalitarian world consisting of relations of
dominations, subordinations and exclusions. That is, it is a simple lie about the reality called
society (DA: p.83).

The foregoing arguments also explain why metapolitics, like “consensus democracy”
which is the modern form of archipolitics, affirms the end of the people’s “false” politics, i.e., the
end of democratic politics. Where the mainstream variant applauds the coming of an age of
worldly paradise, metapolitics applauds the end of the great lie of an egalitarian society. In the
view of Ranciere, this further convergence between metapolitics (which is fully aware of the gap
separating the persistent enslavement of the people and the idea of the sovereign people) and
“consensus democracy” (which is blind to this gap) is not surprising, since the problem is not
with being aware of the facts, but with the philosophical orientation towards these facts.
Accordingly, metapolitics perceives the gap but interprets it only speculatively. It asserts that this
gap is the sign of the untruth of the democratic ideal of the sovereign people (DA: p.87). From
that moment, it defines the task as radically eradicating the play of democratic appearances. On
the other hand, democratic political subjects interpret the same gap in practical (non-speculative)

terms. Ranciere excellently accounts for this practical interpretation:
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The fact that the people are internally divided is not, actually, a scandal to be deplored. It
Is the primary condition of the exercise of politics. There is politics from the moment there exists
the sphere of appearance of a subject, the people, whose particular attribute is to be different from
itself, internally divided. So, from the political point of view, the inscriptions of equality that
figure in the Declarations of the Rights of Man or the preambles to the Codes and Constitutions,
those that symbolize such and such an institution or are engraved on the pediments of their
edifices, are not “forms” belied by their contents or “appearances” made to conceal reality. They
are an effective mode of appearance of the people, the minimum of equality that is inscribed in
the field of common experience. The problem is not to accentuate the difference between this
equality and all that belies it. It is not to contradict appearances but, on the contrary, to confirm
them. Whenever the part of those who have no part is inscribed, however fragile and fleeting
these inscriptions may be, a sphere of demos is created, an element of the kratos, the power of the
people, exists. The problem is to extend the sphere of this materialization, to maximize this
power (DA: pp.87-88).

As this account makes explicit, democratic political subjects are not less aware of the
power of the wrong inscribed in the modern society than metapoliticians are. Yet, unlike the
latter, democratic actors are also well aware that equality is never merely an inversed appearance
of the real enslavement of the people. To the extent that it is politically processed via democratic
subjects’ empty freedom, equality has its practical truth in that it has always and already been
inscribed in the society (in the form of the primordial equality of logos) and may be indefinitely

inscribed (in the form of political actions making the egalitarian logos shine momentously).

11.4. A General Assessment of Ranciere’s Immanent Critique of Modern Politics

Having completed the examination of the basic tenets of Ranciere’s phenomenological
account of politics, as it is presented in his Disagreement, | may argue that most striking
credential of this account is that it provides a standpoint which is both internal (immanent) and
critical to politics. In opposition to such model of theorizing as we found in Agamben, Ranciere
refutes to consider politics from a metapolitical level, which would make political categories
insignificant. He insistently remains on the level of politics. Hence, his theory is internal or

immanent to the very phenomena it is about.
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Ranciere’s immanent phenomenological account is equally critical, because it reveals that
democratic politics as well as existing perspectives on democratic politics is troubled by an
underlying contradiction between ‘the logic of police order’ (which consists in the hierarchical
partition of particularities) and ‘the logic of politics’ (which consists in the universalistic
declaration of equality). Even though Ranciere is well aware that such a contradiction may never
be completely eliminated, he makes plain both the need and way to lessen the contradiction in
question. The point he makes clear may be formulated as follows: the more ‘the logic of politics’
is promoted; the more democratic politics will take a consistent and improved form. This stems
from the fact that modern democratic politics, and indeed any genuine politics, is founded on the
presupposition of the equality of all who are within logos.

In sum, | think that Ranciere immanent critiqgue of modern democracy and theories of
democracy is an impressive one providing novel insights for reconsidering and tackling with the
difficulties with which democracy is faced today. To illustrate such insights, |1 will complete this
examination by a brief comment on his distinction between a better police order and a worse
police order.

Ranciere persistently claims that every regime (i.e., any police order as a configuration of
the perceptible) is, by definition, caught with the wrong (the fundamental injustice). Yet,
Ranciere also maintains that there is a worse and a better police (DA: p.31). In his view, the better
police is the one “that does not adhere to the supposedly natural order of society or the science of
legislators, but the one that all the breaking and entering perpetrated by egalitarian logic has most
often jolted out of its ‘natural’ logic” (DA: p.31). What should we infer from this? This argument
implicitly draws a distinction between two forms of the configurations of the perceptible: the
closed-configuration that does not permit any dislocation in the order of accounted parts; and the
open-ended configuration that establishes an empty space (i.e., a space of politics) in which it is
exposed to the challenging demands for reconfigurations. The latter one is the good and
legitimate police order. Yet, what is crucial to underline is that such a police order is not
legitimate in the absolute sense that the wrong is absent in it. No police order can be legitimate in
this absolute sense. Rather, a police order might only be relatively legitimate, to the extent that it
recognizes the validity of demands raised against itself in the name of equality, and permits its

continuous reconfiguration on the basis of those demands. This means that the criterion of
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legitimacy of the modern police should not stem from “consensus”, but rather from the

preservation of the conditions of free expression of “dissension”.

Conclusion

To make a conclusive judgment concerning Agamben’s and Ranciere’s political theories,
we should reconsider on the meaning of ‘critique’ and ‘critical theory’, i.e. on the questions ‘what
is genuine critique?’ and ‘what is the value of critique?’. Critique, which etymologically means
the art of discerning, indicates to the philosophical strategy whereby contradictions inherent in
particular situations and phenomena are disclosed. In the modern era, Kant introduced and
championed this term. By the term ‘critique’ or ‘critical philosophy’, he meant a standpoint going
beyond the notorious antagonism between ‘a purely affirmative standpoint’ and ‘a purely
negating standpoint’. An affirmative theory takes as its task to vindicate ‘what exists’. The
widespread perception of Hegel’s philosophy of history as a standpoint identifying ‘what is
actual’ with ‘what is rational’ may be pointed out as a good example of affirmative theories.
Quite reversely, a purely negating theory raises so strict objections to ‘what is given’ that it
comes up, at the end, with suggesting to abandon the very situation or phenomenon it deals with.
More precisely, such a standpoint puts at stake not simply the particular object of its
investigation, but the general symbolic form to which the object in question pertains. For
instance, a theory of arts which suggests going without the fundamental category constitutive for
the phenomena called art, e.g. the category of aesthetic, or a theory of religion which suggests
going without the category of sacred would be negating-theories. On the other hand, a truly
critical theory takes a ‘judicative’ stance in the face of its theme. Like a judge delivering a
verdict, it is not committed to a certain stance a priori. A critical stance is thus that of impartiality
from which a balanced judgment of the theme is issued, and which endorses either negation or
affirmation according to this balanced judgment. It reveals contradictions in a particular situation
or phenomenon with the intention of attaining both a perspective for a perfect form of the
situation or phenomenon in question at the theoretical level and an improved circumstance at the
practical level.

The answer to the question ‘what is the value of critique?’ is already indicated in the very
conception of ‘critique’ sketched above. The critique enlarges our perspective concerning a

situation or a phenomenon. For, its basic function lies in giving its due to ‘what has, up to then,
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remained subordinate or pacified or merely latent’. In this way, critique does not only provide a
sharper perception of the situation or phenomenon in question. It also opens the world up,
enriches it by broadening our horizons in both intellectual and practical senses. More precisely, it
indicates to the possibilities or probabilities into which existing state of affairs can be improved.

Now, the question is whether or not Agamben’s and Ranciere’s political theories do hold
to such credentials defining a genuine ‘critique’. In my view, the examination presented in the
first part of this paper indicates that Agamben’s Homo Sacer provides a radical negation of
democratic politics rather than a critique of it. From a metapolitical standpoint (i.e. a standpoint
of speculation whereby all the constitutive distinctions of politics become insignificant),
Agamben suggests to abandon democratic politics at all rather than challenging the structural
defects in the current state of affairs. The problem with such a purely negating suggestion is that
it does not bring about a new, broadened perspective. Quite reversely, it brings about a situation
of horizonlessness. Agamben’s affirmation of the Muselmann (who is extremely indifferent in
the face the sovereign’s violent acts over himself and his companions) do indeed evidence how a
vision of completely closed world, in which human capacity to say ‘yes’ or ‘no’ is neither
possible nor relevant, arises out his pure negation of democratic politics. In such an extreme
situation of horizonlessness, we, the human subjects, do nothing to do, but to simply hope and
wait for a prophetic intervention which is believed to explode the existing state of affairs.

On the other hand, Ranciere’s political philosophy as it is developed in his Disagreement
deserves to be appreciated in its genuinely critical orientation to democratic politics. Through a
phenomenological analysis of the form of human experience called politics, Ranciere reveals that
there is the interplay (i.e. the competition) of two competing ‘logics’ within this form, i.e. ‘the
hierarchical logic of police order’ and ‘the egalitarian logic of politics’. He then evokes that
democratic political sphere will be much more congruous with its practical promises once it is
made more responsive to the popular challenges raised out of ‘the egalitarian logic’. Hence,
Ranciere’s political philosophy indicates not an exodus from the space of horizon constituted by
democracy. Rather, it provides an account of the latent possibilities and probabilities of the space
of democratic politics. Thereby, Ranciere provides a broadening and deepening of democratic
political perspective, which may be a key for the achievement of an improved state of affairs in
the end.
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To recapitulate, the basic point is that going beyond the existing state of political affairs is
possible not by metapolitical negations, but by immanent critiques of ‘what exists’. For, the
burden of emancipation should not be invested upon a divine-prophetic force that would
intervene into the world from an outer place, but to the progressive (egalitarian) forces already

existing within the real world.
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BODIES IN THE SHADOW: EFFECTS OF THE SOCIAL ON THE
CONSTRUCTION OF THE BODY

Hande TOPALOGLU"

ABSTRACT

Even though “the body” became an academic research subject only recently, it has
always been shaped by the body politics of social processes, and micro and macro power
mechanisms. Accordingly, the increase in the number of gender studies, which head towards
individualities and the problematization of gender itself rather than demanding social rights
by combining contemporary ideas with feminist theory, has expanded the scope of the
research on “the body”. While the studies on subjects and individualities construct a language
in terms of “the body”, the effects of the social on individuals have also been reshaped within
the context of this very language. This study aims to explore the effects of social politics
specifically body politics on the formation process of the individual identities/subjects. How
is the body shaped/formed by the societies? How is the sense/image of the body formed?
What is the effect of power mechanisms to these processes? What funtions are the bodies,
which are formed socially via education or tradition, given?

In this study, social bodies are examined under three topics: dancing bodies, sportive
bodies and ideal bodies. In the first two , body is predominantly an instrument of expression
of the subject or the society while the third topic leads us to a much exclusive area. The
questions that come into predominance in these topics are: does “the ‘dancing body’” express
the individual or the social? How does body politics effect “the ‘dancing body’”? What are
the functions of “the ‘sportive bodies’” in social processes? What are the roles of the body
and gender politics in the formation process of the body sense/image? What is an ‘ideal
body’, how is it formed, what functions does it have? This study intends to problematize not
only the body politics but also gender politics and gendered bodies in terms of the body.

Key Words: Body, Gender, Body Politics, Dance, Sport, Ideal.
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GOLGEDEKI BEDENLER: BEDENIN INSA SURECINDE TOPLUMSALIN
ETKILERI

OZET

‘Beden’in akademik bir calisma konusu olarak incelenmeye baslanmasi yakin bir
tarihe denk diisse de, “beden” her zaman toplumsal siireclerin, makro ve mikro iktidarlarin,
giinlimiizdeki kavramsal sdylemi ile beden politikalarinin elinde sekillenmistir. Gittik¢e 6nem
kazanan toplumsal cinsiyet c¢alismalarinin, ¢agdas diisiince akimlarindan da etkilenerek,
toplumsal ve ekonomik hak taleplerinden bireyselliklere yonelmesi ve cinsiyet olgusunu
sorunsallastirmasi, beden iizerine gerceklestirilen ¢alismalara hiz kazandirmistir. Ozneler ve
bireylikler {izerine yapilan caligmalar ‘beden’ iizerinden bir dil olustururken, toplumsalin
birey iizerindeki etkileri de bu dil i¢inde yeniden sekillendirilmistir. Bu calisma da, bireysel
kimliklerin/6znelerin  olusmasit asamasinda toplumsal politikalarin  (6zellikle beden
politikalarinin) etkilerini incelemek amacini tagimaktadir. Calismanin genelinde “Bedenler
toplumsal tarafindan ne sekilde sekillendirilmektedir? Beden algis1 nasil olusmakta ve bu algi
nasil muhafaza edilmektedir? Bu siirecte iktidar mekanizmalarinin etkisi ne sekildedir?
Toplumsal olarak egitim, gelenek gibi siireclerle insa edilen bedenlere iktidar odaklari
tarafindan hangi islevler yiiklenmistir?” gibi sorulara yanit aranmaktadir. Toplumsal bedenler
olarak bahsedilen bu sosyal bedenler ii¢ alt baslik altinda irdelenmektedir. Bunlardan ikisi
bedeni ifadesine enstriiman edinen dans¢1 ve sporcu bedenleri incelerken, sonuncusu da daha
genel bir alana agilan ideal beden algisini irdelemektedir. Bu boliimlerin etrafinda dondigi
sorular ise su sekildedir: Dans¢1 bedeni, toplumsalin m1 yoksa bireyselin mi bir ifadesidir?
Dansg1 bedeni, iktidar mekanizmalar: tarafindan uygulanan bu beden politikalarindan nasil
etkilenmistir? Sporcu bedenler, toplumsal siireglerde ne sekilde islevsellestirilmislerdir? Bu
beden algilarinin olusumunda cinsiyet ve beden politikalarmin rolii nedir? Ideal beden algis
nasil olusturulmustur ve toplumsal olarak nasil bir isleve sahiptir? Bu calisma, beden
politikalarinin yanisira beden tizerinden gelistirilen bir dizge icerisinde cinsiyet politikalarini
ve bu politikalarin yarattigi cinsiyetlendirilmis bedenleri de sorunsallastirarak incelemeyi
amaclamaktadir.

Anahtar Kelimeler: Beden, Toplumsal Cinsiyet, Beden Politikalari, Dans, Spor, Ideal.

Giris: Toplumsal Bedenlerin Olusumu
...toplumsallagmis gévde ile toplumsal alanlar —

ayni tarihin genel olarak uwyumlu iki tiriinii- arasinda,
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biling-otesi gévdesel bir sug ortakligi ortaya ¢ikar ...

Pierre Bourdieu, Toplumbilim Sorunlari.

20. ylizyilin ikinci yarisindan sonra akademi de ¢ok cesitli tartisma alanlar1 ortaya
¢cikmaya baglamistir. Bunlarin basinda ise heralde toplumsal cinsiyet ¢alismalar1 gelmektedir.
Ozellikle bat1 diinyasinda yasanan bu cinsiyet ¢alismalar1 patlamasi, bu alanda da yeni
sorularin sorulmasi ve daha once konusulmamis noktalarin konusulmasina kapi agmistir.
Toplumsal cinsiyet ¢alismalar1 da bu noktada, daha ¢ok toplumsali isaret ettigi diisiiniilen
“akil”dan c¢ok, birey tikelinde tartigmalara firsat taniyan “beden” iizerine yogunlasmaya
baslamistir. Aslinda beden sadece toplumsal cinsiyet ¢alismalarinin degil, giindelik hayata
dair her tiirlii toplumsal olguyu konu alan ¢alismalarin bir sorunsali haline gelmistir. Elbette
biyolojik cinsiyetin yiikiinii de tasiyan beden, kimligin (cinsel, politik, sosyal vb.)
insast/yikimi siirecinde birey i¢in merkezi bir rol oynamaktadir. Bu siire¢ ayni zamanda
toplumsal yapu1 ile iliskisini her daim siirdiirmektedir. Hi¢gbir beden yoktur ki, baska bedenlerle
iletisim halinde olmasin. Bu c¢alismada incelemek istedigim nokta Oncelikle toplumsal
yapilarin, bireylerin bedenlerinde kimlik olusturma, toplumsallagsma siireclerinde nasil bir
etkisi oldugu, toplum igerisindeki iglevleri, bu bedenlerin egitim yoluyla nasil olusturuldugu
veya bu beden insasini (egitimini) nasil gerceklestirildigidir.

Bu noktada oncelikle tartigilmasi gereken nokta toplum ve beden iligkisidir. Bu
konuda 6nemli bir kaynak Foucault’nun Nietzsche, Geneology, History isimli makalesidir.
Foucault beden ve toplum iligkisinin temeline bilgi ve iktidar baglamini yerlestirerek bir
¢Oziimleme yoluna gider ve bilgi, anlamak i¢in degil kesmek/koparmak icindir, der (Foucault,
1977: 154). Burada bilgi, varligin devamliligini kesintiye ugratan, bedeni bdlen ve
stireksizlestiren tarihsel bilgidir. Bu noktada beden, kendine aktarilan tiim bu kopus ve
coklisleri iizerinde tasir, ve yeniden {iretir. Foucault her nekadar soybilim iizerine caligsa da
inceledigi modern donemin kokleridir. Modern bedenlerin incelenmesi dendiginde ise akla bu
konuyu biiyiik bir titizlikle incelemis olan Norbert Elias gelir. Elias’in da Uygarlik Siireci
isimli ¢alismasinda sdylediklerinden hareketle, toplumsallik, gerek bati aydinlanmaciliginin
yolundan giderek gerek hristiyan dgretilerinin degerlerini bedenin diigkiinliigiinden korumak
icin pekistirerek her zaman “akil” ile birlikte diisiiniilegelmistir. Beden ise salt hazlarin
kaynagi, aslinda daha ¢ok hayvansala yakin ve toplumsal bir dengenin kurulabilmesi i¢in zapt
edilmesi gereken bir sey olarak ortaya ¢ikmistir. Medeniyetin devamliligin saglanmasinin
gerektigi noktada, dogaya yani arzunun kralligina ait olan beden her zaman disipline edilmesi

gereken bir tehdit unsuru, tehlikeli isteklerin kaynagi olarak belirmektedir (Hargreaves, 1987:
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139). Akil ve beden arasinda yaratilan bu dualizm, toplum/doga, toplumsal/kiiltiirel,
erkek/kadin, beyaz/siyah gibi ¢esitli dualist yapilarin igerisinde daha bir anlam
kazanmaktadir. Yiizyillardir hakim olan bu dualist bakisin bir elestirisi ise yine yogunlukla
20.ylizy1lin ikinci yarisinda olusmaya baglamistir. Bedene yiiklenen bu sifatlar, toplum
icerisindeki bireylerin bedenlerinin kontroliinii zorunlu kilmaktadir. Bu kontrol ise en rahat ve
kolay bir bigimde standartlastirmayla, yani standart bedenlerin kontroliiniin saglanmasiyle
miimkiindiir. Toplumsal yapilar tarafindan olusturulan bu beden algisi, “normal beden”in igini
doldurmanin yani1 sira “normal olmayan”in da tespitini saglar. Bu sekilde olusturulan beden
algisina ‘toplumsal beden’ diyecegim.

Hakim toplumsal ideolojiler sadece ekonomik, politik veya sosyal bir ideali
mutlaklastirmazlar. Tiim bu idealler toplumdaki bireylerin ¢esitli bedensel pratiklerini
normallestiritken diger pratikleri dislarlar. Bu bedensel pratikler ise hakim ideolojinin
aktarilmasin1 ve korunmasini saglarlar. Elias’in Uygarlasma Siireci isimli eseri 19. Yiizyilin
Avrupa’da yarattigr bedensel pratikleri incelemektedir ve bu pratikler yemek yemekten
tuvalete gitmeye, dans etmekten yiiriimeye kadar cok ¢esitli glindelik hayata dair bedensel
aligkanliklarin - olusturulmasinda etkilidir. Foucault (1976)’un belirttigi tizere, iktidar
bireylerin bedenleri iizerinde hakimiyetini c¢esitli sekillerde saglar; ¢ocuklarin egitimi
ailelerde baglarken, hastaneler, hapishaneler, jimnastik salonlar1 vb. ise toplumsal egitimin
yayginlastigi yerlerdir ( Akt. Hargreaves, 1987: 140 ). Bourdieu’nin habitus kavrami bu
noktada her tiirlii toplumsal idealin 6znenin bedeninde deneyimlenmesi ile ilgilidir. Demez’in
de belirttigi gibi “.habitus, ancak sosyal aktorlerin igsellestirdikleri yerlesik, dinamik ve
yapilandirict bir siiregtir” (Demez, 2009: 17). Her hangi bir ideoloji, gelenek, adet ancak
Oznelerin giindelik hayat pratiklerinde kendi bedenlerince deneyimlendigi ve normallestigi
oranda kabul edimekte ve yerlesmektedir. Bu durumda olusan/olusturulan beden algisi bir
cesit ideolojiye isaret etmektedir. Beden algisindaki doniisiim ve degisimler ise yine diisiinsel
stireclerdeki bir kirilma noktasinin ilk isaretlerini verirler.

Bu sekilde gergeklestirilen beden politikalarina verilecek ornekler giindelik hayatin
icerigi kadar zengin ve ¢ok sayidadir. Connerton 6zellikle toplumsal iktidarlarin uyguladigi ve
daha sonra bireyler tarafindan da normallestirilerek toplumsal bireyin uyguladigi bu beden
politikalarinin  toplumlarin  hafizalariin  olusumunda da oldukca etkili oldugundan
bahsetmektedir. Ciinkii bedensel pratikler, toplumsal hafizanin aktarilmasi ve korunmasi,
gerektiginde unutulmasi ve donilismesi agisindan merkezi bir noktadadir (Connerton, 1992:
113-123). Bu bedensel pratikler sadece sosyal ve toplumsal kimliklerin olusturulmasinda

degil kisinin cinsel kimliginin olusturulmasinda da oldukca etkilidir. Kisi cinsel kimliginin ilk
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izlenimlerini biyolojik cinsiyetinin de tasiyicist olan bedeni araciligiyla edinir. Bourdieu
(1997), “en tekil yaniyla ve hatta cinsel boyutunda bireysel tarih toplumsal olarak
belirlenmistir” derken bu noktaya da deginmektedir (Akt. Demez, 2009: 18). Bu beden ise
toplumda, sadece biyolojik bir cinsiyetin belirticisi degil, kadin ve erkek dualitesi temelinde
sekillenmis ¢ok ¢esitli toplumsal rollerin de tasiyicist konumundadir.

Temelleri en az doga/toplum, beden/akil ikilileri kadar saglam olan kadin/erkek ikiligi
glinimiiz feminist diisliniirlerinin 6ncelikli olarak yikmaya ¢alistiklart yapinin ¢ekirdegini
olusturmaktadir. Butler’in da belirttigi gibi kadinlik ve erkeklik rollerine ve bu rollerin
mutlak, sabit yapilarina karsi ¢ikis, Oncelikle cinsiyet sorunlarini kadin-erkek ikiligine
indirgeyerek tartismaktan vazge¢cmeyi ve bu bdylece bu yapiyr tekrar olusturmaktan
(reproduce) kaginmay1 gerektirir (Butler, 1999: 43-65). Kadin — erkek ayriminin temelleri ve
bu cinsiyetlere atfedilen rollerin belirlenmesi sorunun kokenleri de yine toplumsal yapida
aranmalidir. Cinsiyet rolleri toplumlarda gesitli beden politikalari ile kontrol edilmekte ve
yayginlastirilmaktadir. Connerton’a (1992: 130) gbre bu bedenlestirme politikalart “bedenin
belli bir tarihe 6zgili gorgii kurallar1 dizisidir; ahlaksal degerler yiiklenmis teknik becerilerdir”
ve bireyler tarafindan giindelik hayat pratikleriyle normallestirilen bu beden tekniklerinin
“kural” oldugu ancak aligkanlik olarak animsanmaya basladiklarinda unutulur. Bu beden
politikalart dogu ve bati ayrimina yer birakmaksizin her tiir toplumsal yapida kendini
gostermektedir. Kadinlarin nasil davranmasi: gerektigi, beden jestlerini nasil kontrol
edeceklerinin Kkurallari, yemegi nasil yiyecekleri, nasil konusacaklart bu “kural” oldugu
unutularak aligkanliklarla pekistirilen beden politikalarinin {iriinleridir. Benzer kurallar
elbetteki farkli formlarda erkek bedenselligi igin de gegerlidir. Elias bahsi gegen ¢alismasinda
19. yiizyil bati toplumlarini, dzelde ise Ingiltere’yi incelemektedir.

20. yiizyilda ise bu bedenlestirme politikalar1 farkli bir yapiya kavusmustur. Bu
durumda post-modernizm elestirmenlerinin sozlerine kulak vermek yararli olacaktir.
Cagimizin standartlasmis Oznesinin tiiketen birey (homo consumis) olarak belirmesi, bu
beden politikalarinin da tiiketiminin var oldugunu gostermektedir. Onceden dogrudan kural
koyucularla mesrulugunu saglayan beden politiklar1 artik birey tarafindan igsellestirilmistir ve
oto-kontrol mekanizmas1 ile pekistirilmektedir. Cagimizin 6nemli diisiiniirlerinden
Baudrillard, bu politikalarin gosterge degerlerinde ¢ogaldigindan ve bireyin ise gostergelerle
kusatildigindan bahsetmektedir (Taskaya, 2009: 121-132). Daha 6nce kurallar olarak sunulan
bedenlestirmeler artik metalar aracilifiyla, kitle iletisim araglar1 vasitasiyla bireylere
sunulmakta ve bu kurallar1 aligkanliklar halinde igsellestirmis tiiketici bireyler bu bedenleri

“kendi” tercihleriyle se¢gmektedirler. Baudriallard’a (2005: 279) gore bedenin kutsanmasinin
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hizla yiikseldigi diiniimiizde artik dini anlamda maddi bir beden yoktur; beden artik islevseldir
ve glizellik ile erotizm gibi iki duruma sahip olan islevsel beden sosyal ritiiellerin ve
pratiklerin bir boliimii haline gelerek ve kiilt bir nesneye doniiserek yeni bir maddiyat
kazanmistir. Buradan hareketle giizel bedenlerin, erotizmin yani cinselligin aslinda
giiniimiiziin iglevsel bedenlerine yiiklenmis degerler oldugunu ve bedenin sosyal degerler ve
ritiiellerin, tiiketim piyasasinin ve endiistriyel mantigin nesnesine doniistiigii sOylenilebilir.
Taskaya (2009: 122), bedene yiiklenmis bu cinsel kodlar iktidar iliskileri tizerinden okur ve
“hem bedenin hem de cinselligin bir iktidar sorunu oldugu akilda tutulmalidir: beden ve
onunla biitlinlesik cinsellik, her donemin kendi iktidar kurgusu ve tercihleri iginde
bicimlendirilmektedir” der.

Peki bedenin bu denli nesnelestirilmesinden bahsederken, bireylerin failliginden hig
mi s6z edemeyiz? Bu noktada Foucault’'un mikro iktidarlar olarak adlandirdigi, merkezi
iktidarin ¢oziilerek bireylerin oto-iktidarlar haline gelmesi {izerinde durulmasi gerekir.
Foucault, Baudrillard’in bedeni islevsel olarak tanimlamasina ek olarak, bu bedenin “hem
tiretilmis hem de 6znel” bir beden oldugunu ve ancak bu sekilde ise yarar hale gelecegini
soyler (Foucault, 2005: 100 ). Mikro-iktidarlar kavrami bu noktada devreye girer ve bize
tiretilmis bir bedenin nasil 6znel olabilecegini aciklar: artik 6zneler kendi bedenlerini
toplumsal normalara uygun sekilde kendileri iiretmektedirler. Chaney (1999) ¢agimizdaki bu
durumu “..digsalligin i¢sellestirilmesi ve icselligin digsallastirilmasi..” olarak tanimlamaktadir
(Akt. Demez, 2009: 19). Gerek beden {lizerine yapilan caligmalarin artmasi gerekse
igsellestirilmis iktidarlar tanisi, direnis noktasini bireyin kendisine daha dogrusu bireyin
bedenine yoOnlendirmektedir. Bedenin egitimi ve insast toplumsal yapidan ayr
diigiiniilemeyecegi gibi siriidirilebilirligi de, bireyin 6znelliginden ve giindelik bedensel
pratiklerinden ayr1 incelenememektedir.

Bu c¢alisma bedenin insas1 ve algisinin olusturulmasi siirecindeki ¢esitli beden
politikalarin1 inceleyecektir. Beden kullaniminin birincil 6nem tasidigi ve dilini beden
araciligiyla kuran dansin incelenmesi, dansci bedenler araciligiyla yaratilan beden insasini
aragtiracaktir. ikinci olarak yine beden kullanimini esas alan fakat danstan farkl bir toplumsal
konuma sahip olan spor ve sporcu bedenler incelenektir. Son olarak ise, ilk iki baglig1 da belli
bir acidan kapsayan fakat yine farkli bir toplumsal olguya isaret eden ideal bedenler

tartisilacaktir.
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Dans Eden Bedenler

Ifadesini dans¢inin bedeni iizerinden kazanan dans, beden ve beden politikalar:
lizerine hizla artan c¢alismalarin Onemli konularindan biri haline gelmektedir. Bunun
nedenlerinden biri ise, her donemin ve o doénemin hakim ideolojisinin bedenin
sekillendirilmesindeki etkilerinin dans eden bedenler iizerinden dogrudan ve rahatlikla
okunabilmesidir. Dans alanindaki ¢aligmalar —ki bu ¢aligmalar 20. yilizy1l 6ncesi akademisinde
evrensel olarak adledilen tek dans olan bale iizerine yapilmistir- dansi, daha ¢ok yiiksek
kiiltiirin ve sanatin doruk noktasi olarak ele alirken, beden ve dans iligskisinin ilk defa
sorgulanmasi yine 20. ylizyilin ikinci yarisina denk diismektedir. Bu degisim de elbetteki bir
tesadiif olmanin oOtesinde tarihsel bir silirecin ve toplumsal yapidaki doniistimlerin bir
sonucudur. Carter (2010: 24) bu tarihselligi ve doniisiimii bilginin ingas1 iizerine gelistirilen
elestirilere baglar ve bu elestirilerin ortaya ¢ikisinda yine bu déneme denk diisen posmodern,
postyapisalct ve feminist kuramlarla iligkilendirir. Bu elestiriler 6zellikle tarihyazimi ve
bilginin insasi lizerine yogunlasarak, bu ¢izgisel yapiy1 bozmay1 ve alternatif algilar bulmay1
hedefler.

Dans alaninda bedenin egitimi ve beden politikalariyla ilgili ¢ikarimla gegmeden 6nce
dansin tanimini yapmanin yararli olacagi diisiincesindeyim. Tanimlamalarin her zaman
yetersiz ¢abalamalar oldugunun bilincine ragmen bu baslangicin c¢alismaya bir temel

saglayacagina inantyorum. Giiniimiiz akademisyenlerince kabul edilen bir tanima gore dans,

...gegici bir ifade tarzidir. Hareket halindeki insan bedeninin mekan iginde belirli
bir bicim ve stille sunulusudur. Bir amac i¢in secilen ve ritmik bir sekilde kontrol
edilebilen hareketler danst olusturur, ortaya ¢ikan fenomeniyse hem sahne

dans¢isint hem de belirli bir grubun gozlemci tiyeleri dans olarak algilar (AKt.
Kealiinohomoku, 2007: 278 )

Bu tanim ‘dans’in tam bir tanimin1 vermese de 6zellikle batili sahne danslar1 gelenegi
icin oldukga betimleyicidir. Batil1 sahne danslar1 dendigi zaman ise elbette ki bu gelenegin
temeli sayilan bale akla gelmektedir. 19.ylizyilin yiiksek kiiltiiriinlin 6nemli bir temsilini
sunan bale, doneminin hakim beden algis1 konusunda oldukga yiiklii semboller icermektedir.
Bu boliimde ayrintili bir sekilde incelenecek olarak baleki kadinlik ve erkeklik rolleri dansin
bedenselliginden ayr diisiilemez.

Oncelikle balenin uzun ve zorlu bir egitim siireci ile olusturuldugu ve bu egitimin asil
amaciin bedenin istenildigi gibi yetistirilmesi ve insa edilmesi oldugu unutulmamalidir.

Foster’mn da belirttigi gibi “tekrara dayali alistirmalar gereklidir; ¢linkii amag¢ bedeni
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yaratmaktan bagka bir sey degildir” (Foster, 2007: 155). Bu tekrarlar ve alistirmalar
dans¢inin,  Bourdieu’niin  habitus  kavraminda  bahsettigi  gibi,  hareketlerinin
normallestirilmesine yol acar ve klasik balenin yikimina da yol agacak olan seye neden olur:
ikili bir beden algisinin olusumu. Dangcinin siirekli ulasmaya ¢alistigi, oniine hedef olarak
konulan “miikemmel dansgi (balerin) bedeni” ve siirekli egitilmesine ragmen kendilik
siirlarini tagiyan dans¢inin kendi bedeni, dansgi i¢cin hem nesne hem de 6zne olabilen bir
beden algis1 yaratmaktadir. Uzerinde déneminin derin izlerini tasiyan baledeki pozitif beden,
bir ¢esit bedensizlestirme olusturarak — cesitli arzularun reddi tizerine kuruldugundan-
rasyonel bilim ve burjuva toplumunun hem ideal hem de gerekli 6znesi ve nesnesidir (Wolff,
2007: 172). Bu ikiligin temeli dans egitiminin paradoksal yapisina isaret etmektedir.
Foster’dan alintiyla “egitim yalnizca bir beden insa etmez, ayn1 zamanda kendini ifade eden
bir 6zl bi¢cimlendirir ve bdylece bu 6z, bedenle iliskisinde dansi olusturur” (Foster, 1997:
157).

Bale egitiminde dansgilart kendi bedenlerine yabancilagtiran bir sistem hakimdir.
Dansct kendi bedeninin sinirlartyla degil her zaman egitmenin yiiksek otoritesinin altinda
kendini kanitlama c¢abasi icinde bagka dansgilarin bedenlerinin sinirliliklariyla ilgilenmekte ve
rekabet etmektedir. Dansg1 bir yandan siirekli ayna karsisinda yani kendi izdiisiimii karsisinda
caligsmalarini yiiriitiir, bu calismalar ise aynada gordiigii kendi bedeni ile hareketin milkemmel
sergilenmesi i¢in gerekli ideal dans¢1 bedeni arasinda durmadan bir kiyaslama yapar (Thomas,
2003: 97-98). Kendi kendisinin seyircisi olur, kendi bedenini siirekli yitkmaya g¢alisir. Royal
Ballet’den (Kraliyet Balesi) eski bir dans¢inin da anlattigi gibi, “(...)bu narsist¢e cabanin
sonucta ne lirettigini anlamak i¢in ‘corps de ballet’ye bakmaniz yeterli: kugular, periler, cinler
olarak kusursuz bir uyum iginde ve ‘kralige kugu’ olma hirsiyla dans eden ve birbirine tipatip
benzeyen bedenlere ve ifadelere sahip kadinlar...” (Akt. Adair, 1992: 272). Bale her seyden
once seyirciler —yani bu bedenlestirmeyi izleyecek olan toplum- i¢in hazirlanmig bir danstir.
Ik ¢ikis yillarinda erkek danscilarin gevik hareketleriyle vuciid bulan bale, 19.yiizyilla
beraber kadin danscilara yer vermeye baslamis ve zamanla kadin dans¢inin bedeni bale i¢in
kaginilmaz bir 6ge haline gelmistir. Bale koreografilerinde ve 6zellikle pas de deuxlerde (bir
kadin bir erkek dans¢inin yalniz gerceklestirdigi ikili dans) kadinlik ve erkeklik rolleri agik
bir sekilde kendilerini gostermektedir. Koreografinin temel aldigi hikayenin 6tesinde —Ki bu
hikayeler genelde klasiklerin bir g¢esit uyarlamasidirlar- dans¢1 bedenlerinin mekan iginde
sergilenisi toplumsal cinsiyet konusunda 6nemli ¢ikarimlar yapmamiza olanak tanir. Balede
kadin bedeni seyircinin en iyi sekilde izleyebilmesi i¢in diizenlenmistir: ayaklar yogun

calismalar sonucunda yiiz seksen derece ayrik, bacaklar kal¢adan disa dogru ¢evrilmis ve
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kollar yanlara hafifce agilmis...dans¢1 bedenini seyirciye en iyi sekilde teshir edebilmek igin
ugragmaktadir. Kadin dansgilarin ayaklarinin sarilmasi, daracik kiyafetler ve parmak ucu
kullanimdan dogan aci bedenlestirme uygulamalarina ornektir. Erkek dansg¢i ise zamanla
sadece kadin1 yukarilara firlatan ve indiren, tasiyan, ¢cevik ve diizgiin bedeniyle bir centilmeni
temsil etme noktasina gelmistir. Kadin dans¢1 gerek giydigi ayakkabilari (point) gerekse
yukaridan iplerle hafif¢e asilmis gibi duran kollariyla, zerafeti ve hafifligi sembolize
etmektedir. Yogun calismalar sonucu disa donilis bacak haeketlerini kendi bedeninde
normallestiren kadin dans¢inin hareketleri zerafetin, hafifligin ve kirilganliin bir iliizyonunu
olusturmali ve dans¢1 bu hareketleri tam bir dogallikla yapmalidir (Thomas, 2003: 101-102).
Balede toplumsal cinsiyet rolleri hakkinda en ¢ok bilgi veren bir baska husus ise
bakislardir. Birbirinin gézlerinin icine bakmayan pas de deux danscilar1 ve bakislarini uzak
bir noktaya kitleyen dansgilar... 15. ylizyilldan itibaren iffetliligin ve itaatkarligin bir
gostergesi olan bakislar1 kagirma veya yere bakma, balede de benzer sekilde erdemli kadin
imgesinin olusturulmasi amaciyla beden bulur (Adair, 1992: 275-279). Bale genel olarak
bedensel arzularin reddi lizerine kurulmus ve bunun i¢in bedeni olabildigince egitmistir. Zaten
icinde bulundugu durumda geleneksel olarak kadinlarin arzusu yok kabul edilmistir. ikili
bedensel yakinlagmalar balede hafif el ele tutusmalarla betimlenmis, mutlu olan kadin
havalarda ugmus ve tizgiin olan ise sadece kafasini nazikce ¢evirmistir. Erkek dansc¢ida benzer
bir sekilde arzularinda arinmuis, olabildigince erdemli bir sekilde sunulmustur. Roebuck (2010:
62) balede heteroseksiiel erkegin, “Otekiler” —kadinlar, escinsel erkekler ve diger cinsel
tercihler- tizerindeki otoritesini giigclendiren, simiflayict bir algi sundugunu soyler. Dualist
bakis acisiyla kadinlar stereotipler icerisinde ya “bakire” olarak ya da “fahise” olarak
sunulmaktadir (Adair, 1992: 273), bu bakis agis1 ise toplumsal olanin kadin iizerinde referans
aldig1 noktalar1 daha da belirginlestirmektedir. Balenin seyircisi erildir ve nesnelestirilmis
disil bedenler ve benzer sekilde stereotip olarak sunulan eril bedenler seyircinin bakislarina
sunulur. Tabiki burada sadece seyircinin hazzi degil, dans¢inin da bu sunumundan elde ettigi
bir haz ve tatmin vardir. Ozellikle kadin dansgilarin kendilerini bu kadar siki bir egitimden
gecirmelerine firsat tantyacak igsellestirilmis motivasyonu ve hirst unutmamak gereklidir.
Balenin eril yapisini belirleyen bir baska nokta ise dansgilarin son donemlerde
cogunlukla kadin olmasina ragmen, yoOnetmenlerin, egitmenlerin ve koreograflarin
erkeklerden olugmasidir. Adair (1992: 261)’in belirttigi gibi “kadinlarin dans egitimi almalari
‘disil olan’1 gii¢lendiridigi i¢in toplumsal olarak kabul edilebilir bir seyken, koreografi
yoluyla kadinlarin kendi bakis agilarim1 ortaya koymalar1 o kadar kabul edilebilir bir sey

degildir”. Dans edimi eril bakis i¢in disil bir edim sayilmasi ise zamanla erkeklerin dans
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sahnesinden uzaklagsmasina ve dans eden erkeklerin “feminen” olarak suclanmasina yol
acmustir. Erkek dansgilarin  yogunlukta oldugu donemde, kadin rollerini erkeklerin
canlandirmalarinin veya kadin kiyafetleriyle dans etmelerinin (6rnegin kogeklik) normal
karsilanmasinin nedeni olarak, kadinlarin kamusal alanda bulunmalarinin hos karsilanmamasi
ve dans etmelerinin ise yasakli olmasi gosterilmektedir. Burt’'un de belirttigi gibi “erkek
izleyicinin bakis agisindan erkek dansgi, homososyal iliski ile homoseksiiel cinsellik
arasindaki zaten asilmis olan ¢izgiye dikkat ¢ekiyordur ve bu nedenle ayrica tehlikelidir”
(Burt, 2007: 195).

Baleye karsi gelisen ilk tepkiler 20. ylizyilin baglarinda Kuzey Amerika ve Bati
Avrupa bale danscilarindan gelmeye baslamistir. Modern dansin baslangici sayilan bu
degisimler, danscilarin, balenin toplumsal bir beden insa etme isteginin dansg¢ilarin kendi
bedenselliklerini disa vurma istekleriyle engellenmistir. Ozellikle kadin dansgilardan gelen bu
itirazlar genellikle balenin bedeni tiim hatlariyla sergileyen dar kiyafetlerine, dans¢inin
hareketini olduk¢a kisitlayan ve normlarla belirlenmis anlamlarla i¢i doldurulan siki
ayakkabilara (point) ve genel olarak danscilara yiliklenen toplumsal cinsiyet rollerine karsi
gerceklesmistir. Modern dansin ilk temsilcileri dncelikle tiitiilerini birakip bol ve bedenlerinin
serbestce hareket etmesine izin veren rahat kiyafetler giymeye baslamis, bale ayakkabilarini
cikarip ciplak ayaklarla dans etmeye baslamislardir. Modern dansin ilk ve en Onemli
temsilcilerinde sayilan dans¢i Isadora Duncan balenin elestirisi lizerine diisiincelerini sdyle

dile getirmistir:

Gelecegin dansg¢isi, bedeni ve ruhu éylesine uyum iginde geligmis biri olacak ki,
ruhun dogal dili, bedenin hareketi haline gelmis olacak. Dans¢i bir ulusa degil,
tiim insanliga ait olacak. Bu dans¢i, ne peri ne cin ne de koket formunda dans
edecek, aksine bu dans¢i en harika ve en saf ifadesiyle bir kadin formunda dans
edecek (Duncan, [1902] 2007: 72).

Duncan’gore dans sanatlarin en soylusudur ve sanatta en soylu sey ise nii’diir. Bale
dans¢iy1r sinirlayan, kendi bedenine yabancilastiran bir danstir. Yeni dansta, dansc¢i kendi
bedeninin smirlarin1 kesfetmeye, kendi bedenini kesfetmeye yonelmelidir. Benzer sekilde
balenin erkek dansc¢iya uygun gordiigii siyah ve koyu renk ve kadin dans¢iya uygun goriilen
safligin ve pasifligin sembolii olan beyaz ve pempe kiyafetlere itiraz edilmistir. Ancak Tomko
(2010: 99) sanayilesme donemine denk gelen, kadinlarin toplumsal cinsiyet rolleri lizerinde
goriilen bu gorece 6zgiirlilk alaninin salt beyaz, iist orta sinif Amerikan kadinlari i¢in gegerli

oldugunu ve toplumsal statii ayrismalarina isaret ettiginin altin1 ¢izmektedir.
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St. Petersburg’un Biiyiik Rus Balesi’nde dans¢i olan ve daha sonradan yeni bale
lizerine calismaya baslayan Fokine ise balenin kendi icinde ¢esitli degisimler gecirdigini ve
artik sabit kat1 kurallarinin baleyi ketlediginden bahsetmektedir. Fokine’e gore balede point
kullamimindaki 1srar, bedenin dogaiistii hafifliginin ve nezaketinin goriintirligini
engellemektedir ve bu da ideal olan giizelligi sergilemenin giiglesmesine yol agar (Fokine,
[1916] 2007: 75). Benzer sekilde modern dansin ilk temsilcilerinde 6znesi olduklar1 bedenleri
araciligiyla baleye bir karsit ¢ikis ortaya ¢iktiysa da, ‘ideal beden’e ve ‘giizellige’ olan
inanglar1 bir 6z-elestiriye tutulmamstir. Elbetteki dans¢1 bedenin algisindaki bu degisim, dans
egitimine de yansimistir. Balede otoriter 0gretmenin sert buyruklarini yerine getirmeye
calisan, siirekli kendisiyle ve 6teki danscilarla rekabet halinde olan ve 6gretmenin begenisini
kazanmaya hevesli dans¢i bedenin yerine kendi bedeni iizerine yogunlasmayi 6grenmeye
caligan dansg1 bedeni vardir. Ogretmenin gdrevi artik onlara verili bilgileri empoze etmek
degil, kendilerinde var olan bir seyi ¢ikarmalarina yardim etmektir. Herkesin sahip oldugu sey
ise saf, temiz ve kutsal insan bedenidir. Bu ideallerin yikilmasi ise 20.yilizyilin ikinci yarisinda
2. Diinya Savasi’nin hemen ardindan gergeklesmeye baslamistir.

Bu dénemin 6nde gelen isimlerinden Amerikali Martha Graham, Alvin Ailey, Merce
Cunningham gibi danscilar ideallerin ¢ogullugunu ve mutlak olmayan giizellikleri gostererek
farkli ekollerle modern dansi olduke¢a gelistirmistir. Bu dénemin dnemli bir 6zelligi, i¢inde
bulunulan sosyo-ekonomik ve politik durum icerinde bir baglamda disiiliirse, ‘dans’mn
anlammin bati dans sanatinin digina yonelmesidir. Bu nedenle c¢esitli ekollerde ortaya
cikarilan ¢okluk, dansin kendi i¢indeki ¢oziilmelerle iliskilendirilebilir. Bu ¢oklu yapinin
icerisinde ¢ogu dans ekolii kutsal ve saf bir insan bedeni idealini savunmaktaydi. Daha
dogrusu insan bedeninin ruhuyla biitiinlesik oldugu ve dansin da iste insanin bu iyi-6ziinii
yansitmas1 gerektigi sOylenmistir. Daha sonra bu algi ozciilik elestirileriyle doniigiime
ugrayacaktir. Bu donemde ‘etnik’ danslar incelenilmeye baslanmis, kolonyalizmin ve
oryantalizmin de etkisiyle dogu folklorik danslar1 batili modern dansin icine sizmaya
baslamistir. Elbetteki bu etkilesim karsilikli bir yap1 sergilemektedir. Modern dansin ilk
temsilcilerinin dogu tilkelerindeki modernlesme siireglerine etkili oldukga 6nemli oldugu gibi
bir o kadar da karmasiktir.

Bu noktada kisaca Tiirkiye 6rnegine bakmak bir bakima agiklayict olabilir. Elbette ki
Tirkiye modernlesmesinde bati danslarin etkisi konusu bu ¢alismanin kapsamini asacagindan
kisa bir sekilde ¢aligma baglaminda agiklamak yeterli olacaktir. Dansin bir sanat dali olarak
akademide yer almasi batida ve bale ile gerceklesmistir. Tiirkiye’de ise dansin ilk defa

egitimin kapsamina girmesi 20.yiizyilin baslangicinda ulus-devlet olusumu siireciyle birlikte
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olmustur. Bedenlerin egitiminin topluluksalliktan toplumsallifa gegiste farkli normlar ve
bedensel politikalar kazandigi bir gergektir. Kadinlarin da ulus-devletin vatandaslar1 arasinda
sayilmalariyla birlikte, Osmanli kadinlarina yeni ve saglikli bir beden anlayis1 kazandirilmak
istenmis ve kadinlarin egitilmesi giiclii ve saglikli bir ulus yaratma fikrinde merkezi bir rol
oynamustir (Oztiirkmen, 2007: 289). Bu dénemde Anadolu’nun ¢esitli danslarinin ulus-devlet
altinda folklorlesmesi siireci, bu danslar1 milli kiiltliriin bir zengini olarak sunarak Osmanli
sonrasi lilkedeki etnik c¢ogullugu da yumusatma egilimindeydi. Bu donemde Atatiirk’iin
diizenledigi cok sayida balo ve folklor senlikleri, milli duygular1 pekistirerek dansi kendi
baglaminda birlestirici bir etken olarak sunmaktaydi. Donemin dans ve spor alanlarinda 6nde
gelen isimlerinden Selim Sirr1 Tarcan, Tiirk milli dansinin olusturulmasi ve bu dansin batili
danslara yaklagsmasi1 gerektigini savunuyordu. Benzer sekilde Tarcan’in kizlarindan biri olan
Selma Selim Sirr1, Isadora Duncan’in dans felsefesinden oldukca etkilenmis ve bu teknigin
Anadolu folkloriine uygulanmasi gerektigini savunmustur. Salon kiiltiiriiniin sadece birkag
sehirle sinirl kaldigr Tiirkiye’de, smokinle yapilan folklorik danslar, eszamanli ve uyumlu bir
sekilde dans etmeyi gerektiren Tarcan Zeybegi bu doneme denk gelmektedir. Elbette Ege’de
zeybek oynayan Izmirli askerler, kendilerinden es zamanli ve uyumlu hareket etmeleri ve
daha hafif ve kibar dans etmeleri beklendiginde oldukga sasirmuslardir (Oztiirkmen, 2007:
293). Tarcan’in bu ¢abas1 milli raksi istedigi gibi sekillendirmesine yetmemistir.

Sahne kiiltiiriiniin Anadolu’da yayilmasi ve folklor gosterilerinin seyirci karsisinda
sahnede uygulanmaya baslamasi da aslinda batili dans anlayisinin bu cografyadaki bir
uzantis1 konumundadir. Halk oyunlarmmin milli bayramlarda ve resmi torenlerde milli
zenginligin temsili olarak sunulmasi, kisa zamanda, halk oyunlar1 O6gretmenleri,
organizatdrleri ve miizisyenleriyle, ekonomik, sosyal ve politik kazang¢ getiren bir sektor
haline déniismesine yol agmistir (Oztiirkmen, 2007: 295). Tarcan ailesinin esin kaynagi olan
Kuzey Amerikali modern dans temsilcilerinin, sOylemlerini balenin bir elestirisi lizerine
kurdugunu belirtmeleri ve bu dansin yine balenin bir uzantisi olarak bati kiiltliriiniin i¢inde
yesermesi, bu dans felsefesini anadolu folklorik danslarina digsal bir kaynaktan iletmenin ve
Ogretmenin imkansizligini da i¢inde barindirmaktadir.

Modern dansa gelen en 6nemli elestrilerden biri olan 6zciiliikk elestirisi —yani insan
bedenin kutsal ve biricik bir iyi 0ze isaret ettigi diislincesi- ¢agdas dans ile birlikte gelmistir.
Feminist danscilar da benzer sekilde kutsal bir kadin bedenine olan inanci elestirmisler ve bu
diistincenin aslinda toplumsal cinsiyetlendirme siirecini pekistirdigini belirtmislerdir. Kadin
veya erkek bedeni tanimlanabilir ve sinirlan g¢izilebilir 6zlere sahip degildir; kadinlik ve

erkeklik toplumsal olarak belirlenen performatif anlardan olusur. Birey hayati boyunca farkli
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cinsiyet rolleri arasinda gezinmekte ve kimligini bu kadin-olus ve erkek-oluslarin arasinda
gerceklestirmektedir. Post-yapisalct disiiniirler ve  feministler de disillik ve erilligin
toplumsal olarak insa edildigi s6ylemekte ve gegisken kimlik politikalarnin iginde cinsiyeti
tireten ‘“bedensel hareket ve icralarin genellikle performatif oldugunu” ve “toplumsal
cinsiyetli bedenin, gercekligini teskil eden c¢esitli edimlerden ayri bir ontolojik statiisii
olmadigint” belirtmektedirler (Butler, 1999: 224). Bu diisiincenin temelleri ¢agdas fransiz
disiiniirlerinden  Michel Foucault ve Gilles Deleuze’iin teorilerinden oldukca etkilenmistir.
Deleuze, beden tizerine diisiincelerini Spinoza okumalar1 {izerinden gelistirir ve Spinoza’da
bedenin, fiziki yapisim1 ve maddiyatin1 igeren ‘bireysel beden’ ve diger bedenlerden
etkilenebilen ve onlar1 etkileyebilen ‘etkilesimsel beden’ olmak iizere iki ayr1 sekilde
incelendiginden bahseder (Deleuze, 2005: 58). Bu tanimdan yola ¢ikarak, biri ‘kinetik’ digeri
‘dinamik’ olan bu iki bedeni, daha biitiinleyici bir kavram olan ‘olus’ tanimi altinda yeniden
sekillendirmistir.  Cagdas performans sanatcist Stelarc’t inceleyen Kalem bu dansin
“.bedenin belirsizligine atifta bulundugunu ve Deleuze ve Guattari baglaminda ‘olus’
kavramint inceleyerek bedenin ‘performans’ olarak kavramsallastigini” belirtmektedir
(Kalem, 2007: 226). Bu eylem sahne dis1 olanin da sahneye tasinmasi siirecini beraberinde
getirir. Artik 6nemli olan “beden-6zne”dir ve bedensel algi dans¢inin 6znelliginden ayri
diisiiniilemez. Bu noktada bu dansin egitiminin ve 6gretiminin nasil olmasi gerektigi ve
olmasimin gerekliligi halen tartisilmaktadir. Ciinkii burada bedeni insa eden ve egiten aslinda
yine bireyin kendisidir (kendi bedenidir). Bu noktada egitimden bahsedilmemelidir ancak
Ogretim —daha dogru bir ifadeyle paylasim- s6z konusu olabilir. Bedenin egitilmesi ve
toplumsal bir insa siirecinden ge¢mesi Ozgiirlesmeye calisan 6zne-bedeni tekrar normlar

diinyasina ¢ekecektir.

Sporcu Bedenler

Sporcu bedeni de, dans¢i bedeni gibi Bourdieu’nun habitus ve oyun kavramlarini
aciklamak i¢in oldukc¢a uygun bir zemindir. Nitekim Calhoun da benzer bir yol izleyerek
oyunlarin stratejik oldugunu ve O6rnek olarak bir sporcunun oyundaki stratejileri, zaman
icindeki deneyimine bagli olarak bedenen dogaglamaya baslayacagini soyler. Ciinkii
“habitus” tipki aliskanliklar gibi tekrar ile edinilen, zihinsel oldugu kadar bedensel de olan bir
egilimler matrisidir (Calhoun, 2007: 79). Bu egilimlerin belirlenmesi ve oyunun gergevesinin
ortaya ¢ikmasi ise tarihsel ve toplumsal bir siire¢ ile agiklanabilir, iktidar yapilari; toplumsal

cinsiyet gibi ¢esitli basliklarla incelebilir.



264 Hande Topaloglu

Sportif aktivitelerin temelini olusturan beden, bu alanda en belirleyici sembol olarak
belirmektedir (Hargreaves, 1987: 141). Sporun toplumsal bir aktivite olarak sosyal hayatin
icinde konumlanmasi ¢ok eski tarihlere dayanmaktadir. Bu konudaki bilinen en eski yazili
belgeler Antik Yunan’a aittir. Antik Yunan’da eril bir faaliyet olarak beliren spor, gliclii ve
saglikli olarak tanimlanan insan (erkek) bedeninin elde edilmesi i¢in zorunlu bir etkinliktir ve
otoriteler tarafindan belirlenmis mesru bir faaliyettir. Platon’un Devlet eserinde belirttigi gibi
bedenin en saglikli ve muntazam dogasina uygun formuna erigsmesi i¢in bedenin spor ile
egitimi zaruridir!.  Kiiciik yaslardan itibaren beden egitimine tabi tutalan erkek cocuklar
zamani geldiginde bu egitim dogrultusunda kendilerini kanitlamak zorundadirlar.
Beslenmeden, egzersize, cinsel hayattan, uyku diizene beden ile deneyimlenen her tiirlii
giindelik hayat pratigini iceren bu beden egitimi, 6zgiir bir birey olmanin birincil kosulu
sayllmaktadir. Bu bedensel egitimin sonucunda iyi vasifli ve erdemli vatandaslarin
yetistirilmesinin amacglanmast (Cokbankir, 2009: 78), sportif aktivitelerin mesru iktidarin
beden politikalarindan ayr1 disiiniilemeyeceginin bir gdstergesi niteligindedir. Antik
Yunan’da 6zglir bireyler sadece erkeklerden olustugu ve kamusal/toplumsal alanda kadinlarin
yeri olmadig1 icin spor faaliyetleri ve yeteneklerin kanitlandigi olimpiyatlar eril bir temel
tizerine kurulmuglardir. Bat1 gelenegine bakildig1 zaman sporun bu eril temeli kendini her
zaman farkli sekillerde de olsa gostermektedir.

Spor faaliyetlerinin temelinde yatan oyun kavrami, sporu rekabet ve iktidar/giic
iligkileri ile kuvvetli bir sekilde baglar (Hargreaves, 1987: 141-142). Sporcularin kendilerini
kanitlama ve karsisindakini yenme arzusu, sportif bedenlerin siirekli kendilerini (bedenleri)
egitme yoluna iter. Spor ger¢egin bir iliizyonu olma niteligini de tasir ve bu nitelik oyunun
stirekliligini ve itibarin1 saglar. Sportif aktivitelerin bir bagka 6zelligi ise her sporun belli
degismez kurallar1 ve normlar1 olmasidir. Oyun igerisinde rakiplerin birbirlerine davraniglari
kurallarla sinirlandirilmistir. Ayrica belli sporlart gerceklestirebilmek spesifik bedensel
ozellikleri de zorunlu kilar. Sporcu beden bu kurallar1 yerine getirmenin zorunlulugu altinda
bedenini kusursuzca istenilen forma getirmeye c¢abalar. Sportif aktivitede beden her zaman bir
nesnedir, diizenlenen, sinirlanan, gelistirilen ve digsal bir amaca hizmet edendir. Giiniimiizde
toplum igerisinde ¢ogunlukla ekonomik ve politik baglaminin disinda ciddi olmayan bir
aktivite olarak bilinmesi ve eglence amagli izlenmesi ve bedenlesmesi, igerdigi
bedensellestirmelerin rahatlikla normallestirilebilmesine de neden olmaktadir. Ciinki

seyirciler ve giiniimiizde oldukca yaygin olan taraftarlar bu aktiviteye duygusal yatirimlar

' Platon (2007) Devlet, Toplu Diyaloglar-I, Ankara: Eos Yaymevi
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yapacak bir kitleye isaret etmektedir. Bu kitle yogun olarak ulus-devlet ideolojileri igerisinde
milli duygular1 paylagsan vatandaslar kitlesi haline dontigmiistiir. Uluslaras: sportif faaliyetler
—gilinlimiizde en Onemli Ornek olarak futbol gdsterilebilir- vatandaslarin milli duygularini
pekistirmenin yani sira ‘Oteki’ ile aralarindaki ugurumu derinlestirir. Bir savas gibi ciddi bir
olay olmayan spor aktivitelerinde, taraflarin belirlenmesi ve yenme hirsinin herkesi kaplamasi
masum ve normal bir olgu olarak belirir. Giliniimiizdeki spor faaliyetlerinin toplumsal
bedensellestirme Tlizerindeki roliinii daha ayrintili incelemeden once sportif aktivitelerin
tarihsel baglam igerisindeki degisimine géz atmanin yararh olacagi diistincesindeyim.

Antik Yunan’da iyi ve erdemli bir vatandas olmanin tek sartt beden egitimi
aksatmadan en iyi sekilde yerine getirmek idi. Roma Doénemi’ne gelindiginde ise beden ve
ruh/akil ayriminin belirginlesmesiyle rekabet gerektiren spor faaliyetleri degersizlesmeye
baslamis, zihinsel yiik gerektiren aktiviteler ruhun beden iizerindeki iktidarini kanitlar sekilde
istiin goriilmiistiir. Burada bedenin ve kaba kuvvetin hayvansi bir 6zellik olup, tehlikeli ve
tehditkar 6ziinden kaginmak i¢in ruhu besleyen aklin, bedenin kirli arzularinda arinmasi ve
egitilmesi gerektigi inanci hakim olarak hissedilmektedir. Roma Imparatorluguyla temelleri
atilan kurumsallasmis spor, artik tiim bireylerin gerceklestirebilecegi bir etkinlik olmaktan
¢ikmig ve profesyonellige bir adim atmistir. Maddi odiiller vaadeden sportif faaliyetler
onceleri aristokrat sinifinin tekelindeyken, alt sinifin orduya, kent yasamina katilmasiyla
hitaben alanini alt siniflara dogru yaymistir (Cokbankir, 2009: 81). Galip sporcularin kent
merkezlerinde heykellerine yer verilmeye baslanmasi, sporculara iktidar hedeflerinde onemli
bir motivasyon kaynagi olmaya baslamistir. Artik bir sporcu basari elde etmenin yani sira
yakisikli, giiclii ve zeki olma niteliklerini de tasimak durumundadir. Elbette ki bu kriterlerin
de belirleyicisi toplumsal bedenlerin tasarimcist olan hakim iktidar mekanizmalaridir.
Boylece sporcu bedenlerin ideal beden algisina yaklasmasi ve sporcu olmayan bedenler
acisindan en saglikli ve giiclii beden temsili olarak algilanmasinin temelleri saglamlagmaya
baglamistir. ‘Diizgiin’ viicudun, saghigin, beslenme programlarinin, cinsel bedenlerin ve
calisan bedenlerin gerekliliklerinin 6gretildigi yerler artik kamu okullar1 olmustur ve atletik
bedenin 06zendirildigi bu kurumlarla birlikte spor ile ilgilenen bir simf ortaya ikt
(Hargreaves, 1987: 149).

Ticari bir faaliyet olarak sporun belirmesi ise 18.ylizyilda baslamistir. Sporun ticari bir
faaliyet olmasi artik sporcu bedenlerin iizerinden kar elde edilen bir yatirinm nesnesine
donligmelerinin ~ yolunu a¢maktadir. Sporcu bedenler ekonomik c¢ekinceleri de
barindirdigindan daha siki kurallar ve bedenler normlar1 igermeye baslar. Sporcu bedenlerin

sOylenile geldigi lizere saglikli bireyin bir temsili olmanin tersine ¢ogunluklu onarilamaz kas
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ve iskelet problemlerini, beslenme bozukluklarini, fiziksel ve mental rahatsizliklar tetikledigi
artik bilinen —fakat mesrulastirilmayan- bir gergektir.

Sportif faaliyetler temelinde yatan eril sistemi igeren toplumsal cinsiyetlendirme
stireclerinde oldukga etkilidirler. Kurumsallagsmis, organize spor cinsiyet tretmektedir
(Dworkin ve Messner, 2002: 17). Spor s6z konusu oldugunda rekabet ve kazanma giindeme
geldiginden genel olarak sporun kadinsi olmayan dogasindan bahsedilmektedir. Sporun eril
bir faaliyet oldugu ve kadinlar i¢in uygun olmadigi, dncesinde oldugu gibi 19.yiizyilin da
hakim goriisiiydii. Birinci Diinya Savasi’ndan sonra sportif aktiviteler, ulus-devletlerin
popliler faaliyetlerinden biri haline gelmeye basladi ve ulus kimliginin olusturulmasinda
onemli bir konuma yiikseldi. Model olarak belirlenen sporcular ve bu bedenlerin pazarlanmasi
lizerine yogunlasan reklam ve tiilketim c¢alismalar1 sporcu bedenlerin tiiketimi i¢in ideal
ortami hazirladi.

Ulus-devletlerin vatandaslarinin arasina kadinlarida katmasi sportif faaliyetlerin
igerisine kadimlarin dahil edilmesine katkida bulunmus olsada, eril bakigin varligini1 ve eril
merkezli temellendirmeyi elestirmemistir. Sportif bedenli kadinlar, artik gerek spor
aktivitelerinde pon pon kiz olarak, gerekse resmi gegit ve torenlerde saglikli kadin bedenini
temsilen kullanilmaya baglanmistir. Kadin atletlerin ortaya ¢ikmast her zaman “erkeksilik”
sorununu beraberinde getirmis ve mutlak hereroseksiiel toplumsal yapiya bir tehdit olarak
goriilmeye  baslamistir. Kasli  bedenlere sahip kadinlar, toplumsal olarak eril
cinsiyetlendirilmis bir alanda bulunarak, kadin cinsiyetine yiiklenen evin ve ¢ocugu bakimi
gibi 6zel alandaki yiikiimliiliiklerini yerine getiremeyecekleri diisiincesini uyandirmis ve
atletik kadin bedenler “anormal cinsiyetler” olarak betimlenmistir. Benzer sekilde yogun spor
caligmalarinin kadin bedeninin dogurganlik 6zelligini olumsuz etkiledigi One siiriilmiis ve
saglikli bedenin birincil kosulu sayilan sporun kadin bedenine olumsuz etkileri hakim
iktidarlar tarafindan onaylanmaistir.

Organize spor aktiviteleri 19.yiizyillin sonu ve 20.ylizyilin baslarindan orta sinif
erkekler i¢cin ulusal Ustiinliiglin —ve kadinlara karsi dogal istiinliigiin- bir isareti olmasi
amaciyla olusturulmustur. Spor, maskiilenligin erkeklere satilmasi i¢in yapilandirilmistir
(Dworkin ve Messner, 2002: 17). Giiniimiizde de kadin ve erkek sporlari kesin g¢izgilerle
ayrilmistir, erkek sporlariin izleyicisini cogunlukla erkekler olustururken, kadin sporlar1 icin
erkek izleyici ¢ogunlugunun yan sira kadin izleyiciler de bulunmktadir. Kadin sporlarina ait
bir alanin agilmasi, beden politikalarinin kanalize edilecegi bir baska kapi aralamaktadir.
Kadinlar i¢in uygun goriilen sporlar (artistik patinaj, ritmik jimnastik vb.), mevcut normlari

esnetmeden kadin bedenini hafif, zarif, kiiciik ve ince olarak sunmaktadir. Eril bakisin
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begenisine sunulan normallestirilmis sporcu kadin bedenleri gerek sporcu kadinlara gerek
seyirci erkeklere haz vermesi agisindan kolaylikla pazarlanan ve tiiketilen bedenler haline
gelmistir.

Kadmlarin spor alanlarina dahil edilmesi feminist diisiiniirler igerisinde ¢esitli
tartismalara da yol agmustir. Bir yandan kadinlarin 6zel alanla sinirli olan hayatlarim
Ozgirlestiren ve kadinlarin kendilerine olan giivenlerini pekistiren bir gelisme olarak
gorlliirken; diger yandan kadinlarin “erkek™ olarak belirlenmis bir alanda en az erkekler
kadar basarili oldugunu sdyleyerek ‘iistiin erkek’ ve ‘zayif kadin’ ikiligini desteklemektedir.
Bu soylem karsisinda durdugu kadmn-erkek, zayif-giiclii vb. ikilikleri i¢inde olustugu dizge
geregince yeniden tiretmektedir. Jennifer Hargreaves (1992: 161-162 ) spor yapan kadinlarin
varhigmin bize “uygarlik siirecinde” erkeklerle esit haklar kazanmis kadinlar hakkinda bilgi
vermenin Otesinde kadinlarin kendi igerisindeki —ve erkeklerle arasindaki- bir c¢esit
hiyerarsiye -savasima- isaret ettigini sdylemektedir.

Gerek kadin gerekse erkek sporlarinda egitmenlerin ¢ogunlukla erkek olmasi da,
egiten ve O0greten —yani iktidardaki- cinsiyet hakkinda bilgi vermektedir. Walk (2000: 31)
Amerika Birlesik Devletleri’nde ger¢eklestirdigi bir ¢caligmasinda kadin antrendrlerin sadece
%2’lik bir orana sahip oldugunu belirtmistir.

Benzer sekilde beyaz tenli bati toplumunun stiinliigiinii mesrulastiran 1rk ayrimeiligi
konusunda da sporun kullanildigi bu alanda ¢okga tartisilan konulardandir. Fiziksel giiciin -
yani dogada gegerli olan giiciin- kullanimimi gerektiren sportif faaliyetlerde siyah halklarin
rol almasi bir tesadiif degildir (Hargreaves, 1987: 155-156). Kolonyalist siiregte cinsel
giiciinden ve siddetinden korkulan siyah erkek bedenlerin, boks gibi vahsi ve maskiilen
sporlarda 6ne ¢ikmasi ve bu yonde sunulmasi, asil beyaz toplumun vahsi afrikali imgesine
olan stiinligiini pekistirmektedir (Dworkin ve Messner, 2002: 18-19). Diinya kupalarinin ve
diger spor aktivitelerinin medyadaki sunumlarinda etnik ve irksal stereotipler fazlasiyla
kullanilmakta ve normallestirilmektedir. Daley Thomson ve Tessa Sanderson gibi siyah
sporcularin basarilar ise yine beyaz diinyada siyah irkin bir gelisimi, beyazlarin mertebesine
dogru bir gelismenin gostergesi olarak sunulmaktadir(Hargreaves, 1987:156).

Giintimiizde daha ¢ok eglence sektoriiniin bir kolu olarak goriilen spor aktivitelerinin
politik olaylar olmadig diisiincesi, 1980 yilinda gergeklesen Moskova Olimpiyatlari’ndaki 62
iilke ve bolgenin katildig1 boykot ile yikilmistir . Beden politikalarinin denetimi altinda olan
insan-nesneler ve tiiketici-Ozneler i¢in spor dahil bedene ait her eylem politikadan ayri
diisiiniilmemeye baslamistir. Tiikketim toplumunun hazlarini karsilayan ve yeni hazlar iireten

kapitalist diizen, pazarlamasini potansiyel tiiketicisinin bedeni iizerinden ger¢eklestirmektedir.
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Ekonomik, sosyal ve politik baglaminin igerisinde spor, homo consumis igin tiiketilmeye hazir

beden secenekleri saglamaktadir.

Ideal Bedenler
Arzunun, otekinin arzusundan ayrilamaz oldugunu kabul edersek, erkek tarafindan
vapilms disil giizellik imgelerinin, en azindan kismen, erkegin kadinin arzusunu karsilama,
onu, kendisinin ideal imgesiyle sunarak onun arzusu olmayt kabul etme girigiminin tiriinii
olabilecegi tizerine diistinebiliriz.

Francette Pacteau, Glizellik Semptomu.

Yiizyillar boyunca beden politikalarinin birincil sonuglarindan biri de ideal bedenlerin
tiretilmesi ve bu siirecin cinsiyetlendirme siiregleriyle paralel bir sekilde islemesidir. Beden
algis1 beraberinde her zaman bir ideali getirmistir. Bu ideal beden tarihsel siire¢ igerisinde
cesitli degisimlere ve doniisiimlere ugradiysa da ‘ideal” imgesi varligin1 hep korumustur. ideal
bedene yiiklenen anlamlarin genel olarak iyilik, sagliklilik, giizellik, erdemlilik gibi degerleri
varken, bu ideal karsitin1 da kotiliik, ¢irkinlik, hastaliklilik gibi olumsuz kodlarla
doldurmustur. Bedene yiiklenen anlamlar ruha dair nitelikler olabilirken, anlamlandirmanin
dualist kodlar1 ideali vazgecilmez bir idea haline getirmistir.

[lk ideal beden formunun yaratimim inceledigimizde Antik Yunan felsefesinde sayilar
ve oranlarla maddi diinyanin sirlarim1 ve uyumunu agiklamaya g¢alisan Pithagoras’a kadar
gitmemiz gerekir. Orant1 kavraminin miicidi sayilan Pithagoras, beden egitiminin, sayilarin
muazzam ahengine sahip miizik esliginde verilmesi fikrini savunuyordu. Bu donemde say1 ve
oranlar, miizik ve dans gibi sanatlarin diginda, anlagilmas en giic mekanizma olarak goriilen
bedene de uygulanmistir. Doganin sayilarla kesfinden sonra, insan bedeni oOlgiilmils ve
rasyonel temellere oturtulmustur. Pacteau (1994: 97)’nun belirttigi tizere “Platon gelenegine
gore Demiurgos, ‘en diizglin’® tiggenleri O6limli bedenin iiretimi i¢in aymrmust’”. Bu
miikemmel geometrik sekiller insan bedeninde mevcuttu ve bu mevcudiyetin saglanmasi veya
ortaya ¢ikarilmasi i¢in bedensel egitim sartti. Bu oransal biitiinliiglin bedende saglanmasinin,
ayni zamanda erdemli, iyi ve diizglin bir karakterin olusumuna da yardimeci olacagi
diistiniiliiyordu. Pithagoras ve Platoncu donemindeki bu hakim sayisal oran kavrami,
ortagagin din felsefesi tarafindan da olumlu karsilanmistir (Pacteau, 1994: 98). Fakat bedenin
bu donemdeki kotii itibari, bedensel egitimin farkli noktalara ulagsmasina neden olmustur.
Roénesans doneminde ise antik donemden kalma tanr1 ve tanriga heykellerinin Sl¢iimlerinin

yapilmasiyla farkli ideal beden formlar1 elde edilmistir. Bu ol¢iiler kol uzunlugundan, bel
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kalinligina, yiiziin tim bedene oranindan, ayaklarin 6l¢iilmesine kadar tiim bedensel uzuvlarin
ideal boyut ve oranlarini ¢ikarmayi igeriyordu. Sonug¢ olarak giizellik, zerafet ve asaleti
temsilen ti¢ ayr1 ideal beden formu elde edilmistir (Pacteau, 1994: 99). Bu donemde kilo veya
boy hesabindan o6te tiim bedenin kendi igerisinde bir uyum saglamasi daha Onemli
goriilityordu; sisman veya kisa bir kisi orantili bir bedene sahip ise ideale ulagsmis kabul
ediliyordu. 19. yiizyil bat1 toplumlarinda ise ‘ideal’den varolugsala dogru bir kayma yasanmig
ve idealden Ote ifadenin 6nemi tizerine durulmustur (Pacteau, 1994: 103-104). Fakat bu
doniisiim bile beden algisini ideal kavramindan koparmamistir. Hakim olan ideal algis1 her
zaman tam bir bedene isaret etmektedir ve tam beden her doénem farkli da olsa
anlamlandirilmistir.

Elbette bu ideal beden kavrami cinsiyetlendirilmis veriler igermekteydi. Freud’a gore
beden algisi cinsellikten ve cinsiyetten ayr diisiiniilemez; sadece bedensel cinsel enerjilerin
farkli alanlara kanalize edilmesi vardir. Foucault’ya gore ise “beden bir sdylem iginde
belirlenip bu yolla bir dogal ya da asli cinsiyet “fikri” ile donatilmadan 6nce dikkate deger
herhangi bir sekilde cinsiyetlendirilmis degildir” (Butler, 1999: 166). Bedenin bu
cinsiyetlendirme siirecine girmesi ise iktidar iligkileri baglaminda anlam kazanir. Ideal
bedenler de kadinlik ve erkeklik rollerini destekler bicimde mesrulasmislardir. Kadin ve erkek
bedenleri icin ideal oldugu diisiiniilen oranlar her zaman farklidir. Ideal erkegin bedenin giiglii
ve asil olmas1 gerekirken, kadin bedeninin muntazam hatlari, zerafeti 6nem kazanir. Pacteau
(1999: 125) Platon’dan alintiyla Antik Yunan’daki ideal kadin bedeninin 6énemini su sekilde
betimlemistir: “..kadinin en gilizel olmasi ayni zamanda en agik secik goriilen olmasi,
giizelligin ayricaligidir...onu, duyularin en agik araligindan netlikle parlarken buluruz..Ciinkii
gorme, bedensel duyularimizin keskin olanidir.” Patriarkal diizenin bir sonucu olarak ideal
bedenlerin eril bir bakis agisiyla betimlendigini ve cinsiyet degerlerini yiiklii bir sekilde
tasidiklarini goriirliz. Gorselligin ve bakisin 6nemini belirten Sayin (2002: 196) “..begeni
simgesel diizene dair bir uzlasimdir ama retina, begeni sayesinde kiskirtilmakta, begeni
sayesinde tatmin edilmektedir” diye belirtir. Ideal kadin bedeni, erkegin goriinen en hos,
cekici ve giizel goriileni olarak belirlenirken, ideal erkek bedeni ise iktidarinin sembolii olan
kasli bedeniyle kadini en ¢ok etkileyebilecegi diisiiniilen beden olarak uyarlanmstir.

Mutlak heteroseksiielligi toplumsal cinsiyetlendirme siireglerinin kaynagi olarak
inceleyen ticilincii dalga feminisler de, kadin-erkek ikiliginin yikimini ancak toplumsalin temel
aldig1 bu dualizmden kurtulmakta gormektedirler. Tarihsel siire¢ igerisinde gorsel sanat
eserlerinin —resim, heykel, fotograf- incelenmesi, donemsel olarak ideal beden sunumlarini

anlamkta yardimci olacaktir. Ronesans Avrupa’sindaki tablolarda o6zellikle dikkati ¢eken
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pliriizsliz, beyaz tenli ve tiiysiiz nli kadin bedenleridir. Viicut tiiylerinin ve piiriizlerin
(sivilceler, lekeler vs.) resmedilmemesi ideal kadin bedenini temiz, saf ve el degmemis olarak
sunulmasinin bir sonucudur. Berger (1972) 6nemli eseri Gérme Bi¢imleri’nde bu tablolardaki
kadin bedenlerinin, tablonun iginde her zaman bir gézlemciyle beraber resmedildigine dikkati
cekmekte ve eril bakigin merkezi 6nemini vurgulamaktadir. Giiniimiizde de kadin bedeninin
eril bakis icin bir nesne olarak sunuldugu bilinmektedir.

Akademide 6zellikle {izerinde durulan Avrupa toplumlarinin disinda, Tiirkiye’den de
ideal beden ornekleri verilebilir. Anadolu’da ¢ocugun beden gelisimi, beden terbiyesi ve
beden egitimi gelenekler igerisinde oldukg¢a biiyiik 6nem tasimaktadir (Sarikaya, 2009: 217-
231). Anadolu’da agag¢ yasken egilir atasoziine sadik kalinarak ¢ocuklarin beden terbiyeleri
kiigiik yaslardan itibaren kiz ve oglan cocuklarina diizenli olarak verilir. Ailelerin kadin ve
erkek bedenleri i¢in sahip olduklar1 ideal beden algilar1 ise cinsel sdylemi dogrudan
belirtmeden orf ve adetlerin igine islemis bir bicimde olusmaktadir. Erkek bedeni giirbiiz ve
kuvvetli olmalidir ki gerektigi zaman kadinin1 (daha sonra kadin ile iligkilendirilen vatanini)
iyi koruyabilsin; kadin bedeni ise temiz, ¢icek kokulu ve abartisiz olmali ki erkegini memnun
edip, ona sadik olabilsin. Ozellikle Islam’mn hakim oldugu cografyalarda beden ve cinsellik
tizerine yerlestirilmis olan tabuya ragmen beden politikalari, gelenek, orf ve adetlerin
icerisinden bedensel terbiye yollariyla aktarilarak cinsiyetlerin ve cinselligin bedenlesmesini
saglamaktadir.

Giiniimiizde giizellik idealleri eskiye nazaran daha karmasik bir yapi igermektedir.
Kolonizasyon siirecinde siyah bedenlerle tanisan beyaz bati toplumlari, gilizellik ideallerini
gozden gecirip, 1rksal ayrimcilik temelinde kendi gilizellik ideallerini mesrulastirmistir.
Onceleri vahsi ve hayvansi olarak goriilerek beyaz ideal bedenlerin iistiinliigiinii saglamak
amagl kullanilan siyah kadin bedenleri, zamanla alt metninde 1rk ayrimcilig1 yatan bir bakisla
egzotik giizellikler olarak sunulmustur. Yanik ve esmer tenli bedenlerin 6énem kazanmasi
gerek turizm, gerek kozmetik alaninda ¢esitli ekonomik ve politik ¢ikarlarin olusmasini da
saglamigtir. Pacteau (1999: 104)’ye gore makine ve Taylorizm ¢agi olarak adlandirilan
1920’lerden itibaren, mimariden kadin figiiriine kadar her sey, hesaplanmis verimliligin yalin
cizgileri gorlintiilenmeye baslamistir. Doneminin modasini olusturan bu figiirler, moda stirekli
olarak —gittikce daha da sik bir sekilde- degisse de, bedenlerin seri iiretimini ve tiiketim
toplumunun olusturulmastyla birer iirlin olarak satilmasini oncelemistir. Giiniimiizde bedenle
birlikte hayalinin de satildigini sdyleyen Timurturkan (2009: 106), bu hayalleri belirleyenin
rontgenci eril bakis oldugunu belirtmistir. Kadinlar i¢in de bir haz kaynagi olan bu eril bakis,

normallestirilmis cinsiyet algilariyla pekistirilmektedir. Kadinlarin sahip oldugu kanun
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oniindeki esit haklar ve ekonomik 6zgiirliik, bastirilmis olan cinsellik konusmalarina izin
tanimis fakat cinsiyetleri Ozgiirlestirmek yerine saglamlastirmistir. Foucault gliniimiizde
cinselligin 6zgiirlesmedigini sadece cinsellik {izerine konugmanin serbest kaldigini belirtirken
bunu kastetmektedir.

Ideal bedenlerin televizyon ve cesitli kitle iletisim araglariyla daha spesifik normlara
sokulmasi —ince beden, diizgiin burun, 1.70’in {izerinde boy, 36-38 beden giyim vs.- kendi
bedenlerinden rahatsiz olan bireylerin sayisinda inanilmaz bir artisa sebep olmus; bu artis ise
giizellik, fitness, giyim, kozmetik gibi ¢esitli tiiketim iirlinleri i¢in biiyiik bir tiiketici kitlesi
saglamistir. Artitk beden politikalarinin, sektorlerin - ekonomik gelirlerinden ayri
diisiiniilemeyecegi ¢agimizda, ideal bedene ulagsmak i¢in siirekli yeni iirlinler ve talepler
yaratilmaktadir.

Furnham ve dig. (2002: 582), Amerika Birlesik Devletleri’nde yaptiklari bir ¢alismada
erkeklerin ¢ogunlugunun bedenlerinin sekillerinden (kasli ve V-geklinde viicut ideali
simgelemektedir) memnun degilken, kadinlarin biiyiikk ¢ogunlugu ise kilolarinin ‘olmasi
gerektigi’nden fazla oldugundan sikayetcidir. Benzer sekilde kadinlardaki bu zayiflik ve kilo
takintis1 dansgilarda, atletlerde, modellerde ve sporcularda en yiiksek orana erigsmektedir
(Furnham ve dig., 2002: 582). Bir bagka calisma ise Lokken ve dig. tarafindan Amerika
Birlesik Devletleri’nde 2003 yilinda gergeklestirilmistir. Cesitli kadin ve erkek bedeni
siliietlerini katilimcilara gostererek, ideal beden tanimlarinin nasil olustugunu arastiran bu
calismanin sonucunda da, en ¢ok sikayet edilen konu hem erkeklerde hem de kadinlarda fazla
kilo olurken, kilo problemlerinden bahseden kadinlar oransal olarak erkeklerden daha fazla
olarak tespit edilmistir (Lokken ve dig., 2003: 306).

Ideal beden algisi, kendisi mesrulastirmay1 her zaman karsitinin —yani ideal olmayan,
cirkin beden- iizerinden saglar. Ideal bedeni olusturan, destekleyen ve pekistiren alg1 ise yine
ideali verili bir gercek olarak igsellestiren bedendir. Imgenin, imlenenden 6te imleyen
hakkinda bilgi tasidigr onermesi bu noktada saglanmaktadir. Tiiketim toplumunun iktidarlar
tarafindan oldukga iyi bilinen bu dualist mantik, bedenin pazarlanmasi i¢in olduk¢a 6nemli bir
temel hazirlamaktadir. Bocock (1993), giiniimiiziin modernist ve postmodernist kapitalist
siirecinde, kisilerin kendi kimliklerini ‘ideal’e ulagmak amaciyla tiikettikleri mallar
araciligiyla olusturduklarini ve bu imaji siirdiirerek “ideal kadin ve erkek” kimligine sahip
olduklarini sdylemektedir (Akt. Timurturkan, 2009: 107). ideal bedenin daha sik
degisebilmesine ve boylece piyasanin devinimine olanak taniyan moda ise, ideal kadin ve
erkeklerin ¢ok daha kolay elde edilebilen ve pazarlanabilen iirlinler olmasina yol agmistir.

Bedenin artik “kadinin ambalaji” oldugu soyleyen Elgik (2009: 259), artik giizellik ve
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cirkinligin tiiketim imkanlarina sahip olup olmamaya bagli oldugunu belirtmektedir.
Erisilmesi imkansiz olarak beliren giizellik arzusunun 6zellikle kadinlara atfedilmesi ise ideali
olusturan eril merkezli sistemin siirekli olarak pekistirilmesi olarak belirmektedir. Ideal olarak
belirlenen ¢esitli kadin bedenleri genel olarak zarif, narin, asil, iffetli veya paradoksal olarak
cazibeli, kigkirtic1 ve seksi olarak belirmektedir. Kadin bedenleri tizerinde gergeklestirilen bu
ikili algi, ideal beden algisinin disinda birbirlerini mesrulastiran (asil ve zarif kadin seksi
kadim1 dislarken, cazibeli kadin ise iffetli kadim1 degersiz gormektedir) farkli kadin
modellerinin ve kimliklerinin olusturulmasinda énemli rol oynar. Inceoglu ve Kar (2010: 65)
kadinlarin gozleyen ve gozlenen olmak iizere bir kimlik yarilmast yasadiklarini
sOylemektedir. Nitekim kadinlarin giizellik ve ideal algilarini inceleyebilmek amaciyla ¢esitli
kereler estetik operasyon gecirmis olan kadinlarla gerceklestirdikleri saha arastirmasi da bu
sav1 destekler niteliktedir. Sahadan edinilen verilere gére kadinlarin ¢ogu icin giizel olmak
orantilt viicut Olgiilerine baghdir, sportif, fit, karizmatik goriinmek 6nemlidir, manken veya
barbie bebek ideal bedeni simgeler. Benzer sekilde goriismecilerin estetik operasyonlardan
sonra kendilerini “yeniden dogmus gibi” hissetmeleri ve kendine giivenlerinin, 6zglivenlerinin
arttigin1 sOylemeleri, az once bahsedilen ideal algisindaki ikiligi ve kisinin kendi bedenine
yabancilagmasini gostermektedir.

Son yillarin 6nde gelen ideal kadin imgesi ise —tarihsel gelisiminin ve sosyo-ekonomik
baglamimin i¢inde- dogal kadin olarak belirmektedir. Elgik’e gore bu ideal bir yandan
‘bakirelik-masumiyet-giizellik’ gliisiiyle iffetli kadin1 desteklerken (Elgik, 2009: 261), bir
yandan da bekaretin doganin hiikmiinii kiracak erkege saklanmasi erkegin idealindeki cazibeli
kadin imgesini de pekistirmektedir.

Bireylerin kendi bedenlerinden tatmin olmamas: ile beslenen bu ideal beden
politikalar1 giderek ekonomik ve politik temellerini saglamlagtirmaktadir. Bunu ise giderek
biiyiiyen ve gii¢c kazanan reklam/pazarlama sektorii ve kitle iletigsim araglari ile saglamaktadir.
Amerika Birlesik Devletleri’nde yasayanlarin %90’ 1nin evinde televizyon oldugunu belirten
Lavine ve dig. (1999: 1049), televizyonun kisilerin cinsiyet stereotiplerini ve beden ideallerini
olusturmalarinda ¢ok 6nemli bir rol oynadigin1 sdylemektedir. El¢cik (2009: 263) “gercek
beden, algilanan beden ve ideal beden dlgiileri arasinda derin uyumsuzlugun yol ac¢tig1 bedene
hiikmetme miicadelesinin” ve ideal bedenlerin yiiceltilmesinin temelinde sahip olunan
“normal” bedenlerin vasatla eg tutulmasini gérmektedir.

Normal ve ideal bedenler kadinlik ve erkeklik rollerinin normellestirilmesini
saglarken, cinsiyetlendirilmis bedenler, toplumsalin sinirlari i¢inde, ¢esitli bedensel formlari

deneyimlemekte ve tiiketmektedir. Cinsel kimligin olusmasinda birincil 6neme sahip olan
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beden ise idealler pesinde sekil degistirmekte, farkli kimlikler arasinda performatif oluslar

meydana getirmektedir.

Sonu¢ ve Degerlendirme

Bedenin ingasi, egitimi ve toplumsal bedenlerin olusturulmasi konusu ¢ok genis bir
literatiirii ve disiplinlerarasi yogun bir aligverisi gerektirdiginden bu calisma, belli bagliklar
altinda bu konuya ancak bir giris niteligi tasiyabilir. Gliniimiizde giderek artan beden
calismalar1 bu literatiirii siirekli olarak arttirmaktadir. Bu calisma, smirliklar1 dahilinde,
toplumsal olarak insa edilmis ve bireylerin bedenlerince deneyimlenmis/kabul edilmis beden
politikalariin ii¢ bagligini incelemeyi amaglamistir. Bunlardan ilki bedenle iligkisi tartisilmaz
olan dans ve dans¢i bedenidir. Bu noktada calismanin ¢ogunlugu literatiirde de en ¢ok
tartisilan bat1 dans tarihi iizerinden elestiri icermektedir. Bu literatiiriin zenginlesmesi ve
gelismesi ise giinimiizde 6nem kazanan ‘etnik’ ve halk danslarinin benzer bir sekilde
incelenmesiyle gerceklesecektir. Caligsmanin ikinci bashigi ise spor ve sporcu beden igindeki
beden politikalarinin ve etkilerinin incelenmesidir. Cok sayida farkli sportif aktivitenin var
olmasi ve her bir sporun toplumsal yap1 i¢inde ve {lizerinde —genellestirmeyi imkansizlastiran-
farkli baglamlara sahip olmasi ise bu baglik altinda yapilabilecek calismalarin zenginligine
isaret etmektedir. Calismanin son boliimii ise, yine beden politikalar1 dahilinde olusturulan
ideal beden algisin1 sorunsallagtirmaktadir. Beden politikalarini ve insasini/yikimini
Oliimsiizlestiren bu ‘ideal’ yaratiminin elestirisini getirebilmek, bu boliimde incelenmek
istenen noktalardandir. Elbette ¢alismanin biitiiniinde, beden politikalariyla paralel yapilanan
cinsiyet politikalar1 da, elestirel teori ve feminizmin eklemlenmesiyle —sinirliliklart dahilinde-

incelenmistir.
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